Authentic Christianity
A Fresh Gripon Life

by Ray C. Stedman

To Elaine
loyal helper, loving critic, a woman to be proud of

PREFACE

This is the book | have wanted to write above #ikes. It deals with the very heart of the
gospel, the most important truth contained in thggs of Scripture. That truth is the new

covenant of which the Lord Jesus spoke when heeddbks cup at the Last Supper and said,

"This is the blood of the new covenant which iscsf@ many for the forgiveness of sins.
When we understand the full implications of thavrmvenant, we discover the most

of the final section on Christ that something haggukto him--a profound and emotionally shattering
spiritual experience. Aquinas himself was nevee a@blput that life-changing experience into words,
but many who have studied his life believe thath process of writing about Christ and meditating
on our Lord's life and words, Aquinas experiencedséon in which he came face to face with the
Savior.

Following his spiritual encounter with Jesus, A@srsaid, "I have seen that which makes all | have
written and taught look small to me. My writing dagre over." And with that, he simply stopped

writing, leaving his theological masterpiece oni€tunfinished. All human pursuits--even the study

of religion and theology--are mere pale imitatiamsce we come into the presence of the Great
Reality, Jesus Himself.

The Christian life begins with an encounter witlsuke Christ. It cannot be otherwise. "He who has
the Son has life; he who does not have the Sonaaf @es not have life" (1 John 5:12). Many
influences and experiences may lead us to an eterowith Jesus Christ. Those influences and
experiences may even be intensely religious anuldgially profound--but until a person responds
to the promise of Christ and receives Him as Ltrdre can be no spiritual reality, no eternal life.

The act of receiving Christ may be so effortlegntig, and gradual that the person may not even be
aware of the exact moment he or she passed froth oieta life. This is often the case with children
who are raised from an early age to love God anfibltow Jesus. In other cases, the moment of
conversion is shattering and dramatic, as in thgEeence of Thomas Aquinas or the conversion of

liberating secret in the Word of God! It is therstcas Paul put it, of "Christ in you, the hope Paul on the road to Damascus. In still other cagespecific moment of decision results in the
of glory." All of God's plans for present victoryer evil, and all His plans for future glory rest conversion experience--yet it takes place withorgaty drama, miracles, or visions; that is the

squarely on the amazing fact of our fundamentabumiith Christ!

| pray that God will use this book to lead you iatdeeper, richer experience of this centrg|l
truth of the Christian life, and that He will enalylou to fully discover the glorious liberty of
being a child of God! | pray that this book willlpg/ou to move beyond religion, beyond
doctrines, beyond rules, beyond rituals, and in& kife-changing experience of being
intimately connected with Christ at the very cofgaur being--for that is authentic
Christianity!

Ray C. Stedman

Chapter 1
THE GREAT IMITATION

His classmates called him "the Dumb Ox" becauskeoivas heavyset, serious, and usually silg
Historians, however, call him "the Angelic Doctoafid Roman Catholics revere him as a saint.
name: Thomas Aquinas--the most influential thea@ogif the thirteenth century.

conversion experience John Wesley describes wheaysehe felt "strangely warmed" when he gave
his life to Christ.

In still other cases, conversion may actually b®réuous, painful experience, accompanied with
great resistance, almost as if the individual iatded kicking and screaming” into the Kingdom of
God; such was the case with St. Augustine. He spesnts seeking pleasure and exploring various
worldly philosophies until one day he heard a vplde that of a child, repeating, "Take up and
read." Believing this to be a command from Godeadrthe Bible, Augustine took up the book of
Romans, opened it at random, and read, "clothesgtres with the Lord Jesus Christ, and do not
think about how to gratify the desires of the simfature" (Romans 13:14). Though he did not want
to give up his sinful ways, though he resisted &odll upon his life, Augustine knew that he had at
last discovered the truth--and he gave up the gleuand accepted Jesus Christ as Savior and Lord.

A person's encounter with Jesus Christ--what wke"cahversion"--may take place in any one of a
number of ways. However the act of conversion agdtiabsolutely must take place before there can
be any hope of living the authentic Christian life.

n
Hibo other way

The experience of encountering Christ rests upenwthitten promises of the Bible. At least some
knowledge of the truth of God's Word is essentdelieving in or receiving Christ. It is the bitdi

If the young scholar's mother could have had hey, wee world would never have heard of Thomas, .., 1nt of the crucifixion and resurrection of festhich gives us reason to believe that Jesus is

Aquinas. She strongly opposed his wishes to sthdglogy and join a priestly order. In fact, she

even had him confined in a castle for over a yeani attempt to keep him from becoming a priest

The life mission of Thomas Aquinas was to reconttile Christian faith with human reason, and

alive and available to us; that Jesus can, by thig Bpirit, actually come to live within a human
being; and that He can so entwine His own life vaitht own so that, from then out, we and Christ

tocan be essentially regarded as one. The biblicaluatt of the life and character of Jesus givedes t

intellectually prove the existence of God. Of thany theological books Aquinas wrote, his finalbasis for believing that Jesus is truly the Satderclaimed to be and that He has the power tosset u
work--the Summa Theol ogica or Summary Treatise of Theology (1265-73)--is considered his greatgstfree from bondage to sin. Our assurance as Chsstizsts upon such promises as, "Come to me, all

and most important. Amazingly, Aquinas himself nefinished theSumma Theologica. No, he
didn't die before it could be completed. He sinipht interest and stopped writing!

What happened to Aquinas that made him abruptinddra his lifelong pursuit of theology? We find

a clue in the fact that his great unfinished wodswomposed of three parts: "On God," "The Mo

you who are weary and burdened, and | will give yest" (Matthew 11:28) and "I am the light of
the world. Whoever follows me will never walk inrldaess, but will have the light of life" (John 8:
12).

aBut no matter how clearly we may understand whaislés and what He can do in our lives, and

Life of Man," and "On Christ." He had completed fhist two sections and was deep into the writi

hgeven how He gives us eternal life (by His death rasdirrection, God's plan of salvation), we cannot
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receive the gift of eternal life until we, in ouaran will, respond to the invitation of Jesus ahdnajority of cases, however, there is no returniéast for many years). The question naturally
choose to receive Him, obey Him, and follow Him.d%oplan of salvation, as it is presented to|u®ccurs: Was this person ever really a Christiaadlat
throughout the New Testament, is aimed squarelyuathuman will, our human decision-making

ability, We must make a choice to surrender t ship of Jesus. Second, the young Christian may become aware afdiisand rebellious heart, become frightened

by the thought of regressing to what he was befmd, repentantly cast himself upon God's mercy,
We cannot attain eternal life through a mere iattllal exercise. We do not become authemticenewing his trust in God's promises. Such Christiaften seek the help of older, more experienced
Christians by intellectually comprehending and atiog the historical facts about Jesus. Nor do weChristians as mentors and prayer partners who eageitthem and hold them accountable as they
become authentic Christians by grasping the thémdbgmplications of his death and resurrectign.return to a state of obedience, peace, and joys Thele may be repeated many times until it
We do not become authentic Christians by adhemngettain moral and ethical standards whichbecomes the pattern of his experience and he cunikik of it as normal Christianity. On the other
Jesus taught. Nor do we become authentic Chrisbgnsying to relate to God apart from Jespishand he may, happily, learn something from eackatul cycle, so that his eyes are opened to the
Christ. Our lives must be joined to His life. Wecbme authentic Christians by asking Jesus to cgnteuth and he is able to leave his spiritual rotleaster existence and become a stable, maturét; Spir

in as Lord and Master, and by trusting Him to acplish and fulfill His eternal life in us by mean|

of the Holy Spirit. When that happens, a miracletaplace--even though that miracle may be df &

quiet, almost invisible kind. A new quality of lieternal life--is imparted to us and we are "mal
alive in Christ." It is this divine action that neskus authentic Christians. Nothing else can dbié.
who has the Son has life; he who does not havBdheof God does not have life." It is that simple

Signs of life

Conversion is just the beginning. A newborn babgsli from her mother's womb, is a complefe
authentic person, a genuine human being, even lthshg is physically and mentally undevelope

In the same way, a newborn Christian is a comphithentic Christian and truly shares the life [o

Christ, even though he is spiritually undevelop€bere is much to be learned and experien
before this person achieves anything that can plsope called maturity. Happily, however, certa
manifestations of the new life do quickly appearHaps the easiest to recognize is a sense of p

led Christian.

he third and most likely possibility is that thew Christian may discover what millions of others
before him have learned: It is possible to avo@ghin and humiliation of these cycles of reperganc
and renewal by maintaining an outward facade afitspl commitment, moral impeccability, and
orthodox behavior. He can simply maintain an outlveeputation for spiritual maturity that is
satisfying to the ego, even though he is inwardiyrtied by the fact that his "Christianity” is a
hollow shell. Such an outwardly Christian life-ghyis so prevalent today that a new Christian can
dhardly be blamed for adopting it and regardingsitlee expected thing. He drifts into it with only a
foccaS|onaI twinge of doubt or a rare, faint pangasfscience.

e

edlle is in denial, and would be deeply offended ifare called him what he really is: a hypocrite. To
n him, the word "hypocrite” suggests something nastg sinister, like the Pharisees of old. He sees
edumself as a "real Christian," even though hishfast only an inch deep. It is not the kind of rock-

and well-being, especially in terms of one's faggimbout God. It is, as Paul tells us, the redul{ osolid, deep-rooted relationship with Jesus that camy him through any crisis. The fact is, the

God's Spirit bearing witness with our human spiéitt we are now the children of God (see Rom
8:16). And that sense of peace is made more intandelasting as we come to realize the f
implication of having our sin forgiven through awlationship with Christ. This release from gu
and shame is a large part of the peace Christigrerience.

One of the joys of a new Christian is a new andtiexcsense of belonging to a family. We discover

we are not alone, but have become members of & éard ever-growing family. As members of th
family, we have many brothers and sisters to rétatnd enjoy, while having continual access to
heavenly Father through prayer and the presenttedfloly Spirit. For many, the most joyful aspe

of this new life is release from the fear of deattd what lies beyond. To have the certain hopg o

heaven rather than the fear of hell is a reliefdoelyour ability to express.

Because of these elements of the Christian lifeyynmeew Christians experience intense excitem
and joy. The Bible becomes a fresh and excitingkb@md meeting with other Christians is
continual joy. The change that comes over the oktiind emotions of the new Christian is obvio
to everyone. Many new believers wond&hhy did | wait so long to experience something so
wonderful ?"

Three possible choices

This initial state of euphoria may continue for weer even months. Inevitably, sooner or later,
old natural life begins to reassert itself. Thewgloegins to fade from Christian worship, and Bil
reading becomes less and less rewarding. Chrifglfowship in meetings and individual conta
becomes dull and routine. Old patterns of thinkang behavior begin to reassert themselves. Th
a critical time when one of three possibilities noagur.

First, the young Christian may continue his declioghe point of dropping out of all Christiap

relationships, neglecting the Bible, abandoning/@ralosing interest in spiritual things, and fadi
back into his pre-Christian lifestyle. This may jost a temporary period of "backsliding," one

ingpeace” he claims to have is present only while dirsumstances are untroubled; when his
Llicircumstances turn dark and troubling, his "peaselporates in an instant. The "joy" he sings about
It seldom shows on his face, and the "Christian Idhweefs talks about is reserved only for those who
please him and get along with him. It is all a gigthough largely unconscious) sham. He may be a
true Christian in whose heart Christ dwells, butdees not live the Christian life on a consistent
basis. He may be a highly moral, highly religioegen a highly generous person--but the reality is
uthat he is living pretty much as he did beforeduaversion, only now his speech and behavior are
thovered with a thin glaze of Christianity. Thatagas the first thing to crack and crumble whea lif
l?ecomes irritating, difficult, or threatening.

e
at

The phony and the genuine

enYou may think this is a harsh judgment. Many pedbiek that the mark of an authentic Christian is

adoctrinal purity; if a person's beliefs are biblieaad doctrinally orthodox, then he is a Christian.

usPeople who equate orthodoxy with authenticity fihdhard to even consider the possibility that,
despite the correctness of all their doctrinal ass, they may have missed the deepest realitlyeof
authentic Christian life. But we must never fortiedt true Christianity is more than teaching--iais
way of life. In fact, it islifeitself. "He who has the Son has life," remember? Whenralkeabout life,
we are talking about something that is far more timere morality, far more than doctrinal accuracy.

hé.ife is a positive quality, not negative--a destidp of what we fundamentally are, not what we are

lenot. The eternal life that Jesus brings to usdgced, not superficial. It is humble, not self-protimg.

Ct It is compassionate, not indifferent. It is couragg not timid or retiring. It is a far cry inde&dm

s the mild compatibility, agreeability, and affabjlithat passes for Christianity in thousands of

churches across the land. In fact, the Great limitas so widely accepted as genuine Christianity

that the real thing is often regarded as a threath®resy whenever it appears.

Our purpose in this book is to trace the sharpmndisons between the phony and the genuine. We
pf shall be guided entirely by the revelation of Senip, for the Word of God is the only sufficient

several periods of remission before the persoreseitito a consistent Christian lifestyle. In til

eguide to distinguish truth from error. We shall lxp together a major passage from Paul's epistles-
2 Corinthians 2:14 to 6:13. In this passage Palpshéhe Corinthians to distinguish between
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authentic Christianity, as he himself lived it, ahé pale imitation that many of them had mistal

rthis point. Here are a few passages which commesdsJto us as an example we can and should

for the real thing. Then the apostle takes thenfama us with them), step by into an understandjndollow on a practical, daily basis:

of the enormous enrichment that awaits those wamlé& live by the New Covenant, which give
life, rather than the Old Covenant, which Kkills.rQiudy of this passage will not be "theologicg
(that is, lofty, complicated, and technical), ndl w be "devotional" (horrible word). Rather,ill
be intensely practical and straightforward. Ourlgoahis book is to rediscover the kind of genyin
workable Christianity that can be put to the testhe trenches of everyday living--that kind

Christianity that can bring you safely through amigis, that will enable you to look back on your

life and say, "I have truly known God."

If you are interested in that kind of real, radj@althentic Christianity, read on.

Chapter 2
THE REAL THING

It has always seemed unfair to me that many char@ed some individual Christians) keep care

records on how many converts they make to Chrisyiabut never keep any record of how many

they drive away from Christ! Fairness would seendittate that both sides of the ledger should
maintained! The fact is, many churches turn faremgeople from Christ than they ever win to him
and frequently the most zealous and orthodox Ganistare the very ones who drive the most peg
away! The reason, as we have seen, is that whalertray indeed be true Christians themselves,
life manifest is false Christianity--as phony akiee-dollar bill.

True, there is a false Christianity which is preeti by those who aren't Christians at all. Theee

many religious frauds who have never been reals@ans, and there are apostates who give eye

appearance of being Christian for awhile, thenwhttee whole thing over. But surely the most sub|
stratagem ever devised by Satan to deceive anéadigleople is that of leading genuine Christig
to practice a sham Christianity before the worldutan't detect and guard against this kind of sh
Christianity by making people sign a doctrinal stagnt or by having them recite a creed. This ty
of phony Christianity is always orthodox. It isdreently very zealous and feeds upon consecra|
services and dedication meetings. It uses all igjiet terms and behaves in the proper, orthog
manner, but the net result is that it repels pefripla Christ rather than attracting people to Ghris

In sharp contrast to this is the Real Thing--auticeDhristianity as its founder, Jesus Christ Hilfas¢g
intended it to be. Authentic Christianity never deeadvertisement or publicity. It gives off
fragrance and a fascination that attracts peokéeflies are attracted to honey. Is everyone dthg
to authentic Christianity? Absolutely not! Many péoare antagonized and even outraged when
discover what Christianity is truly about. But iargral, the initial character of authentic Christia
is one which attracts crowds and compels admiration

The Christianity of Jesus and Paul

There is, of course, no clearer demonstration aff @hristianity than Christ Himself. Today, the
are many brands and varieties of Christianity,tbatmost attractive form of Christianity of alltre

original--the Christianity of Jesus Christ. Thissmdie authentic Christian life in its purest, mg
consistent form. Many people have a problem undeditg, applying, and identifying with th
Christianity of Jesus because they feel He, beiegSon of God, had an edge over the rest of
"Not fair, comparing me to Jesus!" they protesurts Jesus was undoubtedly human--but He

also God. From His divine side, He drew supernapower to resist evil and achieve great things
a way | could never do."

Yes, Jesus was fully God--but we must never fotgat He was also fully human, with all th
limitations that go with our humanity. We can ligar lives as He lived His. We can base our IiV
on the model He has set before us. This is préclicable truth, and the Scriptures are very clear

ES

" Because he himself suffered when he was temptei &lele to help those who are being tempted

(Hebrews 2:18).

e For we do not have a high priest who is unableytoathize with our weaknesses, but we have one
bf who has been tempted in every way, just as weyateaas without sin (Hebrews 4:15).

To this you were called, because Christ sufferedyém, leaving you an example, that you should
follow in his steps (1 Peter 2:21).

How is this possible? How can we hope to pattemives after the life of a perfect Person who was
God in the flesh? Isn't that like trying to highmp over the Empire State Building or broad-jump
over the Pacific Ocean? Isn't that asking the irsiptes? Well, yes and no. Yes, it is impossible for
us to live perfect, sinless lives, but no, it is mopossible for us to set a goal of Christlikend&sgery
time we fail in our pursuit of that goal, we simmy back to God for forgiveness and restoration,
and He puts us back on the road to our goal onaim.aghe key principle is found in Philippians 2:5-
fuB, which I've quoted here from the New Revised &aah Version (emphasis added):

béet the same mind be in you that was in Christslesho, though he was in the form of God, did not
__regard equality with God as something to be ex@thibut emptied himself, taking the form of a
p@lave, being born in human likeness. And being doim human form, he humbled himself and
ihecame obedient to the point of death--even deathaoss.

Note that key phrase: Jesus emptied Himself! Hasiee the prerogatives and powers of Godhood
AN order to identify fully with us. He lived therse kind of life we live, facing temptation, suffegi

in and sorrow, enduring frustration, just as weHe approached life the same way you and | must
pproach life: living in dependence on God the &@tlseeking guidance and strength through
ngontinual prayer, trusting God and listening to kiading, and being humbly obedient--"Not My
ayill, but Yours.” That is why we are to "let thensamind be in [us] that was in Christ Jesus.” That
pguthentic Christianity, the Christianity of Chri€thristianity in its truest, purest, most distilftm.
iohhat is the Christianity which you and | are tddal, the only Christianity worthy of the name.

1

OX’he apostle Paul lived his life by the same prilegipatterning his life after the example of Christ

1 Corinthians 11:1, he writes, "Follow my exampls,| follow the example of Christ." That is why

the apostle's ministry was so attractive to thepfgearound him. That is why his preaching was so

effective in changing hearts and minds. He wasngitaior of Christ. As we examine a selection

from Paul's second letter to the Christians at i@lerione of the most biographical of all Paul's

hdetters--we will gain insight into Paul's own exieéices as an imitator of Christ and of His ministry
here, Paul reveals to us in the clearest termsebeet of his own great ministry.

a

The first one and one-half chapters of 2 Corinthiandicate that Paul was being challenged by

certain Christians at Corinth. They had been afi:tty some Jewish Christians from Jerusalem who

suggested that Paul was not a genuine apostletscause (1) he was not one of the original twelve
€and (2) he taught certain things that went beydwdlaw of Moses. Claiming he was not a real

apostle, they insisted his brand of Christianityswat real Christianity. One of the Devil's faverit
Stricks is to brand the truth as a big lie, and'thexactly what was happening at Corinth.

a)
uEive unmistakable marks

VaBaul's response to these charges is to descrihes fibre nature of his ministry. As we shall see, th
inministry of Paul bears five unmistakable marks aalijies which cannot be successfully imitated or
counterfeited. These qualities are always presémnever real Christianity is being practiced. No
matter how cleverly false Christianity may try topy them, it can't be done. These marks or
Jualities are inimitable. They have nothing to dithvpersonality or temperament, so anyone who
discovers the secret of authentic Christianity adain them. They are not limited to one period of

[¢]

time, so they are just as genuine in the twenst-fentury as in the first.
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We begin our journey of discovery in 2 Corinthigh%4. In this verse, we find the first three mar
of authentic Christianity embedded (the remaining gualities are found in the verses that folloy
"But thanks be to God, who always leads us in tphat procession in Christ and through us spre
everywhere the fragrance of the knowledge of hilnCérinthians 2:14). Let's examine the marks
authentic Christianity, one by one.

Mark No. 1: Unquenchable optimism

The first mark is found in the very first phras¢hdnks be to God." One unmistakable mark
radical Christianity is a spirit of thankfulnessyea amid trial and difficulty. It is a kind o
unquenchable optimism. The world operates by toeergy principle of Murphy's Law: Whateve
can go wrong, will go wrong. Authentic Christiangesate by a belief in God's grace, love, &
ultimate control. You can see the unquenchablemigtn of authentic Christianity clearly in th

Book of Acts, where a note of triumph runs rightotigh from beginning to end despite all the

dangers, hardships, persecutions, pressures, aiigl that the early Christians experienced. T|
same continual note of thanksgiving is reflectedlirof Paul's letters as well as those of JohterPg
and James.

The attitude of thanksgiving displayed in thesespges is genuine, heart-felt, and sincere. There

nothing artificial about it. It is a far cry fronhé imitation thanksgiving often seen in Christia
today. Some people think they are expected to tgpeas and thankful words, even when they dg
feel thankful. They assume that's the way Christiare supposed to act. Many have settled fg

form of Christian stoicism, a grin-and- bear-ititatie which even a non-Christian can adopt wten

there's nothing much he can do about a situatian. tBat is a long way from true Christia|
thankfulness. To listen to some Christians today, would think God expects us screw on a snj
and go around saying, "Hallelujah, I've got caric&Hat's not what our unquenchable optimism
all about.

Authentic Christianity is rooted in reality. It fiseall the hurt and pain of adverse circumstanaed,

ksChrist. Note how strongly Paul puts it: Jesus "gvieads us" in triumph. Not occasionally. Not
):sometimes. Always. The apostle makes perfectlyrdieat the Christianity he has experienced
hdsresents a pattern of unvarying success. It new@hies failure but invariably achieves its goéts.
ofnvolves, as we have seen, struggle and hardshihsemrs. Sometimes, as on the cross at Calvary,
the moment of triumph may even look like compleaéufe. But our triumph is always assured.
Though the struggle may be desperate, it is neeeous. It issues at last in the complete
achievement of the objectives God has set for uenEhe opposition we encounter is made to serve
othe purposes of victory.

: We must remember that these high-sounding wor@aaf's are not mere evangelical pep talk. They

L Jvere not uttered by a well-paid, highly respectaster to a well-dressed suburban congregation in a

| ‘modern American megachurch. These words were nangio thrill and entertain the Sunday

_morning audience, but to embolden and encourageetino were literally risking their lives and

A their families' lives for the cause of Christ odaily basis. These words were written by a man who
%ore on his body the wounds of a servant of Jesieshad endured much difficulty, endless
disappointments, and bitter persecution with gpzét. Yet he could write with rugged truthfulness
that Jesus always leads us in triumph.

1Sjlsnis certainly does not mean that Paul's plansgarads were always realized, for they were not. He

n,t/]\/anted to do many things that he was never abdetomplish. In Romans 9:3, Paul describes how

; ne hungered to be used as a minister to Israel-finoghers, those of my own race." He even
3xpressed the willingness to be cut off from Chifisinly the Israelites would be delivered. But he

never achieved that objective. It is not his plémst are in view here, but God's. The triumph is

neChrist's, not Paul's.

il
isThe invariable mark of authentic Christianity isthonce we have discovered its radical secrete the
is never a failure. Our will, our dreams, our goalsr desires may be thwarted--but God's will and
plan? Never! He can even weave our seeming failntedHis overall design for ultimate triumph. In
h the life of an authentic Christian, every obstdmeomes an opportunity. Success is inevitable.

does not enjoy them in the least degree. But atith€hristianity does see an end result being

produced--not only in heaven, someday, but right,ritere on earth. That end result is so desirg
and glorious, it is worth all the pain and hear&acFhat is why it can do nothing else but rejoisa!
authentic Christian is confident that the same Letth permitted the pain to come will use it
bring about a highly desirable end. That is whyoaa be genuinely thankful--even in the midst
perplexity and sorrow.

There is an outstanding example of the unquenchadilmism of authentic Christianity in Acts 16
There, Paul and Silas find themselves at midnitfintyst into an inner dungeon in the city jail
Philippi. Their backs are raw and bloody from aibde flogging received at the hands of the Rom|
authorities. Their feet are fastened in stocks. flihgre is uncertain and frightening. Anything abul
happen to them in the morning--even torture andhdddere is no one around to be impressed K
show of courage, and no one to intervene and retfzera. Yet, despite all these reasons
pessimism and hopelessness, Paul and Silas ltéralak into song!

No one could accuse them of being phony or of pgittip a good front just to keep up their spiri
They were genuinely thankful to God. They begaprtise him at midnight because they knew th

despite the apparent rebuff and lack of success; thjective had been accomplished. Now, the

church they longed to plant in Philippi could net $topped! That fact inspired them to break oult
praise and thanksgiving. How could they have knowimat God had planned for them--g
earthquake that would jar their chains loose, ®ppkir prison walls, and set them free? Th
couldn't! They had no premonition at all of beireg see. They were simply manifesting the mark
authentic Christianity--unquenchable optimism amhksgiving.

Mark No. 2: Unvarying success
The second mark of authentic Christianity is clpsielked to the first. It is found in the next peea

blghe liberty of prison

One of the most powerful statements of the unquegsiehoptimism of genuine Christianity is found
0fin the first chapter of Paul's letter to his frisrat Philippi. Writing as a prisoner in the cityRdme,
confined to a private, rented home but chained @&y night to a member of Caesar's Imperial
Guard, Paul faces a very bleak future. He must sgupear before Nero Caesar to answer Jewish
. charges that result in his death. He is no lontiewad to travel freely about the empire, preaching
f "the inexhaustible riches of Christ." He cannotrevisit his beloved friends in the many churches he
arhas founded.

o

\Q/hat a time for discouragement! Yet no New Testanietter reflects greater confidence and
Bc/nrejoicing than the letter to the Philippians. Tlkagon for this confidence, Paul says, is twofold. H
writes, "Now | want you to know, brothers, that whreas happened to me has really served to
advance the gospel" (Philippians 1:12). Then hs tigo evidences to prove his point.

S'First, he says, "As a result, it has become cleaughout the whole palace guard and to everyone

¢lse that | am in chains for Christ" (Philippian&3). The palace guard (or, in some translatides, t

. praetorian guard) is the imperial bodyguard. Simeés a prisoner of Caesar's, he must be guarded by
aesar's own hand-picked guard. The guard wadyargede up of sons of noble families who were
ommissioned to spend a few years in Nero's pgaagd. Later on, this select group would become
he kingmakers of the empire, responsible for thgice of several succeeding emperors. They were

impressive young men, the cream of the empireramihg for future positions of power and

leadership.
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Anyone who can read between the lines a bit wélwhat is happening here. It is clear that the Lord
Jesus, in His role as King of the earth, has apedihero to be the chairman of the Committee for

in 2 Corinthians and is found in the next phrasehd' always leads us in triumphal procession

inthe Evangelization of the Roman Empire. Nero dodsrow this--but then emperors seldom know

4



what is really going on in their empires. Rementhat when the time came for the Son of God to
born in Bethlehem, his mother and her new husbaeré W0 miles away, living in Nazareth. So G
commissioned Emperor Augustus with the task ofiggtioseph and Mary down from Nazareth
Bethlehem. Augustus felt strangely moved to issuémgperial Edict that everyone should go to
hometown to be taxed--and that did the trick!

So in this case Nero has given orders that hisimpeodyguard should have charge of the Apos
Paul. Every six hours, one of the future leaderthefRoman Empire was brought in, chained to
Apostle Paul, and forcibly exposed to the life-aliag gospel of Jesus Christ!

| suggest that if you want to feel sorry for anyoden't feel sorry for Paul. Feel sorry for the ggu
Roman bodyguard. Here he is, trying to live a quiegan life and every so often he is ordered
and chained to this disturbing man who says the emoszing things about someone called Jesu
Nazareth, who has risen from the dead. As a remndt,by one, these young men were being wo
Christ. It is what you might call a chain reaction!

If you doubt that this is what was taking placest look at the next to the last verse of the Ppitip
letter: "All the saints send you greetings, espbcithose who belong to Caesar's househo
(Philippians 4:22). Here is a band of young mea, fhblitical center of the empire, being infiltratg
and conquered for Christ by an old man in chains vghawaiting trial for his life. It is not at al
unlikely that some of the young men who accompaead| on his later journeys came from th
very band.

This incident is a magnificent revelation of theastgy of God--and, by contrast, of the weakness
human strategy. No human mind could have conceivisdunique approach to the very heart of
empire. We humans are forever planning strategieuffilling the Great Commission, but what w
come up with is usually banal, routine, unimagistiand relatively ineffective. The noteworth
thing about God's strategy is that it is ingenicausprising, and totally unexpected.

Aided by opposition

The strategies of God are so powerful, comparel iiman plans and strategies, that He is abl
turn man's most vicious opposition and turn it ie blvn advantage. That is what is recorded in
early chapters of Acts. The church in Jerusalem gvawing by leaps and bounds. Some 2,000
5,000 Christians were gathering together weekly anjbying the tremendous fellowship ar]
excitement. Yet it was all contained within theyaitalls. When God wanted to spread these g
things among the nations, he permitted sharp oppodgio arise. As a result, the early Christia
were driven throughout the empire--all except thestles.

Since having learned to glimpse God's hand in tlete of opposition, | have begun to re
missionary reports in a different light. In recemars, | have seen many reports in mission
magazines saying in one way or another, "Terribiegs are happening to our country. The do
are closing to the gospel. Opposition is risinge Government is trying to suppress all Christi
witness. Our missionaries must soon pack up andget Without question, these missionaries &

béearlessly" (Philippians 1:14, emphasis added).aBse Paul was a prisoner, the Roman Christians
bdwere witnessing far more freely throughout the titgn they would have done otherwise.
t

9t was at this time that the first official Romaerpecution against the Christians was beginning.
Many, therefore, were afraid to speak of theirfaBut then they saw that God--not Nero, not the
Jewish leaders--was in complete charge of mat{ith God in charge, they became emboldened to
tlgoroclaim the gospel. As a result, there was farenadfective outreach going on in Rome than even if
h&aul had been free to preach at will. This factdlasys suggested to me that perhaps the best way

to evangelize a community would be to start by ileglall the preachers up in jail! Other Christians

might then begin to realize that they, too, ha¥s gor ministry, and would begin to exercise thiem
Dlﬁ}ﬁective ways!

7

5 dfiving letters

" tEooking back on this incident with the benefit afeinty centuries of hindsight, we see a third proof

of Paul's claim--a proof that even he could notehseen at the time. If we had been with Paul ih tha

hired house in Rome and had asked him, "Paul, @batou think is the greatest work you have
d'accomplished in your ministry through the powelGhirist?" what would have said? | feel sure his
d answer would have been, "The planting of churchegrious cities." It was to these churches that

his letters were written, and it was for them thatprayed daily. He called them "my joy and crown"
isand spent himself without restraint for them.

But now, looking back across the intervening ceaagjrwe can see that the planting of these
athurches was not his greatest work after all. Evamg of the churches he planted ceased its
hdestimony long ago. In most cases, the very citieshich they existed lie in ruins today. The work
e of Paul which has persisted to this day has beefetters that he wrote when he was locked up and
y could do nothing else! Those letters have chanpedatorld. They are among the most powerful
documents known to men. No wonder Paul could wtifdanks be to God, who in Christ always
leads us in triumph." It is an unmistakable markathentic Christianity.
>
h&he third unmistakable mark follows immediatelyte&fsaying, "But thanks be to God, who always
téeads us in triumphal procession in Christ," Pauitimues with this beautiful statement of the inpac
dwe have as authentic Christians: "and through teasis everywhere the fragrance of the knowledge
odf him" (2 Corinthians 2:14). God tells us that dives should be spent giving off a fragrance, a
nsperfume, a pleasing bouquet--not only to other fEedmt to God. Enlarging on this thought, Paul
adds: "For we are to God the aroma of Christ anthnge who are being saved and those who are
idperishing. To the one we are the smell of deatlthéoother, the fragrance of life. And who is equal

ar;[/o such a task?" (2 Corinthians 2:15-16).

brdviost men have had the experience of being in a ratmen a strikingly beautiful woman enters.
arBefore she came in, she applied a touch here aar@ tf White Diamonds, and as she passes
ndhrough the room, she leaves behind a lingeringrénace. Consciously or unconsciously, all the

ark No. 3: Unforgettable impact

the national Christians in these countries aregoeppressed and threatened, and they greatly neethles in the room are affected by that fragranceek® or months later, they may catch a wisp of

our prayers and support. Yet, when | read suchrtgpchave learned to say, "Thank God. At last {
missionaries are being forced to relinquish contfahe churches and the national church is tak|
over."

In Ethiopia, before World War 1l, the missionarigsre driven out for twenty years, but when th
came back in they found that the gospel had sgieadvildfire, and there were far more Christia
than if the missionaries had been allowed to dfég.have seen similar stories in other trouble sp
around the world, notably China.

Paul makes a second point in his letter to theigffiéins to support his claim that the things whi
happened to him had only served to advance theejdsp says, "Because of my chains, most of
brothers in the Lord have been encouraged to spemkvord of God more courageously al

hehat fragrance again--and immediately, the imagthaf beautiful woman flashes into their minds.
ng he fragrance has made her unforgettable.

That is the picture Paul gives here. There is sbimgtabout authentic Christianity that leaves an
pyunforgettable impression when it is encounteree Christian who has discovered this secret makes
1san enduring impact; he is never taken for grantedrtyone. As Paul suggests, the impact may be in
otene of two directions. He either increases oppmsito Christ (death to death) or he leads toward

faith and life (life to life). If your life is on¢hat reflects radical, authentic Christianity, thew are
thaking people either bitter or better by contadhwiou. But one thing cannot happen: people will
_never remain the same. Those who are determindig {@re pushed on toward death by coming into
contact with authentic Christianity. Those who aeeking to live are helped on into life. Jesus

>
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certainly had this quality about Him. No one evame into contact with him and went away t
same.

Many commentators on this passage conclude thathadun mind here a typical Roman triump
When a Roman general returned to the capital afserccessful campaign, he was granted a triu

by the senate. A great procession passed throwghttbets of Rome displaying the captives wh
were taken in the course of the conquest. Somel@eegnt before the chariot of the conquer
bearing garlands of flowers and pots of fragranénse. They were the prisoners who were desti
to live and return to their captured country to govit under Roman rule. Other prisoners follow
behind the chariot dragging chains and heavy masadlhese were doomed to execution, for

Romans felt they could not trust them. As the pssin went on through the cheering crowds,

incense pots and fragrant flowers were to the firsup a fragrance from life unto life while th
same aroma was to the second group a fragraneadf tb death.

This is the effect of the gospel as it toucheswioeld through the life of an authentic Christia
Authentic Christianity leaves a lingering fragrartoeGod of Jesus Christ, no matter what--but
human beings, it is either a fragrance of deattetth or of life to life.

But what about phony Christianity? That's anothetten altogether--it just a bad smell! You'\
certainly heard the only one-liner--"Old fishermeever die--they only smell that way." The sar
can be said for false Christianity. It never diesnly smells that way.

Mark No. 4: Unimpeachable integrity

The fourth mark of genuine Christianity is found2rCorinthians 2:14: "Unlike so many, we do n

hedreamers with no definite objective in view. We édween commissioned as military officers are
commissioned. We have been given a definite taskspecific assignments which constitute our

| purpose in life and in ministry. We are purposegfebple with an end in view, an object to attain, a

n'pgi;]oal to accomplish, and we do not merely preachitoress as though that were a goal in itself.

chrhird quality: Paul says we do all this "before Gddr, in the RSV, "in the sight of God"). This
rindicates an attitude of transparency, of opentesavestigation. To walk in the sight of other
hgukople permits us to hide our sins and contradistirehind a facade. But to walk in the sight of God
pdrequires total honest with Him and with ourselMee;ause nothing can be hidden from God's sight.
h&his does not mean we can live sinlessly, but ratie there must be no cover-up or evasion of the
héacts of our sin when it occurs. It means thererarareas of denial. All is evaluated and tested by
e the purity and knowledge and wisdom of God--and twhasinful, we confess and we repent of
before God. A man who walks in the sight of Gothiwre interested in his inner reality than his outer
reputation. He can be completely trusted. You ceamdelieve his golf score and the size of thettrou
he caught. If you can teach your young peoplevi® iln the sight of God, you will even be able to
Yrust them in the back seat of a car.

Fourth and final quality: we speak "in Christ." Wigaality does that indicate? Authority! Paul state

it clearly in 2 Corinthians 5:20--"We are theref@hbrist's ambassadors, as though God were making
is appeal through us." Ambassadors are authospellesmen. They have power to act and make

covenants on behalf of others. Authentic Christiargsnot powerless servants. We speak words and

deliver messages which heaven honors.

n.
t

D

n

ptAll of these qualities add up to unimpeachablegritg. People of sincerity, purpose, transparency,

peddle the word of God for profit. On the contranyChrist we speak before God with sincerity, likeand authority are utterly trustworthy. You can riagyold coin on their conscience. Their word is

men sent from God." Remember, that is not a desamipf Christian pastors but of all Christians.
has great application to pastors and others iniméstry, but its primary reference is to commo|
ordinary Christians who have learned the secratutfentic Christianity.

Christians can be described in two ways, negatiaety positively. Negatively, they are not peddle|
The word means a huckster, a street salesman. iOealyg | hear Christian witnessing described
"selling the gospel." | cringe when | hear thatdese | don't believe Christians are meant to
salespeople for God. The idea here is that ofeeslrawker who has certain wares which he feels|
attractive and which he peddles on the corner aplpeare passing by. He makes his living

peddling his wares.

Much Christian preaching and witnessing can berdest that way. People select certain attract
features from the Scriptures and use these asntselbints.” Healing is a case in point. It is
legitimate subject for study and practice, but whiegled out and harped on continually, especig
when a pitch for large, sacrificial offerings isked to it, healing can quickly lead to hucksteris|
Prophecy can serve the same purpose. If a maroisrkonly as a prophetic teacher, | am troubl
about him, for he has picked out something thattisctive (and even sensational) from the Word
that is all he ever teaches, he is not declariegathole counsel of God. He is a peddler, makin
living by hawking certain wares from the ScripturBsaul says authentic Christianity does not hal
its truth like a peddler selling goods in the stree

Four qualities of integrity

Our integrity as authentic Christians is charaggatiby four qualities, according to this passagst H
quality: we speak "with sincerity." In other wordge are to be honest people. We must mean W
we say. Sincerity marks the highest demand of tbddaupon people. The world admires sincer
and feels it is the ultimate expression of charadiet according to Paul, sincerity is just th
beginning of character, God's bare-minimum expieetatf authentic Christians. The very least
should expect from ourselves as Christians iswieathoroughly believe and practice what we say,

Second quality: Paul says we are "sent from God"ge the Revised Standard Version renderg

Ittheir bond, and they can be counted on to comeugfiro They are responsible and faithful
n,individuals. That is the fourth great mark of r€iristianity.

At this point in the Scripture text, we come to tapgter division. This is unfortunate, because it
sdivides two which belong together. The apostle tatsfinished his line of reasoning, so it's best to
asgnore the chapter division and read right onjnd the fifth mark of authentic Christianity: "Awee
bbeginning to commend ourselves again? Or do we, tikedsome people, letters of recommendation
ate you or from you?" (2 Corinthians 3:1).

PYMark No. 5: Undeniable reality

VePauI is aware that he is beginning to sound higliyplimentary to himself. He knows there are
a50me in Corinth who will immediately take these dégin that way. Indeed, it is obvious from his
II)}/\/or_ds that some had even suggested in previougspondence that _the next time he came to
T]Corlnth he bring letters of recommendation from eoaf the Twelve in Jerusalem! They were
hinking of Paul as though he were a man entirédy themselves: so continually praising himself
‘{hat no one would believe him until he had confitiorafrom more objective sources. But Paul says
o them, "You yourselves are our letter, writtenam hearts, known and read by everybody. You
Y qhow that you are a letter from Christ, the res@ilour ministry, written not with ink but with the

l{Spirit of the living God, not on tablets of stong bn tablets of human hearts" (2 Corinthians 3:2-3

He is saying, in effect, "You want letters of resoendation to prove | have authority as a
messenger of God? Why, you yourselves are all goemmendation | need! Look what has
happened to you. Are you any different? Have thesen any changes in you since you came to
h&thrist through my word? Your own hearts will beamess to yourselves and before the world that
tythe message you heard from us and which has chamgedives is from God." In 1 Corinthians 6,
ePaul made reference to "the sexually immoral olaigrs ... adulterers ... male prostitutes ...
ehomosexual offenders ... thieves ... greedy ..nkhrds ... slanderers ... [and] swindlers" he had
found in Corinth. "And that is what some of you @grhe added (verses 9-11). But now they had

]

roof of reality.

"commissioned by God"). This speaks of our purpmsauthentic Christians. We are not to be i

ilEeen washed, sanctified, and justified by the nafnthe Lord Jesus Christ. These changes were
il



The Corinthians had written to Paul about the faytnow had and the hope and meaning which

been brought into their lives. They described to ke deliverance from shame and guilt they H
experienced, the freedom from fear and hostilitynf darkness and death, which was theirs. Sg
says to them, in effect, "This is your confirmatiofou yourselves are walking letters from Go|

known and read by all men, written by the SpiritGdd in your hearts." Here is the final mark

hademember the five marks of authentic Christianitg wxamined in the previous chapter:
adinquenchable optimism, unvarying success, unfaiglettimpact, unimpeachable integrity, and
hendeniable reality. These five marks came into $oimu us as we read Paul's description of his own
d,experience and ministry in 2 Corinthians 2. Yet IP@go raised an important question in that
bf chapter--a question which | deliberately passednbgrder to save it for this chapter. After listing

genuine Christianity: undeniable reality, a chamypech cannot be explained on any other terms thathose five marks of an authentic Christian, Palgs dlse reader, "And who is equal to such a task?"

God at work. Paul did not need letters of recomratiad when this kind of change was evident
the lives of his hearers.

Once | heard of a Christian who had been an aleofaml years and then was converted. Some

asked him, "Now that you are a Christian, do yolielse the miracles of the New Testament?" |
answered, "Yes, | do." The other man said, "Do Pelieve that story about Jesus changing w4
into wine?" He said, "I sure do." The other saitlow can you believe such nonsense?" T

Christian replied, "'l tell you how; because imrchouse Jesus changed whiskey into furnitur|

That is the mark of authenticity. Such a markedhgleacannot occur except under the impulse d

powerful relationship that substitutes the lovebfist for the love of drink.

There are the five unmistakable signs of genuings@dnity: unquenchable optimism, unvaryin
success, unforgettable impact, unimpeachable itye@nd undeniable reality. They are alwa

present whenever the real thing is being manifeditedte religion tries to imitate these marks, tsut)i

never quite able to pull it off. By comparison witiese marks, phony Christianity is always sho
up to be what it is--a shabby, shoddy imitatiort @paickly folds when the real pressure is on. T|
remarkable thing is not that men seek to imitags¢hgenuine graces, for we have all been hypoc
of one kind or another since our birth. The tridynarkable thing is that becoming a Christian d
not of itself guarantee that these Christian gragdsbe manifest in us. It is not being a Christig
that produces these, but living as a Christian.r&lie a knowledge we must have and a choice
must make before these virtues will be consistamiigent. The secret awaits us in the next chapt|

Chapter 3
THE SECRET

Turn on the radio or TV, and within minutes youle bombarded with messages call
"advertising." Each of these advertising messagesahdifferent look, a different sound from t
next one, but all of them promise essentially thee thing: the Secret of fulfillment, satisfactio
success, happiness. "Drink Dipsy-Cola, and realiy!'l "Do your friends ignore you? Try Charn
deodorant, the underarm security!" "Read How ToA&henomenon, the amazing new succ
story." "Sign up for our six-week course, 'The Powdoy'--it will change your life!" "Find the
romance you've always wanted, sail on the S.S.o8tpto the Islands of Mystery."

These messages used to only inflict themselvesoonfgr periods of 30 to 60 seconds at a tin
Now, however, if you are an insomniac with cable, J9u can watch 30-minute "infomercials" th
will prove to you that the Secret to happiness banfound on an exercise machine, or throd
owning your own vending machine route, or by dglup a psychic hotline. Let's face it: Wheth
the message is half a minute long or half an hong,l it's all a lie. You won't find the Secret K
purchasing a product at the department store,ioguaboard the good ship Slopover, or calling th
number at the bottom of your TV screen.

But don't despair! The Secret can be found. Itytigl available to you. Paul talks about it in
Corinthians 2--and we're going to reveal it rigbtdnand now! (Sorry, no credits accepted, and
C.0.D.s--the Secret the apostle is talking aboobtsfor sale at any price. It is absolutely free!)

The source of our sufficiency

mNow, let's take that question very seriously. Tayahswer it! Who, indeed, is equal to such a task?
Who among us demonstrates the kind of unquenclogtimism, unvarying success, unforgettable
nenpact, unimpeachable integrity, and undeniabldityethat is supposed to mark the life of an

Heauthentic Christian? Who is a consistent modehe$¢ qualities? Am |I? Are you?

rt]%&re you equal to the task of continually, unfailywgconsistently manifesting a cheerful, confident

L Spirit? An ability always to come out on top? A moiul, positive influence on others? Complete

?' rustworthiness? And such a reliable, realistic destration of these qualities that no one is ewer i

oubt about them? What self-help course can we tmkearn how to live like this? What product

can we buy, what book can we read to find the $2&Mho is equal to such a task?

gSThe guestion hangs in the air, waiting for an amswemediately a half dozen or so possibilities

“rush into mind, for the question is so importart thalf the world's activity is devoted to findiag

L answer. Paul, however, does not leave us gropin@rioanswer to his searching question. In 2

hgjorinthians 3:4-6 he gives us his forthright answer

itkuch confidence as this is ours through Christrieef@od. Not that we are competent in ourselves to
eslaim anything for ourselves, but our competename® from God. He has made us competent as
ministers of a new covenant--not of the letter dfuthe Spirit; for the letter kills, but the Spigives
wiife.
F'He puts the great secret before us in unmistakehtes: "This confidence is our through Christ! Our
sufficiency is from God!" Lest anyone miss the iiogtions of that, he puts the same truth
negatively: "Not that we are competent or suffitisnourselves! No, our sufficiency comes from
God alone." Nothing coming from us; everything cogifrom God! That is the Secret of secrets--the
secret of true fulfillment, satisfaction, and sigxe

Live it--don't waste it

| To live in this way, drawing our sufficiency fromo@, is what it means to be "competent as
“gministers of a new covenant." He sharply contrtgtsway of life with the old covenant, the dead
A written code, the "letter" which "kills." To live ith nothing coming from us and everything coming
1‘from God is to live in the Spirit. The Spirit comtially gives Life with a capital L. It is this setr
aswhich produced the confident spirit that charaetti Paul and empowered him to spread the
i ?ragrance of the knowledge of Christ everywherewent. The language he used reminds us

immediately of the words of Jesus to his disciplésam the vine; you are the branches. ... Apart

from me you can do nothing" (John 15:5). Neithesudenor Paul means to imply that there is no
ehuman activity possible without reliance upon G8ath the world and the church are full of
ht examples to the contrary.

g”Eut both Jesus and Paul teach that activi

L ty whigtedds upon human resources for its success will,

in the end, accomplish nothing. It will have norpanent value. Men may praise it and emulate it,

3; ut God will count it for what it is--wasted effordust such a life is described in the plaintive
uestion of T. S. Eliot:

2

néll our knowledge brings us nearer to our ignorance

All our ignorance brings us nearer to death,

But nearness to death no nearer to God.



Where is the life we have lost in living?
(from "The Rock")

Where, indeed? We are forced to honestly admitwieatieliberately waste a good deal of our life
useless dreaming and profitless activity. But ribbhit! There are times when we give it the o
college try, times when we are earnest and sedadsdo our level best to act as we ought and
what we should. The results often appear very isgive to us, and even to others, but when
think of our approaching death, it all seems rattzén and futile. It is then we ask, "Where is lifee
we have lost in living?"

The apostle indicates that the secret of an effectneaningful life lies in what he calls "the ne
covenant." This "new covenant" is that to whichudeseferred when He passed the cup to
disciples at the institution of the Lord's Supp@his cup is the new covenant in my blood, which
poured out for you" (Luke 22:20). This cup, takeithvthe bread, is to remind us of the central try
of our lives: Jesus died for us in order that Hey fivae in us. It is His life in us that is the pomiay
which we live a true Christian life. That is theaneovenant.

It is important to understand the meaning of thedamovenant. There are, according to Paul, t
covenants at work in human life. One is the neweoawnt, which Paul would describe as "nothi
coming from me, everything from God." This is imedit contrast to the old covenant, which col
be described as "everything coming from me andingtieoming from God." The root idea @
covenant, both in Paul's day and ours, is thanaigreement which forms the basis upon which
further relationship rests.

If two men go into business together, they formaatnership. The terms of their relationship g
carefully spelled out so they will have a framewwikhin which to work. Marriage is also a type
covenant in which a man and a woman agree togé&thghnare all they have and to stick togeth
against all obstacles till death. Nations signtiesawith one another to determine the conditig
under which they will work together. All these exales are forms of covenants, and it is appar|
from these that a covenant is fundamental and gak&nall human endeavor.

But the most fundamental covenant of all is thaicWwliorms the basis of human life itself. We mg
not often think of it in this way, but no activity possible to us that does not rest upon an wyidgrl
covenant. We could not talk, sing, walk, speakypran, think, or breathe without that covenant.
is an arrangement made by God with the human veloereby we furnished the life and energy
need to perform what God wants us to do. We dopnwtide our own energy. We are dependg
creatures, needing a constant supply from God tket@r in order to live and breathe.

Now the great thing that Paul declares to us is ffassage and which is confirmed by mg
Scriptures, both in the Old and the New Testaméstat this fundamental arrangement for liviy
comes to us in one of two ways. There is an "oldy wrhich, as we shall see in the next chapte
linked inextricably with the Old Testament law obbés--the written code, the "letter" which kills.

But through Jesus Christ, there is a "new" way tidéves life that is unquenchably optimisti
characterized by unfeigned success, makes unfabjetimpact, operates with unimpeachalt
integrity, and confronts the world with a testimonf undeniable reality. It is through havin
discovered the implications of this new covenat the apostle finds himself qualified to live

God intended him to live, and it is through disaavg these same implications for ourselves that
shall find ourselves qualified by God to live asd3otends us to live today.

How Paul found the Secret

Since the apostle uses his own experience as #mepa of the kind of life he has in view, it wileb
helpful to trace the way and the time that he ctorlearn this transforming truth for himself. Ifyo
think it all came to him in that one dramatic momanthe dust of the Damascus road when
discovered the true identity of Jesus Christ amedtheid himself to his lordly claims, then you are f

from the truth. It is true that Paul was born agatithat moment; it is true that he understoodHer
first time that Jesus was indeed the Son of Godk irue that the center of this ardent young
Pharisee's life was forever changed from livingHizrown advancement to desiring the eternal glory
of Jesus Christ. But it may be of great encouragémneemany of us who struggle in the Christian life
to learn that Paul also went through a period obpbly ten years after his conversion before he
began to live in the fullness of the new covenand it was during this time that, from God's point
81‘ view, he was an abject failure in living the Glian life!

in
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wéf we pick up Luke's account of Paul's conversioont the ninth chapter of Acts, we can piece
together from several other Scriptures the fulloact of what happened to produce the tremendous
change in his life. Here is a description of wiatkt place after the experience of the Damascus road

w Saul [Paul] spent several days with the disciple®amascus. At once he began to preach in the
Hisynagogues that Jesus is the Son of God. All thtmeheard him were astonished and asked, "Isn't
ishe the man who raised havoc in Jerusalem among thbs call on this name? And hasn't he come
thhere to take them as prisoners to the chief pfiegéscts 9:19-21).

Itis clear from these words that it all happenéithiw a very few days after Paul's conversion aisd h
baptism at the hands of Ananias. Paul began imnedgiavith characteristic vigor, to proclaim
gherald, announce) the deity of Jesus ("He is the & God"). This truth he had learned in the glory
hoof the light that flamed about him on the road taniascus. Then Luke, without giving any
Idindication in the text whatever, goes on in hiscaet to something which did not take place for at
f least several months after the above events anchwhay not have occurred for as long as three
alears afterward: "Yet Saul grew more and more phwand baffled the Jews living in Damascus
by proving that Jesus is the Christ" (Acts 9:22).

reNote that Paul's (or Saul's) message is here adid in the form of "proving" that Jesus is theigthr

f There is a great difference between proclaimingsles the Son of God and proving that He is the
eiChrist. Luke only hints at what made the differericehis phrase, "Saul grew more and more
ngpowerful," but Paul himself tells us in more detafiat happened in his life. We find his description
endf that time in his letter to the Galatians.

From proclaiming to proving

lyMany scholars consider the Galatian letter to leeettrliest of Paul's epistles. Whether it is orisot
tuncertain, but it is clear that in it Paul defemits apostleship and describes what happened to him

Veafter his conversion. He writes:

enBut when God, who set me apart from birth and datte by his grace, was pleased to reveal his Son
in me so that | might preach him among the Gentlleid not consult any man, nor did | go up to
nyJerusalem to see those who were apostles befoas,lbwt | went immediately into Arabia and later
greturned to Damascus (Galatians 1:15-17).
, i8Ve learn from this account that what served totlyrestrengthen young Saul at this time was that he
went away into Arabia and then returned to Damasédisat did he do in Arabia? Scripture doesn't
| tells us, but | don't think it is difficult to fige out. We need only imagine the shock to this goun
I man's life which his conversion produced to reaflizat he desperately needed time to go back
ethrough the Old Testament Scriptures and find hiswdiscovery of the truth about Jesus of Nazareth
related to the revelation of the prophets whiclhae trusted ever since he was a child.

[(®]

NS
wés a Pharisee and based on what he knew of thet@as, he had been convinced that Jesus of
Nazareth was a fraud. Now he knew better--yet somebomewhere, he must work out the mental
confusion this new discovery produced in him. Asabupplied the opportunity. So into Arabia he
went, the scrolls of the Old Testament tucked urderarm. As we might well surmise, he found
Jesus on every page. How the old, familiar passages$ have glowed with new light as beginning
with Moses and all the prophets, the Spirit of Guoigrpreted to him the things that belonged to
hedesus. It was no wonder that when he returned toaSeus he came "greatly strengthened.” And no
a wonder, too, that Paul went into the same synagogaened with his new-found knowledge, and
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began proclaiming for the first time Jesus is tlea 8f God. In the Jewish houses of worship,
turned from passage to passage of the Jewish @esgpand "proved" (Greek: "to knit together") th
Jesus was the Christ, the Messiah foretold by fder@stament.

A basket case

But now things took a turn for the worse. To yo8aul's chagrin the Jews of Damascus were ng
all responsive to his powerful arguments. Lukeste§ what happened:

After many days had gone by, the Jews conspirddltbim, but Saul learned of their plan. Day arj
night they kept close watch on the city gates greoto kill him. But his followers took him by nigh|
and lowered him in a basket through an openingénatall (Acts 9:23-25).

What a burning humiliation to this dedicated you@lgristian! Paul had become--quite literally!--
basket case! How confused and puzzled he mustheame as all his dreams of conquest in the ng
of Jesus were brought to this sudden and degraditiglt was humiliating to be let down over th
wall in a basket like a common criminal escapingrfrthe reach of the law! How shameful, hg
discouraging! Once over the wall, he slips off ittie darkness of the night, bewildered, humiliat
and thoroughly discouraged. He stated later thatai$ both the lowest point in his life and t
beginning of the greatest discovery he ever made.

Where does he go from there? Luke tells us immelgiatWhen he came to Jerusalem, he tried
join the disciples, but they were all afraid of hinot believing that he really was a disciple" (#\d
9:26). Paul's own account agrees with this exattlyGalatians 1:18-19 he says, "Then after th
years, | went up to Jerusalem to get acquaintek Réter and stayed with him fifteen days. | s
none of the other apostles-- only James, the Lamdther." How he managed to break through
fear barrier to see these two men is given us kel u

But Barnabas took him and brought him to the apsstie told them how Saul on his journey h
seen the Lord and that the Lord had spoken to &imd,how in Damascus he had preached fearle|
in the name of Jesus. So Saul stayed with thermeoveéd about freely in Jerusalem, speaking bol
in the name of the Lord. He talked and debated thithGrecian Jews, but they tried to kill him (Ac]
9:27-29).

It is a familiar pattern. Once again the ardentngpChristian is determined to persuade the Gre
speaking Jews that Jesus is the promised Messihle @ild Testament. Once again a plot against|
life is set in motion. It is the Damascus storycaér again.

Get out!

But at this point there occurs another of thosesgapLuke's account which we must fill in fror]
Paul's own account elsewhere. Luke does not ridatis young Saul's reaction to the opposition

received when he preached to the Jerusalem Jew&nBwing his ambitious and dedicated heart| it

must have been one of severe discouragement. Alaggyyears later, he mentioned this event in
great defense to the Jerusalem mob when he weastemtrin the temple precincts and saved fr
certain death only by the timely intervention of tRomans. In Acts 22 he tells us, "When | returr]
to Jerusalem and was praying at the temple, Irfedla trance and saw the Lord speaking. 'Quick!’
said to me. 'Leave Jerusalem immediately, becdesewill not accept your testimony about me|
(Acts 22:17-18).

It is surely understandable that young Saul woakkghe comfort of the temple at this discourag
moment. Again his efforts to bear a convincing s for Christ had failed, once again men w:
seeking to find an opportunity to kill him, and had no positive results with which to encoural
himself. No wonder he went into the temple to prayd there, to this discouraged disciple, the Ld

hehose who believe in you. And when the blood ofrymartyr Stephen was shed, | stood there giving
atmy approval and guarding the clothes of those whewilling him." (Acts 22:19-20).

In these words Saul gave himself away. We can remwéhat he was depending on for success in his
witnessing efforts. It is apparent that he saw bifrss the one person eminently who was qualified
t%a? reach the Jews for Christ. His argument sayffect, "Lord, you don't understand this situation.
you send me out of Jerusalem you are going tesntiie opportunity of a lifetime. If there is
anyone who understands how these Jews think asdned is I. | was one of them. | speak their
dlanguage. | know how they react. | understand thagkground. | too am an Israelite, a Hebrew of
the Hebrews, circumcised on the eighth day, otribe of Benjamin. | was a Pharisee like they &re.
walked before the law blameless. | even persedtedhurch, as they are now doing. Why, when
the martyr Stephen was killed, | even kept the gatsiof those who murdered him! Lord, don't send

mne away. | have what it takes to reach these men't bniss this opportunity!"

e Jesus' answer is abrupt and to the point. Pasluslhimself, "Then the Lord said to me, 'Go; Il wil

wsend you far away to the Gentiles™ (Acts 22:21haiVa shattering blow! How crushed young Saul

dmust have been! But to indicate how the churchexyrgith the Lord at this point, Luke tells us,

e"When the brothers learned of this [the plot td &hul], they took him down to Caesarea and sent
him off to Tarsus" (Acts 9:30).

tararsus was Paul's hometown. There is no tougheeftago as a Christian than back home. Paul

t had tried his best to serve his new-found Lord wittthe ability and energy he could muster. But it

e@amounted to exactly nothing. In fact, at this pointke records a rather astonishing thing afted'®au

hwexile to Tarsus: "Then the church throughout Ju@sdilee and Samaria enjoyed a time of peace. It

hevas strengthened; and encouraged by the Holy Spigtew in numbers, living in the fear of the
Lord" (Acts 9:31).

adThe record shows that the early apostle Paul wassaomuch the dynamic history-changing
ssiyissionary he later became. No, the early apostlel Ras really something of a "consecrated
Hiplunderer”! In his earnest, fervent, good-heartexy,whe went about, preaching the gospel, and
tsstirring up all kinds of anger and hostility amotige Jews! When this "dedicated disputer" was

eliminated--sent away to his hometown of Tarsus-g¢hurch finally had peace! It began to grow!
o Isn't that amazing?

[

hiSaul goes off to Tarsus to nurse his wounds, hissbgttered and his plans dissolved in despair. For
ten years he is not heard of again--not until amk®ming breaks out in Antioch of Syria and the
church in Jerusalem sends Barnabas down to ine¢stigvhen Barnabas finds "a great number of
people [are being] brought to the Lord" (Acts 13; 2% knows help is needed.

" In verses 25-26, we read, "Then Barnabas went tsu$ao look for Saul, and when he found him,

e brought him to Antioch. So for a whole year Bdmas and Saul met with the church and taught
hi reat numbers of people. The disciples were cdlledstians first at Antioch." It was a different
aul who came to Antioch with Barnabas. Chastehathbled, taught of the Spirit, he began to
each the Word of God, and from there launchedtiméogreat missionary thrust that would take him
ventually to the limits of the Roman Empire andesp the gospel with explosive force throughout
the world.
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Are you a basket case?

ngVhat made the difference? Writing to the Corintsiamany years later Paul makes one brief
preeference to the event that triggered a line ofhgy that would culminate in a clear understanding
geand acceptance of what he came to call "the newr@.” The Corinthian church had written to
rdPaul and brazenly suggested to him that he woultddre effective if he would boast once in awhile

Jesus appeared--yet His message was anything botiraiging. "Get out of Jerusalem,” said Jes
"They will not receive your testimony concerning.fn&t this point Saul began to argue with Je
“Lord," | replied, 'these men know that | wentrfr@ne synagogue to another to imprison and

usn his accomplishments. To this the apostle repheus second letter, chapter 11: " If | must lphs
swill boast of the things that show my weakness. Goel and Father of the Lord Jesus, who is to be

S
tTequraised forever, knows that | am not lying" (2 @diians 11:30-31).



What he is going to say will be such a shock tarthkat he takes a solemn vow that he is tellingAnd every common bush aflame with God.

them the truth, otherwise they may think he ispgkor playing with them. Then he tells them what,
his boast is: " In Damascus the governor under Kirgtas had the city of the Damascenes guarfle

%ut only those who see take off their shoes,

in order to arrest me. But | was lowered in a bagiken a window in the wall and slipped through The rest sit round it--and pluck blackberries!

his hands" (2 Corinthians 11:32-33).

"That," says Paul, "is my boast. That is the grgag@ent of my life since my conversion. Whe
became a basket case, then | began to learn ttrethat has changed my life and explains
power." What was that life-changing truth? Let Ppud it in his own words, from his letter to tl
Philippians:

If anyone else thinks he has reasons to put camflén the flesh, | have more: circumcised on th
eighth day, of the people of Israel, of the trifeBenjamin, a Hebrew of Hebrews; in regard to the

law, a Pharisee; as for zeal, persecuting the bhwas for legalistic righteousness, faultless.
whatever was to my profit | now consider loss foe tsake of Christ. What is more, | consi

("Aurora Leigh," book vii)

;/Two faces of glory

To help the Corinthians (and us) understand whamkeant by "the old covenant" and "the new
covenant" the Apostle Paul used two very helpfaual aids. They are borrowed from the story of
he giving of the law from Mt. Sinai and the suhsent conduct of Moses with the people of Israel.
e first calls attention to the glory of Moses'dac

ulNow if the ministry that brought death, which wamrgved in letters on stone, came with glory, so
rthat the Israelites could not look steadily atfiliee of Moses because of its glory, fading though i

everything a loss compared to the surpassing grssitof knowing Christ Jesus my Lord, for whosewas, will not the ministry of the Spirit be even maglorious? (2 Corinthians 3:7-8).

sake | have lost all things. | consider them rubbikat | may gain Christ" (Philippians 3:4-8).

The old covenant, which Paul calls "a dispensatioteath," was aptly symbolized by the shining of

The word he uses for "consider them rubbish" refereommon, barnyard dung. What he onceMoses' face when he came down from the mountaim thé law "carved in letters on stone." There

regarded as qualifying him to be a success befa® &d men (his ancestry, his orthodoxy,
morality, and his activity) he now regards as sccimmanure compared to depending upon
working of Jesus Christ within him. He has learhesv to shift from the old covenant (everythir]
coming from me, nothing coming from God) to the neawenant (nothing coming from me
everything coming from God), which gives life. Heno longer highly qualified to be utterly usele|
but is able to say: "My sufficiency is from God, evhas qualified me to be a minister of a ng
covenant.”

Have you become a basket case yet? Have you redbhedlace which Jesus described

"blessed"? "Blessed are the poor in spirit, foirthis the kingdom of heaven." To be "poor in gpir
is to be utterly bankrupt before some demand ef lind then discover it to be a blessing becaus
forced you to depend wholly upon the Lord at warkyou. That is where you learn the truth of t
new covenant, and nowhere else. We have much o ye& about why it works, but you can on
find out how it works when you discover it in yauwn experience.

Chapter 4
TWO SPLENDORS

God loves visual aids. He has scattered them all the earth and hung them in the sky. Jesus m
rich use of God's visual examples to help His hsaiiacluding you and me--to understand spirity
truth:

"Consider the lilies of the field, how they grow."

"It is harder for a camel to go through the eya okedle than for a rich man to enter the kingdbn
God."

"Cast not your pearls before swine, lest they amd rend you."
"You are the salt of the earth."
"l am the vine and you are the branches."

| suspect that the whole world of nature may haentcreated to illustrate, on a physical and \asi
level, what is going on all the time in the invigipspiritual realm. Elizabeth Barrett Browning fitut
exactly,

isvas a certain glory or splendor about the lawtttaated people and awakened their admiration and
hénterest. That's what glory always does; it is taing and attractive. To this day the law retains
g that attractiveness. All over the world the Ten @mndments are held in high regard, even by those
, who regularly break them (which includes us allerivpay lip service to them as the ideal of life,
5seven though they may say they are impractical amubssible to keep. Everywhere men dream of
Wwachieving a dedication which will enable them thilfithese glorious ideals.

But the point Paul seeks to make is that in the cewenant there is an even greater splendorfdt is
asnore attractive and exciting than the law. As weehpist seen, any reliance on the old covenant

after we have experienced life in the new is likéng back to dung and manure! And just as the
egtory of the old covenant has its symbol (the signface of Moses), so the new covenant has its
hesymbol as well. It is given by the apostle a liftkether on in the passage and is obviously intdnde
y to be set in contrast with the face of Moses. Hess&or God, who said, 'Let light shine out of
darkness,' made his light shine in our heartsve gs the light of the knowledge of the glory ofdso
in the face of Christ" (2 Corinthians 4:6).

Here, then, are the two splendors--the face of Blesel the face of Jesus Christ. Both are exciting,
but one much more than the other. They stand #rtwo covenants, or arrangements, by which
human life is lived. Both have power to attract eaut one is a fading glory and the other is eterna
The unredeemed world lives continually by lookirighee face of Moses. The Christian can live by

aggther, but never both at the same time. It is ghvane or the other at any given moment of a

alchristian's life. "No one can serve two masteraitl Sesus. "Either he will hate the one and loee th
other, or he will be devoted to the one and destiiseother" (Matthew 6:24). So in the true
Christian's life, the activity of each moment deg\its value from whether he is, at that moment,
symbolically looking at the face of Moses or at thee of Jesus Christ.

o
The trouble with law

At this point we must seek to understand more jlesmmething of great importance. Someone may
well raise the question, "Why does Paul link thet @bvenant with the law and call it a "dispensation
of death” when in Romans 7 he says that the lathafy, just and good"? How could the shining
face of Moses--which came as a result of spendamnty fdays alone with God--be a symbol of
something which kills? As a matter of fact, Pauhbelf raises the same question in his discussion of
blthe law in Romans 7 when he says, "What shall wetean? Is the law sin?" His forceful response
is, "Certainly not!" (Romans 7:7). And after shogithat it was by means of the law that he found
out the extent of his sin, he adds, "So then, dlaei$ holy, and the commandment is holy, righteous
and good" (Romans 7:12).

Earth's crammed with heaven;
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It is in Romans 8:3 that the apostle gives us the which explains this enigma: "For what the I

was powerless to do in that it was weakened byitfifel nature, God did by sending his own Son

the likeness of sinful man to be a sin offeringtieTproblem, therefore, is not the law; it is wihe {

law must work with, that is, the flesh. The wordst does not refer here to the meat and bones

make up the body, but is an equivalent term fdefehuman nature--human nature acting apart frpni
Christ. The law was given, in any of its forms,yoahd solely because the flesh exists. There i

need for law if there is no flesh. Paul said to diiny,

whe liked--except one thing. God planted a treenendarden, and placed it beyond Adam's right to
inchoose--but not beyond his power to choose. Itthesree of the knowledge of good and evil.

th%pe day, in connivance with his wife, Adam made thtal choice. The instant he did so, the new
covenant ceased to be active in his life, and tdecovenant sprang into existence. Of course, the

[®]

plew was not properly called "new" then, for at tinee it was the only arrangement for living that
dam knew. And, of course, the old covenant was'olot' to him, but something brand new which
he experienced only after he had chosen to dis@mel The terms "new" and "old" have meaning

We know that the law is good if one uses it propefWe also know that law is made not for theonly in relation to us, not to Adam, but | use théms way to show that they were the same in his

righteous but for lawbreakers and rebels, the ulygaad sinful, the unholy and irreligious; for thkeog
who kill their fathers or mothers, for murdereis, &dulterers and perverts, for slave traders iansl |
and perjurers-- and for whatever else is contrarthé sound doctrine that conforms to the glorig
gospel of the blessed God, which he entrusted tqIriEmothy 1:8-11).

A walking civil war

These verses shouldn't be read as though Paulrefereng only to pagans, heathens, criminals,
perverts. Christians, even the best and saintieitem, are sometimes "lawbreakers" and "rebe|
guilty of ungodliness and sin, adulterous and p#ede(in their thoughts if not their actions), aatl
too frequently "liars" or "perjurers." Certainly,amy "Christian sins" are caught up in the phra|
"whatever else is contrary to the sound doctrii@ettainly the sin nature is at work in Christian
and whenever it is, the law is required. The lamwn&de for our humanity, our sin nature, and it

experience as they are in ours.

Since everyone who has ever lived since Adam wadenia the image of fallen Adam, we can
understand something of what happened when Adarhatforbidden fruit. The Spirit of God was
immediately removed from his human spirit. His gpi&tained a memory of the relationship it once
enjoyed, but it was left darkened and restlesigdfivith both guilt and fear, and unable to contact
the God it knew existed. This is why Adam and Ewenediately hid themselves. They realized they
had no defense against attack and were nakedintibishis same condition that every human being
ntlas been born. The human spirit longs for God $uatfriaid to find Him. It is restless and unhappy
s,Without Him, but fearful and guilty before Him. Ttha the agony of fallen humanity.

C
)

The invader
se,

s,When the Spirit of God was withdrawn, the humanmitspf Adam was left untenanted and unlighted.
asn this condition Adam would have been unable tovenor even breathe, for God had supplied him

no reason for existence apart from it. Human beiagsire the law, for "by the law is the knowledgethe power to act. But though spiritually he wadan8ly cut off from God, physically he did not die,

of sin.

Since this is so clearly true, it helps us to $e¢ the essential conflict between the old cove(thet
face of Moses) and the new covenant (the facesafsI€hrist) is, in reality, the struggle between
flesh and the Spirit. Each of us is, in effect, alking civil war. The flesh wars against the Spi
within us, just as Paul observed in his letterhi® Galatians: "For the sinful nature desires wha|
contrary to the Spirit, and the Spirit what is cang to the sinful nature. They are in conflict fwit
each other, so that you do not do what you wan#lldtgans 5:17). It is because of this inevitabde
between the flesh and the law that Paul, in 2 @ans, refers to the law as a "ministration
dispensation) of death" and says that the "writtsate kills." In reality, it is the flesh which proces
death and which Kkills, but the law, though it béyhfust, and good cannot be separated from it.

The preceding arguments may seem a bit ponderati$,ubge you to think them through carefully
for perhaps nothing has contributed more to thegreweakness of the church than a failure
understand the nature and character of the fléshay greatly help us to see this clearly if we
back to the beginning and learn how the flesh ciaeeexistence and what its essence is.

When Adam came from the hand of God, he was agarfan, as God intended man to be. He W
therefore, acting by the power of God. Everythiegdid was accomplished by the indwelling Spi
of power. We know this from the analogy to Jesu wfas the Second Adam. Jesus tells
repeatedly that whatever he did or said was noé aan of any energy or might of his own, but as
plainly put it, "the Father, living in me, who i®idg his work" (John 14:10). He was living by th
new covenant, "everything coming from God, nothiogning from me." In fact, he said, "The Sd
can do nothing by himself' (John 5:19).

That is how Adam lived before the Fall. When hed&hthe garden, he did so by the energy
power of God. When he named the animals, he nahesd by the wisdom and power of God. Ad4
brought to each task the fullness of divine resesiravailable to whatever degree was required
the task itself. This is, of course, what man wad ia intended to be, the bearer and dwelling pl
of God. Adam was the "house" of God, and all treatlid was a manifestation of the power of Gg
The choice of activity was left up to Adam. Thatswas part. He was the chooser; God himself

the doer. Adam could do anything he wanted, goage within the garden he chose, eat anyth

but was able to go on living, breathing, thinkirond working. By what power? The account in
Genesis does not tell us, but centuries later Fekles it clear: Adam was instantly invaded by an
alien power which took over the task of supplyihg energy and impetus he needed to fulfill his

hoices. Adam was very likely only faintly awaretbé change that came over him. Paul describes
that alien power described vividly in his letterth@ Ephesians:

= 2

i
As for you, you were dead in your transgressions sins, in which you used to live when you

ti followed the ways of this world and of the rulertbé kingdom of the air, the spirit who is now at
orwork in those who are disobedient (Ephesians 2:1-2)

That power which operates universally in fallen lmnbeings originates in some mysterious way

from Satan himself. Demonic sin is intimately coctee with the problem of human sin. Satan, says
, Paul, is "the ruler of the kingdom of the air, thgirit who is now at work in those who are
talisobedient." The apostle goes on to describe Setavorking out his effects through what the Bible
pjocalls "the flesh" or the "sinful nature." As Eplass 2:3 tells us, "All of us also lived among tham
one time, gratifying the cravings of our sinful ung and following its desires and thoughts. Like th

- S‘rest, we were by nature objects of wrath."

itThe emphasized words in the above passage make thiathis alien invasion is a condition
ugommon to all humanity. No one escapes the effefctee sin nature. Since all human beings are
heshildren of Adam by natural birth, it is also cleéhat this passage describes what happened to Adam
ein the moment of his fall. James, in his generastlp speaks also of a wisdom which "does not
ncome down from heaven but is earthly, unspiriteélthe devil" (James 3:15). And Jesus himself
confirmed the fact that all men are born into aih @ndition when he said to his disciples, "If you
mt en, though you are evil, know how to give goaditisgio your children, how much more will your
m ather in heaven give the Holy Spirit to those \akk him!" (Luke 11:13).

byhe splendor of the flesh versus the splendor of @o
nC

d9Vhen we think of the Devil and his relationshipGod, the Bible is most careful to make clear that

there are not two opposing gods, one evil and thergood. The Devil, too, is a creature of God,

n nd must live by means of the life he receives ftadoa. There is really only one source of life ih al

e universe, and ultimately every living creatarespirit must derive its life from the one Authafr
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Life, God himself. But by some means not fully raleel, the Devil has interposed himself betwe
God and humanity and takes the pure life (or lafelod and twists and distorts it so that it is
longer outward directed, as it came from God, buteicomes inward directed; that is, no long
other-loving, but it becomes self-loving. Fallen mmikus receives the life of God as it has be
twisted and tainted by the Devil. That life is edll"the flesh."

This, then, is the primary characteristic of theski: it is self-serving. It is God's life, misuséiccan
have all the outward appearance of the life of Goding, working, forgiving, creating, serving--bu
with an inward motive that is aimed always and Iyoi the advancement of self. It thus beconi
the rival of God--another god!

This is why fallen human beings, working in the rgiyeof the flesh, can do many good deeds--gd
in the eyes of themselves and others around theinGBd does not see them as good. He looks
the heart and not on the outward appearance, thiereé knows they are tainted right from the st
Thus Paul can say, "The mind of sinful man is deaii the mind controlled by the Spirit is life an

peace; the sinful mind is hostile to God. It does submit to God's law, nor can it do so. Thg e[

controlled by the sinful nature cannot please G{Rdmans 8:6-8).

So we come out at the two splendors again. Theaecestain splendid attractiveness about the flg
trying to be good. It strongly appeals to many, bus like the shine on Moses' face--a fadi
splendor! But the splendor of the new covenantisgreater. It derives from the activity of Jes|
Christ at work within humanity--directly, not disted by Satan. Thus it is perfectly acceptable
God. It is a delight to Him, for it is the activitf His beloved Son and will ever be characterizgd
His life--a life of genuine love, faithful work, drunreserved forgiveness; a life that is contirpal
freshly creative, and humbly given to service toeos without thought of repayment or recognition

That is humanity as God intended humanity to beatTit the humble yet beautiful splendor
authentic Christianity.

Chapter 5
DEATH VERSUS LIFE

At the moment you read this sentence you are ses#aging, and thinking either in the energy
the flesh or by the energy of the Holy Spirit. Teeuthe same visual aids employed by the apo
Paul, you are either looking at the face of Mosegow are looking at the glory of God reflected
the face of Jesus Christ. You may not be at allscimus of this, but it is true nevertheleg
Furthermore, it would be equally true if you cameni a remote part of the world and had ne
before heard of either Moses or Jesus. Every hureany on this planet lives and acts according
either the old covenant or the new covenant. Tieen® middle ground. There is no exception. E
if you have never heard the gospel, even if yonseer seen a Bible, even if you live a thousg
miles from the nearest church or even the nearesst@n, Paul argues in Romans 2 that the law
God, the law of Moses, is written to some degregoimr heart or conscience--and everything you
relates somehow to the law of your conscience.

The fruit reveals the root

"Well," you may say, "if one is hardly conscious which face you are looking at in any give
moment, how can you know when you are in the feasth when you are in the Spirit?" The answ
By the quality of "fruit" your life produces! Théesh invariably produces one kind of life; the 8pi
invariably produces another kind. Jesus has thth in mind when he says: "By their fruit you wi
recognize them" (Matthew 7:20).

Before we go on to look at Paul's practical desionipof these two kinds of living, we should remir
ourselves that until we become born again as astdmi we have no choice but to live by the fle

erwhich comes from the flesh's effort to fulfill thew of God. As hard as it may be to believe, this
nokind of fleshly "good" is really no better in Godight than the evil which the flesh manifestssit
erbut disguised evil.

®®Bn the other hand, to be born again only supphiespbssibility of living in the Spirit; it does not
make authentic spiritual living automatic. The tieristian can, and often does, manifest the phony
righteousness of the flesh, though he can also daed, as he learns to live by faith) manifest the
t wholesome qualities of the Spirit.

®Shere is a remarkable series of four contrasts@o@nthians 3:7-11 which Paul draws for us so we
can distinguish the result of trusting in the flésdm the result of trusting in the Spirit in ouaily

odives. When we learn to recognize which force isvatk within us, then we shall be ready to change

dirom the flesh to the Spirit.

art

d

S

First, Paul contrasts the immediate effect produzgdhe flesh with that produced by the Spirit:

"Now if the ministry that brought death, which wersgraved in letters on stone, came with glory, so
hat the Israelites could not look steadily at flbee of Moses because of its glory, fading though i

was, will not the ministry of the Spirit be evenmaglorious?" (2 Corinthians 3:7-8).

ShI’he flesh produces death, the Spirit produces Rfail has already pointed it out in verse 6: "far t

Jgsletter kills, but the Spirit gives life." One is"dispensation of death," the other is a dispensatio

to‘greater splendor," a dispensation of life. The dvdispensation is helpful if we understand it B it
original sense: to dispense or produce. If we thihk dispensation as a period of time, it will be

| confusing to use the word here. In fact, a muctebetord might be ministry. The Greek is diakonia,
which is usually translated ministry or service. &¥Is being dispensed in the ministry of the Spirit

" ltis life! To depend on everything coming from yam response to the demand of the law, produces

bfimmediate death. To depend on everything coming f@od produces immediate life.

To think of death in terms of a funeral, as the ehéxistence, is to miss the point of what Paul is
saying here. What is death? It is essentially aatieg term meaning the absence of life. When a
doctor examines an injured man, he does not loogifms of death; he checks for the signs of Iffe.
he does not find them, he knows the man is dedd.fdrbduces its own distinctive marks; death is
the absence of those marks. That being so, thdéiguege must really ask is: What is life?

ofVell, sometimes we hear a person say, "Man, I'iyréaing!” What does that person mean? That

stf%e or she is experiencing great enjoyment, of @WEsjoyment is a part of life, as God intended it
n {0 be. Purpose, meaning, worth, fulfillment, thase all part of life. How about other qualitiesy;jo

s peace, love, friendship, power? Yes, that's wiiati$. The moment we have these qualities, we are

iving. Surely, this is what Jesus meant when He, S$hhave come that they may have life, and have
to the full" (John 10:10). That is Life with agital L. Life lived to the full--full of love, joypeace,

t
eﬁong-suffering, gentleness, goodness, faith, meskreelf-control--man, that's living!

ndn contrast then, what is death? It is the absemagpposite of those qualities of life. What is the
ohbsence of love? Hate, selfishness, and fear. Witlae absence of joy? Misery, weariness of spirit,
danger, hopelessness. Thus frustration, boredomrywdwostility, jealousy, malice, loneliness,
depression, self-pity--these are all marks of theeace of life. In short, they are forms of deste.
do not need to wait till we die to experience thése all too many of us, they are a major paxwaf
experience while we yet live. They represent deathe midst of life.

ef

—

n
ar:'I'he source of death

Where do these attitudes and passions come fromet Wht that suddenly brings them into our
| experience, often when we least expect them? bhedps us answer these questions. "Do people pick
grapes from thornbushes, or figs from thistleslilse every good tree bears good fruit, but a bad
qtree bears bad fruit. A good tree cannot bear laiti fand a bad tree cannot bear good fruit"
Sh(Matthew 7:16-18). We think these negative quaitieour experience come from passing moods or
4 changing circumstances. Both Jesus and Paul sayhey come from something deeper, something

and produce the life of the flesh. The "good" whiohy be in our lives is but an imitation gog

much more fundamental. They arise from a dependendhe old covenant, the "bad tree" which
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cannot produce good fruit. They reveal that we wmeonsciously or consciously depending
"something coming from me" rather than "everythiogning from God."

These negative feelings, then, reveal the fleshction. Not the flesh in the blatant display ofle

which we usually think of--drunkenness, riotingub€ry, thievery, murder, and the like--but tt]

flesh in those subtler displays which we often apprand even seek after: self-sufficiency, self;pi

self-centeredness. This is why every biblical celms learns to look beyond the immedia

manifestation of hostility, depression, boredond aa forth, and to seek the root causes which d
these feelings.

For instance, | have learned in my own life (arebdly observing others) that depression is usu
caused by some form of self-pity. | become depredserause | suffer some disappointment
rejection and this causes me to feel sorry for thykeant to be made much of, | want someone
focus attention on me, and when this doesn't hgpgmrtome depressed.

Where does loneliness come from? Most frequentinfsome form of self-ministry, taking care
myself only. That is why the cure for lonelinessésus' word: "l tell you the truth, unless a keafie
wheat falls to the ground and dies, it remains engyngle seed." In other words, it becomes ajon
Loneliness is the inevitable result of clutchinglafinging to self, and refusing to die to selfsue
continues: "But if it dies, it produces many segdshn 12:24).

The presence of these marks of death gives usltieeas to when the old covenant is at wo
Whenever these negative qualities are there, themlenant is working, for that is what produc
them. On the other hand, whenever the qualitiegopf trust, confidence, beauty, worth, a

fulfillment are present, they can only come frone thew covenant. It is the Spirit of God wit

produces them.

Paul reminds us that there are two glories or sjgeninvolved here. There is a certain glory ab
the "death" which the old covenant produces, bertettis a greater glory about life. There is a aert
attractiveness about the marks of death. We takerdid pleasure in them. Have you ever cau
yourself wallowing in a morass of self-pity andiséiag all attempts to bring you out of it? Yo
wanted to be let alone so you could have a good feeling sorry for yourself. It gives a perver
feeling of pleasure. James says, "Such "wisdom' dm¢ come down from heaven but is earth
unspiritual, of the devil. For where you have ey selfish ambition, there you find disorder a
every evil practice" (James 3:15-16).

The amazing thing is that we prefer these temporéleeting pleasures to the glory whic
accompanies real life. Often, we naively assumecare enjoy both. But if we insist on having t
momentary pleasure that comes from the old covetizen we cannot have the lasting pleasure f{
comes from the new covenant. No man can serve tagtars, remember? So the first contrast
apostle draws, by which we can recognize the olch@w covenants in action, is that of tk
immediate effects produced in life.

Stones or hearts?

The second contrast is associated with the firgtas to do with the material substance with wh
each is concerned. In 2 Corinthians 3:3 the apbstiealready referred to these differences. The
covenant, he says, is "written not with ink buthwibe Spirit of the living God, not on tablets
stone but on tablets of human hearts." Twice is plaissage he stresses the medium by which the
covenant came: "Now if the ministry that broughtitle which was engraved in letters on sto
came with glory..." (verse 7). The law was writtamstones; the Spirit writes on human hearts. T
old covenant is concerned with stones, with deady#h the new covenant is concerned with hea
with living people.

One mark, therefore, of false Christianity is thas always deeply concerned with the importarice
things: stones, rituals, ceremonies, buildings,inethkglass windows, spires, organs, proy
procedures. The emphasis is put on these at trensemf people. But when the new covenant ig

bnoperation, it is the other way around. People lageimportant matter. Things are only useful as they
help or do not help people.

i Look at Jesus. See how utterly careless he wag #yrecise regulations of the Pharisees when
ethose regulations stood in the way of healing pedpVen the sabbath was set aside when it stood in
I the way of meeting the needs of people. Jesudisatidhis disciples ate grain on the sabbath because
fethe sabbath was made for man, not man for the #abbae ultimate concern of the new covenant is
ivalways for people. The old covenant puts things.fir

A number of years ago, a church in California hisegbung man to "reach youth and bring them into
hllthe church." He was so successful that soon théosiudn of the church was filled with young
opeople--but in the eyes of the church elders thesewhe wrong young people, because they were for
tahe most part "street people" with bare feet, beatothing, and untraditional ways. Eventually the
youth leader was let go because, as he was totaly &re bringing this trash from the streets into ou
nice sanctuary." That is an extreme form of thecoldenant in action.

=

The world of business and politics almost alwaysrafes on the basis of the old covenant. That is
bl why money is usually more important than people eWwkiested interests are at stake, the rights of
people usually suffer. Let a company face a dropsates or production and what happens?
Management takes up the axe and heads begin twitbllbut little regard to whether people are
I(going to starve or not. Profits come first. And howch of this attitude is also seen in the church!
es’Reputations often come before people. Programgastdms are perpetuated, not because they meet
dneed:s, but because status and acceptance areket-atdead giveaway that dependence is on

0"everything coming from us" rather than "everytheaming from God."
Guilt or righteousness?

buA\ third contrast is found in 2 Corinthians 3:9, kiag the difference between freedom and guilt: "If
B the ministry that condemns men is glorious, how mawre glorious is the ministry that brings
phtighteousness!" Here we find another mark of thee advenant in action. It inevitably produces a
U sense of condemnation--or to use a more modern tguith. But the new covenant produces quite
sethe reverse: The feeling engendered is one ofadglsness.

th\.l/lnfortunately, "righteousness" is one of those gbdalical words which is little understood today.
ost of us think of it as "doing what is right," carcertainly that is part of its meaning. But the
essence of the term goes much deeper. Its basidgsdeeing what is right." One does what is right,
h because one is right--that is the biblical ideaigiiteousness. Righteousness is the quality ofgbein
eacceptable to and accepted by God--fully and witheserve.

T]?erhaps we will get the sense of it better if wessitute the word "worth." The righteous man is the

man who is valued. All his internal struggles aesalved. He is no longer troubled with guilt,
inadequacy, or hostility. He does not struggle witimself to produce anything, for he knows he
stands accepted before God, pleasing to God. Tdrerbe is free to act with respect to the situation
in which he finds himself. He is able to reach wubthers who hurt or are fearful or feel condemned
because he himself is free from these things. Tewi@ on "everything coming from God, nothing

Chc:oming from me" produces that sense of worth. Thaghteousness.

e

new

f On the other hand, how many Christians live cordiijuunder a sense of condemnation? When the
dddsis for our Christian activity is dependence omething coming from us (our personality, our
newill-power, our gifts, our money, our courage),réhés no escape from a sense of guilt, for we can
heever be certain when we have done enough! Arduadvorld that basis of performance is driving
rtsChristians into frenetic activity that can resaliniothing but sheer exhaustion.

| was once in an American city where a woman stapdnd told how her performance was being
ochallenged in her church, and she confessed hateineate and threatened she felt. She was almost
ein tears, feeling she had not done enough for Got knowing what else to do. The despair she
iexemplified is a far cry from the joyful word of Rans 8:1-2, "Therefore, there is now no

condemnation for those who are in Christ Jesusaumxthrough Christ Jesus the law of the Spirit of
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life set me free from the law of sin and death."wHmuch this woman needed to see that G
already loved her as much as he ever will, andimgtshe could ever do, or not do, would chan
that fact. To really believe that truth would mdier free to "do"--not in order to win acceptanagt,
because she was already pleasing to God.

The frenzied activities of Christians have beconjeka. Someone has revised the old nursery rhy
to read:

Mary had a little lamb,

"Twas given her to keep;

But then it joined the Baptist Church,
And died for lack of sleep!

Many churches judge their success by the numbeactdfities they have going. For many, it comes

as a great shock to learn from the Scriptures ithat possible for a church to be an utter failu
before God and yet be occupied to the full eveghinof the week--teaching the right doctrines a
doing the right things. On the other hand, a chuvbbse people are living by the new covenant
also be fully occupied with many and varied adedt It is not the level of activity which markseth
success or failure of a church. It is what the sewf that activity is. Is it the flesh, or the By Is it

odhe demands that normal living makes upon them exflerience eternal results. They will never
gdade or lose their value. They are treasure laithuygaven--not upon earth.

Once again Paul reminds us of the attractiveneas abcompanies dependence upon the flesh.
Challenging people to rely upon their natural reses and abilities can often whip up a tremendous

meave of excitement and enthusiasm. From such aimgeeteryone goes home saying, "Wow, what
a tremendous meeting! | can't wait to get startedhis new program. This year we are going to
make it." But every leader of experience knows whilthappen. Soon the enthusiasm will begin to
ebb (it might not last beyond the next morningho%e who go around later to collect on some of the
promises made will find that people have grown dulll apathetic. By next year it must all be done
over again, with new approaches and more powerégentations, in order to stir up the same degree
of excitement and commitment. Sound familiar?

"But," you might say, "that's just human nature. Ndenans are just made that way. It is only realism
to take it into consideration and make plans torawme such apathy repeatedly." This statement is
true--it is human nature. But it is fallen humartune: in other words, the flesh!

But have you ever met anyone who has learned ttitmon the basis of the new covenant? They

"~don't need repeated meetings to whip up their sigbm. After twenty-five years they're still just a

::“:Iresh and vital on the same job as they were theldgy started.

ah once met an old man who had been a missionampedoggers in the back woods of British
Columbia for forty years. Recently he had beerredtby his mission, but his zeal and enthusiasm
for the Lord's work were unflagging. He had neveawgn weary of his work, though he was often

my background, my training, my education, my peadity? Or is it God--at work in me through weary in it, and if the mission would let him, heanted to go back to the woods again with

Jesus Christ?
Surpassing glory

Remember, there is a certain glory about the agtofi the flesh which is very attractive to peopl
Dedicated activity always gives one a certain serfisgorth--for awhile! It produces a kind of self
approval which is very pleasant to experience-afiwhile. Paul says that "the ministry that broug
death, which was engraved in letters on stone, ocaitieglory" (2 Corinthians 3:7), yet it is fa

surpassed by the glory and splendor of the ministnyghteousness. In fact, the apostle enlargeq o

this. He says, "If the ministry that condemns menglorious, how much more glorious is tH

ministry that brings righteousness! For what wasiglis has no glory now in comparison with the

surpassing glory." (2 Corinthians 3:9-10, emphadided).

This is undoubtedly an oblique reference to PawVs experience which we have already traced i
previous chapter. The pleasure which he derivedhfids dependence upon his ancestry,
orthodoxy, his morality, and his activity soon catoehave "no glory now in comparison with th
surpassing glory." To trust in Jesus Christ, atkworhim, as he describes it in Galatians 2:2Qpis
experience a sense of fulfillment and worth thatinfinitely beyond anything he had eve
experienced before. It was to be free! Little d&ldare what men thought of him, since he was
fully aware of what God thought of him--in Chrikittle did he care what appraisal men (even ot
Christians) might make of his ministry, since h#yfunderstood that whatever Christ did throu
him would be approved in the eyes of God. Thathy e was able to say, "Always give yourselVv
fully to the work of the Lord, because you knowttlyaur labor in the Lord is not in vain" (]
Corinthians 15:58).

Fading or permanent?

The final contrast Paul draws relates closely toghevious one. He says, "And if what was fadi
away came with glory, how much greater is the glufrhat which lasts!" (2 Corinthians 3:11). Th
contrast is clear. The old covenant produces tihatwfades away, but the new produces that wh
is permanent. When Moses came down from the maoumidh his face aglow, he found that th
glory faded. Relatively soon it disappeared conghyetnever to be recovered. But the glory of t

confidence and courage, knowing that the Lord wloked through him was perfectly adequate for
whatever would happen.

The new covenant refreshes the spirit continud#hen the human spirit weakens in the face of
‘continued demand (as it was meant that it shoitldyoks immediately to the indwelling God, to
htFountain of Living Water, receiving vigor and vitglto meet the day's demands with eagerness and

enthusiasm. People who live on that basis areighdeb work with. They do not require continual
encouragement and outward motivation (though tly &ppreciate the kind words people say to
em), for they know the secret of their activity"nothing coming from me but everything from
€God." That is the permanent glory which never fadée activity of the flesh is always a fading
glory.

. ghe big push

(]

hidVith these four contrasts Paul seeks to impreswitisthe total inadequacy of the flesh, despite
e appearances, and the total adequacy of the Sge#pite the evaluations of men, whether of
ourselves or others. It is the energy of the flestsus the power of the Spirit of life in Chrissus,

r as Paul puts it in Romans 8. If, as a Christiam, @ seeking to live by your own resources rather
sthan by the life of Jesus within you, you are kkman who goes down to buy a car and doesn't know
ethat it comes equipped with a motor. Naturally, anrbuying a car on that basis would have to push
hit home. When he gets there, he might invite hisilfaout for a ride, so the wife gets in behind the
eavheel, the kids in the back seat, and he startipgisrom behind. At that point you might come
along and ask, "How do you like your car?"

"Oh, it is a tremendous car. Look at the upholstand get an eyeful of this color, and, oh yetetis

to the horn--what a great horn this car has. Budp Ifind it rather exhausting! It goes downhill
beautifully, but if there is even the slighteseris the pavement, | find myself panting and stiingg
Zgand groaning. It is very difficult to push it ugHil

ichwell, my friend,"” you may say, "you do need helfpu know, at our church we are having special
e meetings this week. Our speaker is speaking ovehe subject you need to hear: 'How to Push a
heCar Successfully!” On Monday night he is goinghow us how to push with the right shoulder. On
taruesday night he will illustrate the technique@o$hing with the left shoulder. On Wednesday night

face of Jesus never changes. Those who are expédtmto be at work through them in response]
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he has colored slides and an overhead projectsinde us how to really get our back into the wg
and push. On Thursday night he has committees amkislhops organized that will help us all pu
more effectively, and on Friday night there will begreat dedication service where we all co
down in front to commit ourselves anew to the woflpushing cars. Come every night next weg
and learn all there is to know about how to pushrasuccessfully!"

That is exactly where much of Christianity is beligd today. We spend hours seeking to tea
people how to mobilize all their human resources tay harder to get the job done for God. But
we are mobilizing is the flesh. We seek to buildtheir confidence in the power of numbers, t
hidden resources of the human spirit, and the pitifisis of a determined will.

But if we really wanted to help the man who is poghhis car, we would say something like th
"Look, come around here in front." We would lift thee hood and say to him, "Do you see this in
thing with all the wiggles coming out of it? Do y&now what that is? It's a motor. A power pla

rkas evidence against him in a final trial for treasbhe court condemned him to death by burning at
shthe stake--but told him the sentence would notdveied out if he made a public recantation of his
mdormer beliefs. He was taken before a large crowéta Mary's Church, Oxford, to confess his
ek former errors--but instead of confessing, he dedatMy conscience will not let me deny the truth
any longer, even to save my life. | have signedseaecantations of the truth, and | bitterly regret
Cﬁach one. | abhor my right hand for signing th@smntations, and when they take me to the flames,
aIII shall hold my right hand steadfastly in the flarie
heThe authorities stopped him in mid-speech, dradgedout of the church, and took him away to be
executed. As the fire was being prepared, he tlu&ed to give him the strength to keep his
promise, and he boldly thrust his right hand irtte flames. Then he was bound to the stake,

i'nsurrounded with wood, and put to a martyr's death.

.Boldness! That is the inevitable result of trus@3ad, trust in the new covenant--everything coming

t
The maker of this car knew you would have the pobthat you've been having and so he desig]“re‘dom God, nothing coming from me. Boldness, courage confidence, of course, are just what

a power plant that would enable you to go uphilleasily as downhill. When you learn seve
simple things about operating the motor, you wigin to experience the power. Just turn this k
and the motor will start. Then you pull down thexdr and step on the pedal on the floor and a
you go. You do the steering, but the motor supgiethe power. You don't have to push at all. J
sit back and you can go up the highest hills wighhmauch ease and relaxation as if you were gg
downhill. You don't need to worry for the motoreigual to whatever demand you make."

Now that is what authentic Christianity is all abd@od knew that we human beings aren't adeqy
in ourselves to meet the demands life makes up®o U supplied a power plant--the life of Jeg
himself. It is perfectly adequate for the task. Qart is to learn to operate it correctly, then mtie
choices necessary to steering. When we do, we iexgerthe restfulness of activity in the streng
of Another. That is, indeed, a surpassing glory!

Let's get going

Perhaps many of you feel you would like to quitdieg at this point. The truth you have alrea
learned is so exhilarating that you're anxioustép seading and start living. | don't blame youeT
adventure of new covenant living is wonderful tpesience. But the Apostle Paul does not let us|
at this point. He has much more to say, and whatays is absolutely necessary to experieng
what God would have for us.

Chapter 6
THE ENEMY WITHIN

Thomas Cranmer--archbishop of Canterbury during rthiédle sixteenth century--was noted f
promoting the Reformation in England, for dissertiimta the Coverdale English Bible, and fq
creating the liturgy of the Anglican Church. He udpated the rule of the pope in Rome a
attempted to bring about a union between the Chefckngland and the Lutheran church

Germany.

Later, when Mary Tudor--a devout Roman Catholiccemee Queen of England, Cranmer wj
arrested and imprisoned in the Tower of Londonwtde convicted of both treason and heresy,
was deprived of sleep and subjected to almostmantis questioning, brow-beating, and harangu
for several weeks. He was often threatened wittuterand death. Under this pressure, Cran
signed a series of confessions, in which he redahte earlier support for the Reformation, h
proclaiming of salvation by grace through faithddmis belief that the Scriptures belonged to al {
people, not just the Catholic clergy.

Even though he signed the recantations that weredéed of him, and despite promises madg

alpeople everywhere are searching for. They instiattiknow that effective action must issue from a
eyourageous, confident spirit. They try in a thousasays to summon up that confidence from within,
alyut they are looking in the wrong place. There fsren of boldness they can find in themselves, but
isit will end as a fading glory.

"Bt that is not the source of Paul's boldness! & fbund the secret of true boldness. His basis is
different. "Therefore," says Paul in 2 Corinthig8142, "since we have such a hope, we are very

ateold." That is Paul's triumphant conclusion to Hiscussion of the two covenants at work in

usiumanity. His boldness is rooted in a sure hopenaiction that God is ready to work in him.

thA“ who trust in this hope become noticeably bd@&cause they are not trusting in themselves or in
some effort they are making on behalf of God buGaul himself, they can be supremely confident.
And since success does not depend any longer andtbdication, their zeal, their wisdom, their

background or training, then they can be very biblg. God who will do it, and he can be depended

jyupon not to fail--though he very well may take samexpected route to accomplish his ends.
h When we can trust that God is capable to work i gimen situation, He delivers us completely
gfrom the fear of failure. At that moment, what etsen we be but invincibly bold!

Ing\lhen Moses was afraid

Paul immediately goes on to say, "We are not lilkes&, who would put a veil over his face to keep
the Israelites from gazing at it while the radiamaes fading away" (2 Corinthians 3:13). On at least
one occasion Moses was not bold. He was, indeed;dty opposite! He was fearful and threatened.

Here we learn something about Moses which the Gddtaiment does not reveal. In the Old
Testament account Moses, was not aware of thenghofi his face when he came down from Mt.
I Sinai. Naturally it didn't take him long to leatmat something unusual was happening when people
I' closed their eyes or shielded their faces in hes@mce. It actually became necessary for Moses to
Ndcover his face with a veil when he talked to peofileere was nothing wrong with that. It was a
bf perfectly proper action in view of the circumstasic8ut Moses soon knew something that the
people of Israel didn't know: The glory was fading.

ASAt first Moses put the veil on every morning be@uoéthe brightness of his face. But as time passed

ingnd the brightness faded to nothing more than agthm, he still wore the veil each day.

:i}low Paul raises the question: Why? Why did Mosespkibe veil on his face after the glory had

isfaded? His answer: Moses was afraid. Afraid of @hatraid that the Israelites would see that the
h glory had faded! He did not want them to see tte @fithe fading glory. The mark of his privilege
and status before God was disappearing, and Mademtwant anyone to know it. So he did what
millions have done ever since, he hid the facti@fdéded glory behind a facade, a veil. He didlebt
tanyone see what was really going on inside.

him that these signed documents would save him faytare and death, the papers were preserr

ted . .
The veil of pride
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It is clear that Paul means this veil over the fat®loses to be a symbol of a further activity loé t
flesh, for he finds the same veil still around ia bwn day. The Jews of his time were a continu
example. He writes:

But their minds were made dull, for to this day saene veil remains when the old covenant is re
It has not been removed, because only in Chrigttaken away. Even to this day when Moses
read, a veil covers their hearts. But whenever aeytorns to the Lord, the veil is taken away
Corinthians 3:14-16).

When Moses brought the Ten Commandments down frenmiountain, he read them to the peoq
Their immediate response was: "All that God says,will do." The confidence and pride of th
flesh rose up to say, "We've got what it takesdceederything you say, God. Don't worry about (

We are your faithful people, and whatever you saywill do." The truth was, of course, that before

the day was over they had broken all ten of themsandments. They knew it, but they didn't wg
anyone else to know. So they put up a facade. Thegred over their failure with religious ritug
and convinced themselves that the ritual was all @anted. That pride which would not adm
failure was the veil that hid the end of the fadghory. They could not see the death that was ngit
at the end. And they could not feel the frustratiowl defeat that would be theirs when the flesh
finished its fatal work.

Fifteen hundred years after Moses, Paul found dneesveil at work in Israel. The Jews of his d

C. S. Lewis suggests that only Christians becomar@wf pride in themselves. Certainly it is true
ndhat most non-Christians, if they see pride in thelves at all, regard it as a virtue rather thaite.
But unfortunately, being a Christian does not got® easy recognition of all forms of pride.
hristians are particularly susceptible to donriegain veils, especially those which appear to be

a rms of Christian virtue.

.10
IS

(2Take false modesty, for example. | have long agmied that when | hear some Christian say, "I'm
only trying to serve the Lord in my own humble waym probably talking to the proudest person in
six counties! St. Jerome warned: "Beware of thdgyof humility." | once heard of a congregation
that gave its pastor a medal for humility--thenktdoaway because he wore it! True humility, of
course, is never aware of itself. It is most notekyothat the greatest saints have been most avfare
their pride. And the truly humble person would resee this virtue in himself. Any degree of pious

ntCant is a dead giveaway of the presence of towegiiig.

| Veils Christians wear

le

D

S

It Then there is self-righteousness. This is a pdatitunoxious form of Christian pride. It seizesomp
some biblical standard of conduct and takes pridisiown ability to measure up outwardly while
ha ; . : : . ;
conveniently overlooking any failure of the innertbought life to conform. The end result is a
smug, patronizing, and even nasty attitude towaydae who does not meet the standard. This is the
nysin Jesus struck at most forcibly. He exposed thenPharisees and said that even the adulterdrs an

made the same response to the demands of the lwingorefathers had made at Mt. Sinai: "All the extortioners would enter the kingdom of healefore them. It is the sin of the crusader who

that you say, we will do!" Now, two thousand yeafter Paul the same phenomenon is occurri
When some demand is made upon the natural lifegggonse is, "All right, I'll do it," or at leas
"Il try." Even in Christians, the confidence ththey can do something for God blinds their eyeg
the end of the fading glory. They believe that sthimg good can be accomplished if they just give
the old college try. So today that same veil resainlifted.

False fronts

Veils come in many forms today, but they are alwegsentially the same: An image or front
project to others, and behind which we hide oul setves. They are always, therefore, a form
pride and hypocrisy. We don't want people to seefading glory. Actually, we are reluctant t
admit it has happened even to ourselves. And byimgaur veils long enough there is great dan
that we will actually begin to believe that we #re kind of people we want everyone to believe
are. Then our hypocrisy becomes unnoticed by ustamgkrpetuation is assured. This is that sul
deceitfulness of the heart which Jeremiah sawesarlgl and lamented: "The heart is deceitful abg
all things and beyond cure. Who can understandd&temiah 17:9).

Yes, the veils we employ are unbelievably varieddé® has a thousand faces. It is a maste
disguise. C. S. Lewis has rightly said,

There is one vice of which no man in the worldreef which everyone in the world loathes when
sees it in someone else; and of which hardly aoplpe except Christians, ever imagine that they
guilty themselves. . . . There is no fault whichkesa man more unpopular, and no fault which
are more unconscious of in ourselves. And the maédave it ourselves, the more we dislike it
others. The vice | am talking of is Pride or SetfrCeit; and the virtue opposite to it, in Christi
morals, is called Humility (Mere Christianity, p0a).

Yet despite the unpopularity which pride creates dig, these innocent-seeming veils are
necessary to our ego support that we invent maewyeclways to preserve them. One is to hav

"double entry" system of names. When a form of @agpears in others, we have one name forf i

when the same thing appears in us, we have a naee for it. Others have prejudices; we hg
convictions. Others are conceited; we have seffeets Others garishly keep up with the Joneses;
simply try to get ahead. Others blow up, or loseirthempers; we are seized with righteo
indignation.

ndhabitually mounts a white horse and rides out tolwat any form of evil which he considers

, reprehensible.

ti%elf-righteousness is also the sin of the persoo mdgs another, for the nagger is focusing upon a
single point of conduct and ignores the areas & dri her own life where a similar failure is
occurring. Instinctively, we retreat behind thisl wehenever failure or weakness is exposed in'lis. (
may be weak there, but at least | don't do suchsaietl.") We keep self-righteous veils always close
Jeat hand so they can be put on quickly to keep stfiem seeing the end of the fading glory.

ofAnother common Christian veil is sensitivity or thiness. Persons who are touchy or excessively
b sensitive are easily hurt by the words or actidnstieers. They must be handled with kid gloves lest
jethey take offense. And when offended, they suffemées of spirit and tend to wallow in a morass of
weself-pity for hours, or even days, on end. Theiplamation of such agony is always the
tléthoughtlessness" or "rudeness" of others, buedality it is their own protest at not being givére t
vattention or prominence which they're sure theydes Years ago a wise Christian woman summed

it up for me in a brief statement I'll never forgdtve learned," she said, "that sensitivity ighing

l?ut selfishness." That helped greatly to free menfa struggle | was having with touchiness at the

Otlme.

hAn impatient spirit can be a veil to hide the rgatif what we are. It is often manifested to intéca
Slremportance or busyness. It frequently appears asagk of zeal or dedication. But to be easily
Ifritated, to frown readily, or reply sharply isferm of pride usually used to cover insecurity or a
in%eep sense of inferiority. A self-justifying habitveals something similar. Those people who can't
nstand to be misunderstood but are forever explgittieir actions are really saying, "l want you to
think I'm perfect. Of course, | know that the prgssituation does not let me appear so, but if you
will just let me explain..." It is no wonder thisalbit is frequently associated with what is called

seerfectionism,

E.Fut perhaps the most common veil employed by Ghristis remoteness: the practice of keeping
VeEeIings and attitudes completely to oneself, ewéh friends or close relatives. Remoteness arises
V\Primarily from fear--the fear of being known for athone is. Often, though, it is described
JSc?efensively as "reserve," "privacy," or "reticerick.is clearly a veil to keep others from seeing a
fading glory and is a direct violation of such lthl commands as "confess your sins to each other

and pray for each other so that you may be hedlediies 5:16) and "carry each other's burdens, and
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in this way you will fulfill the law of Christ" (Glatians 6:2). After all, how can another bear yg
burden if you don't share it?

All of these commands are summed up in the diradtrepeated command of Jesus, " Love e
other" (John 15:12), which he goes on to definemelsiding, among other elements, the sharing
secrets (see John 15:15). Paul tells the Corintbglievers (in 2 Corinthians 6:11) that he h
opened his heart fully to them and exhorts thens &fair exchange-- | speak as to my childre
open wide your hearts also." (2 Corinthians 6:13).

The big lie

It is apparent from the above examples that tteéhfler natural life, likes nothing better than tdeh
or disguise itself. We all tend to fear rejectibwe are seen for what we are. The satanic libasin
order to be liked or accepted we must appear capabkuccessful. Therefore we either proje
capability (the extrovert) or we seek to hide aifure (the introvert). The new covenant offers t
opposite. If we will admit our inadequacy, we cavé God's adequacy, and all we have sou
vainly to produce (confidence, success, impackgirity, and reality) is given to us at the poinbof
inability. The key is to take away the veil.

A modern songwriter, John Fischer, has capturett, délicious humor, the tendency of evangeli
Christians to wear veils. Enjoy a good laugh atryawn expense.

Evangelical Veil Productions
Evangelical Veil Productions!
Pick one up at quite a reduction;
Got all kinds of shapes and sizes;

Introductory bonus prizes!

Special quality, one-way see through;
You can see them but they can't see you.

Never have to show yourself again!

Just released--A Moses model;
Comes with shine in a plastic bottle,

It makes you look like you've just seen the Lord!

Just one daily application
And you'll fool the congregation,

Guaranteed to last a whole week through.

Got a Back-from-the-Summer-Camp veil,
With a Mountain-top look that'll never fail,

As long as you renew it every year.

urevery one comes with a permanent smile,

One-way button, and a sticker for your car.
hch

of

A Repeat first verse--then shout:)

‘]._

YOU'RE PROTECTED!
(Used by permission of author)

2C .
1(_:T“I'he great unveiling

ghow can these veils be removed? The answer islgls@ted by Paul in the Scripture passage we
are considering:

But their minds were made dull, for to this day #aene veil remains when the old covenant is read.

allt has not been removed, because only in Chrigttaken away. Even to this day when Moses is
read, a veil covers their hearts. But whenever aeytorns to the Lord, the veil is taken away (2
Corinthians 3:14-16).

Only in Christ is the veil taken away! And as thgostle goes on to tell us, "Now the Lord is the
Spirit, and where the Spirit of the Lord is, thésefreedom” (v. 17). Here is our first real key in

moving from the old covenant to the new. The kethis Spirit. Some may be confused by Paul's
word that only through Christ can the veil be takeray. They may wonder, "Are we to turn to the
Spirit or to Christ to have the veil removed?" Hmswer, of course, is that it makes no difference.

In Scripture, the Holy Spirit is frequently calldte Spirit of Christ. It is His divine task and joy
enter the life of those who believe in Jesus andicoally unleash in them the very life of Jesus
himself. Thus, to turn to the Spirit is also tortwo Christ. It is by means of the Spirit that wentto
Christ.

We must further see that in practical terms "tm tiar the Spirit" means to have faith in the promise
of the Spirit, to trust the word of God. It is tepect the Spirit to act in line with what he hasidee
will do. Specifically, the promise is to apply taropractical, daily lives the full value of botheth
death and the resurrection of Jesus. His deatbutass off from our old, natural life, as Paul dalis

in Romans 6:6--"For we know that our old self wasciied with him so that the body of sin might
be done away with, that we should no longer beeslaw sin."

When we agree with this word concerning the spediéirm of pride we are at the moment
experiencing (that is, the particular veil we aidirtg behind), we are immediately freed by the Bpir
from its control. We have called the veil what Goadls it, which is usually also what we call it whe
we find it in someone else. It can no longer beusgd or justified--we repudiate it, and the flegtin
pleasure it offers us. That is what it means ta torthe Spirit. As Paul describes it,". . . if the
Spirit you put to death the misdeeds of the boay will live (Romans 8:13, emphasis added).
Remember, we turn to the Lord, the veil is remoxastt the Lord is the Spirit.

Free to live

The second function of the Spirit is to make reali$ in practical terms the resurrection of Jeass,
well as His death. This is the second part of 'Ingrio the Lord." The first act of the Spirit enttie
reign of the old life over us. The second act edsao us the resurrected life of Jesus. That & wh
the Scripture calls freedom. "Now the Lord is thEri§" says verse 17, "and where the Spirit of the
Lord is, there is freedom."

When by faith in that promise we have turned frém flesh with its lying promise of success and
have trusted in the Lord Jesus, dwelling withirbysHis Spirit, to be ready to work the moment we

Lots of special Jesus freak files,
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choose to act, we have in very practical termsqzhé®m the old covenant to the new. Nothifg

coming from us, everything coming from God! Thafresedom!

The apostle goes on to describe this freedom inagis terms: "And we, who with unveiled faces 3
reflect the Lord's glory, are being transformeaihis likeness with ever-increasing glory, whi
comes from the Lord, who is the Spirit" (2 Corimths 2:18). Note the term unveiled faces. By fa
in the promise of God (that is, by the Spirit) wvavé ceased to look at the face of Moses and are
beholding with full vision "the glory of God in ttface of Jesus Christ." The veil is removed. Mog
and the law are gone; only Jesus Christ fills thezion of our life--for that precise moment. It

altogether possible that a minute or two later veg nike Peter walking on the water, take our ey

off the face of Jesus and begin to look once agaour circumstances and our limited resources| Af

that moment, of course, Moses and the law retuine. fEmptation to do this is not the act, and
can find our faith sorely tested while still haviitgfixed upon the face of Jesus. But when
succumb to these pressures and begin to trustleesser others, we are back in the old covens
wearing a veil over our faces, and must repeaivtiede process for deliverance.

God is not angry

But let us not despair or feel condemned whenhhpens. Remember that God has already
full provision for failure in learning to live byne Spirit. He anticipates our struggles and oueatsf
and only expects us to recognize them as well ahdn immediately to the principle of the ne|
covenant. God is not angry with us or upset becawesdave fallen. We are angry at ourselv
perhaps, but that only shows us more fully how muehwvere expecting something to come from
We need but to thank God for letting us see whatweee unwittingly trusting in and then resuni
our confidence that Jesus is at work in us as ke up the task at hand again.

This continual return to beholding the glory of therd is doing something to us, says Paul. Md
and more areas of our conscious experience (olira@ucoming under the full control of the Spiri
and we are therefore reflecting an increasing Bssrto Jesus; we are being changed into his like
from one degree of glory to another. This is whataften call "Christian growth" or "growing ir
grace." Because of constant practice of the prieay the new covenant, it is increasingly easy
keep the eyes of the heart fixed on the face afslgsradually it feels more and more "natural”
walk in the Spirit and not in the flesh. The writdrHebrews speaks of those "who by constant
have trained themselves to distinguish good froili' €¢debrews 5:14). It is still possible, undg
sufficient provocation or allurement, to act in thesh in any given relationship of life, but it i
increasingly unlikely, for the heart is being "sigéhened by grace" (Hebrews 13:9).

Though this gracious effect is occurring in cert@ieas of the conscious life, it has not yet coreplig
all the areas in which we live. "Glory," the glasf the life of Jesus, is becoming dominant in so

areas, but in others the flesh still reigns triuantand must be attacked and subdued by the Seirjt

that another degree of glory may become evidentatVigthhappening has often been pictured &
throne room in the heart, where at first Ego (sylimbd by the letter E) is seated upon the thro
and Christ (symbolized by the cross) is waitingbt® given his rightful place of rule, as in th
illustration below.

When the human will (the throne) is submitted te #uthority of Christ, the Ego is cast off tH
throne and Christ rules as Lord in the heart,lastihted below:

Il
h

ith

now

e&rowth is a process

° These diagrams have been helpful to many, butrasequate, for they represents the human heart
€35 a single entity and the will as a single fagverning the whole of the inner life at one tirhe.
elieve it is more accurate to recognize the woedrty commonly employed in Scripture, as
ye‘?eferring to the soul and spirit combined, as below

nt,

THE SPIRIT OF GOD PENETRATES
THE HUMAN SPIRIT: EGO IS DETHRONED

tdNote in this illustration that at the conversiontb& individual, the Spirit of God penetrates the

tohuman spirit, dethrones the Ego (or the flesh), mmpdiaces it with the Cross, depicting the life of

isdesus. But that is only within the human spiriteT®oul is still under the control of the flesh and

r remains so until the Spirit successively invadeheaea or relationship and establishes the Lgodshi
5 of Jesus within. This is important to understanker® is a throne in every area of the human soul!
The question of Lordship is fought out anew in eada, as indicated in the illustration below:

OTHER AREAT OF LIFE

ne

MOHEY MATTERS SEX LIFE
S a
ne,

e

DEVOTHINAL LIFE CHUACH UFE

POSEEZSIONS FAMILY LIFE

RECRZATIONAL LIFE

WORK LIFE

THE HOLY SPIRIT INVADES AREAS OF THE SOUL
U = THE LORDSHIP OF CHRIST
E = EGO, OR FLESH, IN CONTROL
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The up-and-down life

This would explain why it is possible for an indlual Christian to be in the Spirit one moment &
in the flesh the next. A good biblical example lostis in Matthew 16:16 where Peter confesseg
Jesus, "You are the Christ, the Son of the livimglG To this, Jesus replies, "Blessed are you, 8in
son of Jonah, for this was not revealed to you ly,nbut by my Father in heaven." It is clear hg
that Peter spoke in the Spirit when he made hifession of the identity of Jesus.

However, in verse 22 of the same account, Petaathirebukes Jesus for suggesting that he will
crucified and resurrected again. To this rebukeuslesays, "Get behind me, Satan! You are
stumbling block to me; you do not have in mindtiegs of God, but the things of men." Here Pe|
speaks from the flesh in ignorant opposition towfileand purpose of God.

It is evident that when it was a question of Peteational acceptance or rejection of the idertfty
Jesus, the Spirit had already successfully entlor@diesus as Lord in that area of Peter's life.
when it came to the matter of Peter's involvemeith the program of crucifixion and resurrectig
which that identity made necessary, the flesh wilysry much on the throne and Jesus was not
Lord of that area. But that was all in the realmPRefter's soul (his conscious experience). In
human spirit, Jesus was Lord and had been evez Blater responded to Jesus' call and entered
life.

It is quite possible then for you habitually to wah the Spirit in one area of life--say, your teas
with Christian brothers and sisters--but perhapstioment you are involved with a member of yg
immediate family, you enter an area where the flestill unconquered and speech and attitudes
fleshly instead of Spirit-governed. This frequertiBppens with young Christians. From his vantg
point in your human spirit the Spirit of God exesteady and unyielding pressure upon the are
family relationships, often precipitating severases, until the will submits in that area and 3eisu
enthroned as Lord there too. Thus another degrileofess to Christ is achieved and another deg
of glory manifested.

Perhaps it is the sex life which holds out agatinstcontrol of the Spirit. Or it may be the vocatb

life. Many a businessman has learned to live inSpeit on Sundays, but on Monday morning when

he steps across the threshold of his office, hes,sayeffect, "Here | am in control. | have beg

trained to handle affairs here, and | don't need'sSbelp. | know what is expected of me and | ¢ ﬁ

handle things on my own." That, of course, is the @ovenant in its purest form, and such
procedure will guarantee the presence in that kasman of many forms of death: depressi
boredom, resentment, anxiety, tension, and so on.

Fighting a battle already won

Since we can live only in one area of relationstopsur life at any given moment, it is evidenttth
we can be in a Spirit-controlled area one momedtiarm flesh-dominated area the next. This is w
we can be a great person to live with one minugdightful, because we are in the Spirit) and the
moment later some old habit pattern of the flessserts itself and we are right back in our
covenant behavior--harsh, nasty, or cruel. Whememme aware of those feelings within, we kn
we will lose our Christian reputation if they akoaed to show, so we snatch an evangelical
and hide the fading glory.

But how encouraging to know that the Spirit willvee give up the battle. He seeks in a thousd
ways to invade each separate relationship of the, smd gradually He is doing so--sometim
faster, as we yield to him; sometimes very slowly,we resist and cling to our veils. The more
work and live with the face of Jesus clearly inwjehe more quickly we find each area of our li
being changed into His likeness. We cannot dowhek. It is, as Paul says, all "from the Lord wh
is the Spirit." He will never cease the work he hagun.

Chapter 7

THE ENEMY WITHOUT

ndf you look up the biography of General John Sedgwn an encyclopedia, it will tell you he is a
ttnion officer who was killed in action at the Battbf the Wilderness in the Civil War. But it
noprobably won't tell you how he died. Here is thenst

"The general was walking along the wall of a foctifion, inspecting his troops. He came to a notch
in the protective parapet of the fort, where hespdufor a moment to look out across the battlefield

béoward the enemy lines.

Dne of Sedgwick's officer's cleared his throat nasly. "General," he said, "l don't think it's s&de

€Stand there. You are exposed to the enemy's muizzle.

"Nonsense," the general replied confidently. "Theyldn't hit an elephant at this dist--"

Bufind those were his last words. It doesn't pay enestimate your enemy. In the spiritual realm, our
n enemy is Satan, and many Christians have madeathk rhistake of underestimating his deadly

ygtower. In this chapter, we take a closer look atenemy so that we can better understand--and
higefend ourselves against--his strategy.

In&S)ur ministry

As we have already seen, on the basis of the neenemt, inner problems--fear, tension, hostility,
uH’nadequacy, or shame--can be quickly handled asnti@one Jesus Christ in our lives and trust His
algve and care for us. In this way, we are left f@eoncentrate on the ministry before us--a mipist

aul refers to (with that eternal optimism that kear his apostolic career), when he says,
fg{herefore, since through God's mercy we haverttirgstry, we do not lose heart" (2 Corinthians

4:1). In the original Greek the word translateds'tlis very definitive; "this kind of a ministry’sithe
retgought. The kind he refers to is that which he joas described: a ministry in the new covenant
where all veils are removed by a repeated turrorthe Lord, and where the Spirit within reveals the

character of Christ in ever-increasing areas of lif

| _How can there be room for discouragement in thad kif a ministry? There will be failures, for the
:nflesh is wily and elusive, but they need only bemeatary setbacks. In any case, God never intended
hat our mistakes should produce condemnation iidives. Rather, each mistake we make is to be a
learning experience which leads to our growth,omsion, and renewed activity in the strength of
%he Lord. Because we have been given this minksgra merciful God, we do not lose heart--even

P"When we make mistakes. By God's mercy, we pickedves up and keep moving forward.

[

Whatever form our ministry takes, it will bear tloharacteristic marks of the new covenant--
simplicity, liberty, and effectiveness. Paul déelses it in these terms: "Rather, we have renounced
B secret and shameful ways; we do not use deceptimndo we distort the word of God. On the
hycontrary, by setting forth the truth plainly we amend ourselves to every man's conscience in the
h &ight of God" (2 Corinthians 4:2).

n line with the two-step walk in the Spirit whigte discussed in the previous chapter, we have here
eifilso a negative and positive description of a neweonant ministry. First, the negative: "We have
renounced secret and shameful ways; we do notecweption, nor do we distort the word of God."
Once again the first century sounds strangely dike own. In Paul's time there were men (and
ndurely, women too) who felt it necessary to prodinstant and visible results in order to appear
essuccessful in their ministry. It didn't matter winet the ministry was a public or private one, sasce

waested upon obtaining some visible sign of achiexr@mConsequently, they turned to what Paul calls

= o

fe"secret and shameful ways" to produce the desesalts.

Ot is only necessary to note the similar activit@sour own day to know specifically what these
disgraceful tactics were. Undoubtedly they condisié psychological gimmicks, pressure tactics,
emotional pleas, heavy-handed demands, just aswealstoo frequently today. They would also
include high-powered promotional campaigns, selfestising posters and handouts, and the
continual emphasis upon numbers as an indicatsuadess. There is, of course, a legitimate use of
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publicity for informational purposes, but promotiam something else again. It was Jesus W
warned, "For whoever exalts himself will be humbladd whoever humbles himself will be exalte
(Matthew 23:12).

In straightforward fashion, Paul renounced all ¢hpsychological tricks to gain impressive resul
Perhaps he had even practiced them himself in #lys df his phariseeism, and even, for awh

after he became a Christian. But no more. They weteeeded for a qualified minister of the ngw

covenant. Furthermore, he refused to practice diecegor, as the RSV has it, "cunning"), 4
evidently many others were doing in his day. Thaeught behind "cunning" is a readiness to
anything. It conveys the idea of being unprincipledthout morals or scruples. In these days
religious racketeers, it hardly requires any enfergipon. It is simple expediency, justifying th
means by the apparently good ends achieved.

A final state of dishonesty was reached by those @éscended to actually tampering with the W(¢
of God to obtain the appearance of success thasede3his was not, as we might think today,

altering of the text of the Bible. There were végyw copies of the Scriptures available in the first

century. It meant, rather, a twisting of the megnof Scripture or a misapplication of truth--
pressing of it to unwarranted extremes. A caseointps that of Hymeneas and Philetus who tau
that the resurrection was already past (2 Timotly-48). While they didn't deny the resurrectio
they tampered with the Word of God by relegating thsurrection to the past. It was probably

result of teaching partial truth instead of theirenscope of revelation. Many of the newer cults

emerging today are employing this tactic to thefasion and hurt of many. True, this all soun
biblical, but it is actually tampering with the Whbof God by subtle and devious means.

No boasting needed

None of these approaches is needed in a new cavemaistry, Paul declares. They mark the ve

hdo appeal to the conscience, therefore, is to seekpture the whole man: body, soul, and spirit--
H"mentally, emotionally, and volitionally. It doestreim at mere intellectual agreement and certainly
not at a shallow emotional commitment. Rathereéks to impress the conscience that commitment
to Jesus is right; that is, in line with realityndathe only way to true fulfillment. It does not,
therefore, demand immediate and visible resulisdh it will welcome any that may come; it is
content to allow time for the growth of the seedttls planted and recognizes that individuals can

ts
le

lsonly properly respond to what they clearly perceiad understand.

ryFinally, this is to be done "in the sight of Gods$ we have seen, this means an awareness that God
ofs watching all that is done, appraising it andksegge to correct it where needed. But the phrase
e suggests even more. Since the new covenant isytbireg coming from God," it means also that the
inner eye of the soul is looking to God for the @ypof power and resource to make the ministry
meffective. The responsibility for results is placgarely on God alone. This is what gives thatspir
of the worker a sense of serenity and peace. H&heris free to be an instrument in God's hands.

P hat is the new covenant ministry in its outreaxkthe world.

a That veil again

i}h}\t this point in Paul's letter the unpleasant tesdiof life intrude again. That is the glory okth

'gospel; it never deals merely with the ideal buhwife as it is, "warts and all." Ideally, if Gad
responsible for results and is desirous that all besaved, then whenever the gospel is preached or
jstaught there should be many responses. But in lagtaatice, this is not always true. What about
those times? To this implied question the apostipends: "And even if our gospel is veiled, it is
veiled to those who are perishing. The god of #ge has blinded the minds of unbelievers, so that
they cannot see the light of the gospel of theygtdrChrist, who is the image of God" (2 Corinttsan

4:3-4).
ry

t:

antithesis of it, and the appearance of any of teenministry would indicate the indulgence of theOnce again the veil of pride appears in this disicus The reference this time is not to the veils

flesh. There are a thousand or more ways by witieHlesh can seek to counterfeit the work of {
Spirit, and they are all aimed at one point: thei@dng of an appearance of "success," which
then be used to enhance the prestige or statim qfersons concerned. Because these practice|
so prevalent in our day (as they evidently werghia first century, too) many young, relative
immature Christians are caught up in them withaalizing it. Since few voices are raised
challenge them, such practices are easily accegstguioper. But it is at this point that the Word
God must judge us all. As Paul says a little latethis same letter, "But, 'Let him who boasts o
in the Lord.' For it is not the one who commendwndglf who is approved, but the one whom
Lord commends" (2 Corinthians 10:17-18).

In stark contrast to the multiplicity of evil iselsimplicity of truth. In a great positive decldoat the
apostle describes his own practice and the pracfiaé who labor in the liberty and sweetnesshef t
new covenant: "...by setting forth the truth plginle commend ourselves to every man's conscie
in the sight of God" (2 Corinthians 4:2b).

There is a precise and clear definition of a neweoant ministry as it would appear in any pub
manifestation. The method is single and invarialiy: the open statement of the truth." Nothi
more is ever needed. The truth as it is in Jesas imdical, so startling in its breadth of dimensi
so universal, so relevant to human life everywhieat no psychological tricks are needed to pro

up and make it effective or interesting. It is thest captivating subject known, for it concerns m n

himself, and at his deepest levels.
Right before God

The goal of Paul's proclamation is equally cleamne"commend ourselves to every man
conscience." The conscience, as used here, isithef the human spirit as contrasted to that mqre

fluctuating and flexible entity, the will of the o It is what a man knows he "ought" to do, whet
he always does it or not. It is the deep awarewibsn every person of what it takes to be the ki
of person he or she admires and basically wariie.to

!

havhich evangelicals employ but to those used by diprinen and women when they are confronted
awith the good news about Jesus. Paul referredeedadithe phenomenon of being at the same time
5 diife unto life" to some who hear his preaching dddath unto death” to others. The latter failde s

ly anything good in the "good news" because therevisilaover their minds, obscuring their ability to
toperceive the truth. To them the gospel appearsalistie, remote from real life, making its appeal
ofonly to those who have a streak of "religion" ierth But it is their outlook which is the illusion.

iSAnd here is where we glimpse the enemy withoutPAsl puts it, "The god of this age [Satan] has

linded the minds of unbelievers." As always, Satars pride to blind their eyes. They are so
confident of their own ability to handle life, sare that they have what it takes to solve their
problems. To them, therefore, Jesus appears tspergable, hardly worth considering. They fail to
see that He stands at the center of life and thaeality derives its content from him. To argue
nagainst Him is to argue with the very power thakesait possible to take the breath which voices the
argument! Jesus is Lord, whether men know it or aot ultimately "at the name of Jesus every
._knee should bow, in heaven and on earth and uhdeedrth, and every tongue confess that Jesus

IgChrist is Lord, to the glory of God the Father" {Pipians 2:10-11).

Don't dodge life--or death

Ih is helpful to know just when this satanic blingitakes place. A superficial reading of the passag
eaves the impression that the minds are blindeckibed after they hear the gospel preached. They
hear it and reject it and, as a consequence, thigids are blinded. That is the common way of
understanding this passage. But Paul declareshidinding is to keep people from seeing thetligh
. of the gospel, therefore it must occur before thspgl is heard. They are called "unbelievers," not
ecause they don't believe the gospel, but bedhase is something else they have not believed in

ceven before the gospel was heard. What is th&g7étlity, the way things really are. The godho$t

1dwor|d, the enemy without, has successfully accustbthem to live by illusions which they take to
be reality. They are not willing to face life asst Men are turned away from truth long beforeythe
hear the gospel because they refuse to examinedfistically.

al
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A common example of this is the way many peopleichtioe word death. Death is an unpleas
subject, yet it is a stark reality with which evesge of us must ultimately wrestle. Watch hg
uncomfortable many people are at funerals and lmay tvant the service to be as short as poss
in order to return to the familiar illusions theggard as real. Instead of grappling with the fdct
death and facing its implications in life right ngwhich might very well prepare them to believe t
gospel when they hear it), they choose to run awmmay hide their heads in the sand until |
inevitable encounter with death leaves them no efascape.

Escapism can be seen in many other ways, as wedit people do not like to see themselves as t
really are. They choose to believe a more acceptalhge of themselves, even though there n
come moments of truth when they suddenly see tHeessanveiled. Some people train themsely
to avoid anything unpleasant or difficult, and key find themselves unwittingly trapped by the g
of this world into believing fantasies and treatilhgsions as though they were real. Such peope
very difficult to reach with the gospel. To thenisitoften a fragrance of death unto death.

Yet, occasionally, one meets non-Christians whaehmeen trained to face life realistically and ot
run from difficult things. They are usually thoséhavhave had a considerable amount of s
discipline and are accustomed to taking orders fsomeone else. For example, soldiers freque
fit this description. Upon hearing the gospel thiesel of individuals often accept it immediatelyo T|
them Jesus "fits." They sense immediately thashbadt missing center they have long been seek
There is no veil over their eyes.

The secret of being like God
It is tragic, though, that those who fail to see tospel as reality are turning away from the v

thing they most desperately want to find. The aeatéhe gospel is Christ, and Christ, as Paustell

us here, is the likeness of God. Therefore, whéisisto these people is the secret of godlikere
and that is what men long for more than anythisg.eGod is a totally independent being, having
need within himself for anyone or anything elsed get, in love, giving himself freely to all hi
creatures. It is that same kind of independencetlwhumanity craves. To most people, that is

essence of godlikeness, and that is why peoplelamgoring, "Let me be myself! I've gotta be me!"|

What people fail to understand, in this veiled viefmreality, is that such independence for hum
beings must arise out of dependence. It is Godgaléhat people be godlike. He wants us to
independent of all other creatures or things inuthigerse precisely because we are totally depén
on him.

It was no lie for Satan to say to Eve in the gardéryou eat of this fruit you will become like @d'
It was very difficult for Eve to see anything wromgth that because, after all, that was what G
wanted. He desires godlike people. This is appdheatighout Scripture. "What is man that you &

anPaul's argument is that the preaching of Jesuas (the center and heart of all reality, the Qme i
wcontrol of all events) is a message that is honbse@od, and God is a being of incredible power
biend authority. In fact, He is the one who at cosattommanded the light to shine out of darkness.
oNotice, he did not command the light to shine ittte darkness--He literally commanded the
nedarkness to produce light!

"Now why are these people perishing? Their mindsil Baid, are blinded; that is, they live in
darkness. They have already turned from the nowaglby which God proposes to save men--that
heg, by an honest response to reality (see Hebrduw®.1But their case is not hopeless, for the God
hawhom Paul preaches is able to call light out okdass. Light they must have, but if they reject the
edight of nature and life, there is still the poskt that when they hear the good news that Jésus
bdLord, God will do a creative act and call light afttheir Stygian darkness. For this reason the
arChristian can always witness in hope, knowing thabvereign God will work in resurrection power

to call light out of darkness in many hearts. Jéswew this: "All that the Father gives me will come
¢ to me, and whoever comes to me | will never driway' (John 6:37).

bIfPaul sees himself as one of these men. Beforedmgecsion experience he had been intent on

ntipleasing God, committed to this great objective dnihg his dedicated best to fulfill it, yet the
darkness in which he lived was so deep that whesalaeand heard Jesus, he could not recognize

ngim as the Son of God but thought him to be a wsuapd a vagabond. But on the road to Damascus
he was suddenly overwhelmed with light. Out of tleekness of his brilliant mind the light shone
and illuminated the darkness of his dedicated h&aere he experienced what he had long sought--
the knowledge of the glory of God. To his utter aeraent he found it where he least expected: in
the face of Jesus Christ.

God set aside young Saul's brilliance, his dedicatand his blameless morality as having done
nothing to advance him on his search for realitydd&nly it was all made clear--Jesus is Lord!

3(Jsing that key, everything began to fall into plaitee universe and life itself began to make sense.
_sAnd best of all, Paul found himself fulfilled asn@an. Jesus was real and was with him night and
*>day. Courage and peace and power were his as yaidaéritance, enriching his life beyond all
%xpectation. He had found the secret of godlikerefsiseing like God!

48
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hd&ecause of his own experience the apostle is damefu to keep his preaching sharply focused on

the only subject God will honor by calling light toaf darkness--that is, "For we do not preach

ourselves, but Jesus Christ as Lord, and ourselsggur servants for Jesus' sake" (2 Corinthians
:5). The danger in preaching is that all too oftenoffer ourselves as the remedy for man's need.
e speak about the church or Christian educatidheoChristian way of life, when all the time what
eople need is Jesus. The church cannot save,veddge of Christian philosophy does not heal,
doctrine without love puffs up. Only Jesus is Lavdly He is absolutely essential to life. When Ble i
encountered, all the other things will fall intethproper places.

a
b
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cr’gA servant heart

mindful of him, the son of man that you care fanfiYou made him a little lower than the heavenlyin view of this, the role of the Christian is tiwita servant. He is there to discover the needshefrs

beings and crowned him with glory and honor" (Ps&i#i5). What Eve did not understand was t
only through Christ is godlikeness possible. Paptesses his own amazement over the concept
Timothy 3:16, "Beyond all question, the mysterygufdliness is great: He appeared in a body
Godlikeness is, of course, the new covenant inoaetieverything coming from God, nothin
coming from me.

The light dawns

Well, what about these people whose minds are &tifdire they without hope? Is there no way
reach them in their darkness? Paul's answer taghmagnificent: "For we do not preach ourselv
but Jesus Christ as Lord, and ourselves as youarsesrfor Jesus' sake. For God, who said, "Let li
shine out of darkness," made his light shine intmarts to give us the light of the knowledge &f t

aBnd to do whatever his master tells him to do temtleose needs. He is, therefore, a servant "for
inJesus' sake." He is never the servant of men,éist fesus' servant and therefore serves menisThat
...an important distinction. A friend of mine said H&8 tragic error | made was that | became a servant
y of people. | felt obligated to respond favorablyemtanyone called and asked me to do something.

Someone would say, 'l think you ought to do suahsuch,' and | would say, 'Right, I'd better do it.

Then five other people would tell me what they totul should do. Suddenly | found myself in

trouble because | couldn't do everything. But whehecked the life of Jesus, | found that He was a
teservant of the Father, not a servant of peoplesidenitted himself to the people whom the Father
bspicked out. That set me free."

?]hGod always honors a message centered on the Lprdétiesus, and which manifests a servant's

heart to those whom he sets in your path. The ddti® world, the enemy without, is clever and

glory of God in the face of Christ" (2 Corinthiah$,6).

subtle. He knows how to lead men into darknessowittheir being aware of what is happening. But
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the God of resurrection is more than his equalwilhonor the open statement of the truth with t
light of the glory of God, pouring from the faceJefsus Christ.

Chapter 8
POTS, PRESSURES, AND POWER
What is light?

Scientists tell us that until it is received by thge and interpreted by the brain, light is jJ
electromagnetic radiation. The universe is flooditti electromagnetic radiation, most of it invigb
to the human eye. Gamma rays, X-rays, microwaeeso waves, infrared waves, ultraviolet wave
cosmic waves--these are all forms of electromagmatiiation which are invisible to us. Only a ve
narrow portion of the vast electromagnetic spectimmisible to us as human beings--the portion t
we see in a rainbow or in the rainbow-like smeacadr that comes from a prism.

Yet God has designed our eyes and our brains ih augay that they can transform that narrg
range of electromagnetic radiation into informatiomeaning, and emotion. That's right, emotid
We human beings perceive colors as emotional igslito us, red is a "warm" and "exciting" colg
blue is "cool" and "serene." A field of wildflowecan fill us with a joy so intense, it verges orefyr

Our ability to experience the many shades of lagid color as shades of meaning and emotion i
echo, a reflection of the appreciative capacityGofd our Creator. He looked upon the light th
streamed from the stars and galaxies He had cretitedight which sparkled on the oceans 4
snow-capped peaks He had arranged, the light wiklcthrough the leaves of the forests brimmi
with life. He saw the light which highlighted thedwtifully molded features of the people He h
made in his own image--

And He declared it all "good."

Light is one of the most powerful and meaningfuladifthe visual symbols God uses to illustrg
spiritual reality in His Word. The miracle of reggation has been described by the Apostle Pay
light, springing up suddenly from midnight darkndsight makes no noise and cannot be toucheq
felt, but it is unmistakable. It not only can besgbut it is the medium by which we see everyth
else. "That is what coming to Christ is like," Paays, in effect. "It enlightens you by the knovged
of the glory of God."

But Christianity is more than conversion. It isves have seen, a total life to be lived in the mals
this present world without evasion or defeat. Ibjigoosed by the flesh within and the Devil witho|
so that one thing is certain--it won't be easy! Bwiugh total life isn't easy, it will be remarkephs

Paul makes clear in his description of the autke@tiristian life beyond conversion: "But we haye
this treasure in jars of clay to show that thissaltpassing power is from God and not from us" 3

Corinthians 4:7).
Nothing but pots

There are two profoundly important factors in thésse: the description of basic humanity and
revelation of the intent of God. Paul first lookstlee basic material with which God works, and
describes it as being a lowly vessel--"We havettieigsure in clay pots." This is not the only place
Scripture where this figure occurs. Perhaps yow hewer thought of yourself as a vessel, butat i
fundamental and essential concept of the bibli@d\of man.

What are vessels for? They are essentially commimade to hold something. The vessels in y
home (pots, cups, bowls) are made to contain sanggthnd when nothing is in them they are,
course, empty vessels. That is the significandgisfverse of Scripture. It reminds us that we huoin
beings were intended to contain something.

heWhat were we made to contain? That is the allugngstion which has set man on a quest for his
own identity since time began. The startling ansefdhe Bible is that we are made to contain God!
The glory of our humanity is that it was intendechbld the Almighty. Our humanity is designed to
correspond to Deity. "The home of God is among aisft says Revelation 21:3-4. "Now the
dwelling of God is with men, and he will live withem. They will be his people, and God himself
will be with them and be their God. He will wipeegy tear from their eyes." That is the glory of
humanity.

It is accurate to describe lives without God aspgntives." That is exactly what they are--devofd o
Stwhat they were meant to contain. Dr. Carl Jungdesribed the world today as suffering from "a

neurosis of emptiness." The result is hollow med aomen who display an outward shell of
S’busyness and interest but within there is nothingaln echoing emptiness.

Yt is fascinating to discover that in this verse ave not just vessels, but we are (as the King dame
haversion puts it) "earthen vessels"--made from clary common material, which in itself has little
value. There is nothing very pretentious about hulmeings in and of themselves. Despite our vast
WGod-given possibilities and our specious claim teag wisdom and cleverness, we must face the
nlhumbling fact that we are directly responsible tfee terrible problems that now throttle the earth.
‘Apart from God, we are nothing but a humble eartpets--and sometimes we are cracked pots at

r
that!

(af course, there are all kinds and grades of Gayne people are like fine china--they crack easily.
a3Nhile they have a very fine texture, it is nothimgre than a form of clay. Others are more like sun-
nc]dried mud and crumble at the first rap. Some anghiand resilient by nature, and others are pliable

gand easily molded. But all are clay. Underneathareeall ordinary people.
acHidden treasure

But the Christian is more than an empty vessel.hde something within--or, more accurately,
Someone within. We have a treasure in our clay poii more than a treasure--a transcendent
tePOWer! That is humanity as God intended it to biee Tlay pot is not much in itself, but it holds an

| 'tgestim_able treasure, beyond price, and a trangcegmmbwer, greater than any other power known to
umanity.

Ndrhat is the second great truth found in this vefsgcripture. God has designed even ordinary people
like us so that we may be the bearers of the nesstirkable riches and power ever known. It must
be apparent to all, however, that the treasurelamgower are not from us, but from God. Does that
not sound familiar? "Nothing coming from us; evéig coming from God." The point is that God

utdesigned it this way; he intended that his greatgpwisdom, and love should become visible in

very ordinary and otherwise inconsequential peofdePaul observes in 1 Corinthians 1:27-29, "But

God chose the foolish things of the world to shdneewise; God chose the weak things of the world

( 0 shame the strong. He chose the lowly thingisfworld and the despised things-- and the things
that are not-- to nullify the things that are, Battno one may boast before him."

The tremendous thing about all this is that thestipas not merely using beautiful imagery. He is

speaking of hard realities, of something genuing aractical, not merely idealistic and visionary.
herhere is an inestimable treasure in each beligkierg is a power beyond all telling. Paul putsiit i
neclear terms to the Colossians as he describesihistry to them: "To them [the apostles] God has
chosen to make known among the Gentiles the gleri@hes of this mystery, which is Christ in
S you, the hope of glory" (Colossians 1:27).

The only hope we have of realizing, even in thisspnt life, the glory God intended for us is tarea

buto draw upon the treasure within and be empoweyethé power available. That treasure and that

ofpower are Christ, in you! So valuable is the treashat the world would pay anything to get itislt

aas we have seen, the secret of human adequackilizs of dollars are poured out every week in a
vain effort to identify this treasure and channéhto the normal affairs of life.
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"Christ in you" is the lost secret of humanity, latten the full implications of the secret are rzezdi,
a person's life is enriched far beyond the abibtgeclare it. That is what sent Paul around thedwg
of his day declaring what he called "the unsearehabhes of Christ." To see lonely, selfish, emp
individuals transformed slowly but surely into warhaving, wholesome, and happy people is
become aware of why Paul describes Christ as "uctsaale riches."

The great secret within is such a treasure becdirse, of all, it is a transcendent powe
Transcendent means beyond the ordinary. It is gtiely different form of power. So often, in ol
time, power is used to tear things apart, to basgéxplode, or crush. But transcendent power gni
gathers, harmonizes. It breaks down middle wallsasfition and removes barriers. It does not ma
superficial, external adjustments, but works froithim, producing permanent transformations. [
you know of any other power like that? It is abselyiunrivaled. There is nothing like it anywhe
else. Many philosophies and teachings seek to tenifsis, and for a time they may produce
credible imitation, but in the end they all prowebe cheap and shoddy imitations. They cannot st
the tests to which life as it really is will expadem. In the end only "Christ in you" endures.

By design God entrusts this secret to failing, tigulveak, and sinful people so it will be cleartth
the power does not originate from us. It isn'tidsult of a strong personality or of a keen andl§in
honed mind or of good breeding and training. N@rises solely from the presence of God in {
heart. Our earthiness must be as apparent to atbehe power is so that they may see that thetsq
is not us but God. That is why we must be transgapeople, not hiding our weaknesses 4
failures, but honestly admitting them when theyuscc

Headed for trouble

To show how immensely practical these biblicalisuare, the apostle goes on to describe the w
works in the trenches of daily living: "We are haréssed on every side, but not crushed; perple
but not in despair; persecuted, but not abandostedck down, but not destroyed" (2 Corinthial
4:8-9).

There are all the pressures common to humanity, @hgresent in the life of a Christian
Undoubtedly, one of the greatest misconceptiond hglmany is that being a Christian means t
life should suddenly smooth out, mysterious bridg@sappear over all chasms, the winds of fg
will be tempered, and all difficulties will disapgre No, Christianity is not membership in some r}
carpet club. All the problems and pressures ofrifimain, or are even intensified. Christians m
face life in the raw, just as any pagan will. Thegmse of the Christian life is not to escape desg
and difficulties but to demonstrate that they aaadied in a different way. There must be troubie,
there can be no demonstration. Look at the fowegmates of trouble Paul describes:

1. Afflictions: "We are pressed on every side." These are thmalarritations of life which everyong
faces--the bothersome, troublesome incidents wdtitict us. The washing machine breaks down
Monday morning; it rains on your day off; the dogtgysick on the new carpet; your mother-in-Ig
arrives unexpectedly for a long visit; the trafSovorse than usual; you flunk the exam you expkd
to pass. All these are normal afflictions. They #re buffetings of life which come to everyon
Christians are not exempted from them.

2. Perplexities: Even the apostles did not always know what toTd®y were sometimes uncerta
and couldn't understand why God allowed some thingsappen in their lives. They occasional
found it difficult to make decisions, just like thest of us. Paul said he tried to go into Bithyiat
the Spirit would not allow him to do so. He intedde preach the gospel in the province of Asia,
was ultimately forbidden by the Holy Spirit (seet&d6). Even Jesus seems to fluctuate, telling
brothers he is not going up to the Feast, and ttenging his mind and going (see John 7). Th

will be many times of uncertainty in our lives, myamccasions when we do not understand whaf t

do, what to say, or why things happen the way theyrhese are normal perplexities.

3. Persecutions: The Christian is promised persecutions. Everiir@ldlings"--those who are in ang

for his Master was persecuted also. The word petigec covers the entire range of deliberate
offenses against Christians from slight ostracistold shoulders, and critical remarks to smears on
tyreputations, hindrances to ministry, personal aodily attacks, and even torture and death.
toChristians can expect any or all of these. The tlgsowere persecuted unto death, as even the Lord
was, and "the servant is no greater than his Master

. 4. Catastrophes: "Struck down!" The word has power to chill theahte It refers to the stunning,

r shattering blows which seem to come to us out efifue--cancer, fatal accidents, a heart attack,
eriot, war, earthquakes, Alzheimer's disease, iga@iristians are not always protected from these
keatastrophic events. They are terrible experiemdgsh try faith to the limit and leave us frightehe
boand baffled. The Book of Job is clear proof thatst stunning catastrophes can occur to believers
e and that the loving heart of God is neverthele$snethem.

a
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Authentic Christians--and unbelieving believers

a But look at the reactions to these trials whichlRscribes. "We are hard pressed on every side, bu

not crushed! Perplexed, but not in despair! Petsedclbut not abandoned! Struck down, but not
helestroyed!" There is a power within, a transcengemter, different from anything else, which keeps
cipushing back with greater pressure against whatmraes from without, so that we are not crushed,
ndiespairing, forsaken, or destroyed.

This power within was given to us for the very mse of handling the afflictions which are our lot.
We are exposed to them in order that we might detrate a different reaction than one which
vi\{ould come from a person of the world. Our neigebaratching us, will find us difficult to explain,

gnd it is only when we baffle them that we areljik® impress them with the advantage our faith
gives. There will be a quality about us which cafyde explained in terms of God at work. It must

be evident that the power belongs to God and nosto

y
e
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When we ask ourselves whether this actually ig¢laetion of Christians to the normal trials of life

. e must hang our heads in shame. All too ofteneeetrexactly as the unbelievers around us--and
naj ; o

tes.ometlmes not as well. We lose our tempers at nmimiaitions, we grow pouty and sulky when
X e're not given the favored place, we resent thpl@dties to which we are exposed, and grow

i:vitter and sullen at the catastrophes we experience

e In all this we reveal ourselves to be unbelievimgjdvers. Our problem is, as we have seen before,
othat we either are ignorant of the way of escapaoonot choose to use it because we desire to have
both the pleasure of sin and the deliverance wbiches from the transcendent power within.

But this is not possible. No man can serve two mass.

[\)Nrbnce again the apostle brings us the key. In aagassf infinite light and beauty he indicates the
teProcess of switching from the old covenant, wighhtiilt-in death, to the new covenant and its power
| “and life. The process requires a certain invarialter: "We always carry around in our body the
" death of Jesus, so that the life of Jesus mayl@s@vealed in our body. For we who are alive are

always being given over to death for Jesus' sakthat his life may be revealed in our mortal body"

n (2 Corinthians 4:10-11).

IyThe life of Jesus, manifest in our mortal bodigghtrnow, in time, is what we need and want. There
bure two factors which can produce it. One is amirattitude to which we must consent (verse 10).
hi he other is an outward circumstance into whichaneeplaced (verse 11). But the result is the same
or each: the life of Jesus, manifest in our moftash. Not in our immortal flesh, someday in
eaven, but right now, precisely when we needligmvwe are under the gun, facing the afflictions,
perplexities, persecutions, and catastrophesedf lif

]
= =

What is the secret? It is, first, that we "alwagsrg around in our body the death of Jesus." That i
the inner attitude to which we must consent. Thg te experiencing the life of Jesus is our

t

of this dying world--are often persecuted, but @teistian can absolutely count on it and expect

tillingness to accept the implications of his de&tre will not discover the glory of the treasurelan
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power within us until we are ready to accept incfcal terms the result of the sacrificial, obedi€
death of Jesus.

The cross at work

The death of Jesus was by means of the crosshanctdss was designed for only one purpose|
end the existence of an evil man! Those who weueified had no life in this world beyond tha
point. It may sound strange to us to apply the t&amevil man" to Jesus, but it must be remembe]
that a little further on in this very letter theasgle says, "God made him who had no sin to béosin
us, so that in him we might become the righteousné&od" (2 Corinthians 5:21). Literally, he w3
made sin. He became what we are. When he becantemgtare (evil men), there was nothing el
God could do except to put him to death. That istw®Bod does with evil people; he puts them
death. Thus, in the cross of Christ, God took lzdlt twe are in Adam, all our natural life with if
dreams and hopes and resources and brought d@réshing end by the dying of Jesus.

The cross of Jesus put to death the proud egonnithi It wrote off as utterly worthless that fagul
within us which wants to blow a trumpet whenever deewhat we think is good. It sentences
death that inner desire which wants no one eldgetas educated or as popular or as skillful o
beautiful as we. It is the thing within us whichusfgles to be at the center at all times and ezpse
itself in self-pity, self-indulgence, self-excused self-assertion.

I must clearly understand that it is not up to meut this natural life to death--it has alreadyrig
done. | am only expected to agree with the righgrafsthat execution and stop trying to make
"live" again before God. When a son was promisedlicaham, he cried to God, "If only Ishma
might live under your blessing!" (Genesis 17:18ut B5od refused, for Isaac was the child

promise, not Ishmael. Abraham must learn that thdsgmael was permitted to exist, God wouy
fulfill none of His promise of blessing through hi@nly through Isaac would the blessing come.

Thus when | cease trying to justify and excusesittevities of the flesh and agree with God that
flesh is rightfully under sentence of death, theml fulfilling this powerful figure of always caiing
around in my body the death of Jesus. If | welcohgecross and see that it has already put to d
the flesh rising within me so that it can have waver over me, then | find myself able to say no
its cry for expression. | can then turn insteath®Lord Jesus with the full expectation that aslll
to do what he tells me to do in these circumstarftte@® my enemies, flee youthful lusts, wg
patiently for the Lord, and so forth), He will beveork in me to enable me to do it. Thus the life
Jesus will be manifest in my mortal life.

It is this necessity to agree with the implicatimfsthe cross in terms of actual experience wh
Jesus has in mind when he says, "If anyone woultecafter me, he must deny himself and take
his cross and follow me" (Mark 8:34). Paul is sayaxactly the same thing here. The key to the n
life is the belief that the old has been renderfedoovalue whatsoever by the cross. And through
Scripture the order never varies. First death, tifienDeath is intended to lead to resurrectidhwe
have died with him, we shall also be raised agdih him." When we consent to death, then the |
of Jesus can flow unhindered from us. It is neher dther way. We cannot claim resurrection |
first, and then by means of that put the flesheatl. We must first bow to the cross, then God
bring about the resurrection.

Something done to us

The second factor which produces the life of Jésuss is: "For we who are alive are always bei
given over to death for Jesus' sake, so that Fesnliay be revealed in our mortal body"

Corinthians 4:11). That sounds very much like thst,fbut there is an important difference. Thetfi
was an attitude within to which we must consentvds stated in the active voice (always carrying
the body the death of Jesus). The second is stathd passive voice, that is, it is something dimne
us, not something we are to do. We have no chaidbis second matter. We are being given ug
death. This refers to those circumstances of ama pressure into which God puts us to force us

n The encouraging thing about this is to see thiatitpossible for a true believer in Jesus not &dkw
in the Spirit at least some of the time. God wélego it that the true believer is put in circumsts
which force him to do so. A case in point is theexrience of Peter walking on the water. When he
first got out of the boat and walked on the watedesus, it was by his own choice, though the power
to do so came from the Lord. However when his gaaadered and he began to sink, it was a
t moment of desperation. It was either look to Choisperish. When he cried out in terror, "Lord,
edave me," Jesus lifted him up and they walked batke boat together. So God is forever putting us
into situations where we are way over our depth aredforced to abandon hope in all human
sresources and cry out, "Lord, save me." It is thigsch Paul calls being "given over to death for
seJesus' sake."

éoThere is a perfect illustration of this in Paukgnoexperience, recorded in the 2 Corinthians 118¢9.
says, "We do not want you to be uninformed, brathebout the hardships we suffered in the

province of Asia. We were under great pressure,bfayond our ability to endure, so that we

I despaired even of life. Indeed, in our hearts Vtettie sentence of death. But this happened that we

tomight not rely on ourselves but on God, who rateesdead."”

\a§Ve do not know what this experience was which Eastribes. Perhaps it was the riot which broke
” out in Ephesus as recorded in Acts 19. At anyitates something so threatening and so dangerous
that Paul despaired of life itself. He felt he hadeived the sentence of death. He was, literally,
"being given over to death for Jesus' sake." Nptiseugh, Paul's conclusion: "But this happened

itthat we might not rely on ourselves but on God, wdises the dead."

of
Id

God put him through this trying circumstance togkéém from relying on his own resources. And

this is said of an apostle who thoroughly knew anderstood the operation of the new covenant.
Even he needed this painful help from time to timé&eep him from succumbing to the subtlety of
the flesh and to enable him to trust the God wisesathe dead, the God of resurrection power.

hel'his is why pressures and problems arise in oaslivhe God who loves us is delivering us up to
:aﬁ$ath in order that we might trust, not in happgwistances or in pleasant surroundings, but in the
—to ord of life who lives within. In the Scriptures viearn the attitude we are to have which releases t
us the life of Jesus. Through our circumstancesreeforced to experience this so that the treasure
within might enrich us and the power within demeoaist before a watching world a totally new and

different way of life.

|
o
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Walking through life

ciHere we see a powerful, life-changing, two-stepcess--a process that is repeated over and over
upgain throughout Scripture, a process referredh tB8dripture as "walking in the Spirit." We are to
ewelieve in the death of the cross and then apmtaptihe power of the resurrection. The simplest way
buto put it is: repent and believe. Repenting is diap one's mind about the value of the old life;

believing is appropriating the value of the newRlomans 6 Paul says, "Consider yourselves dead to
fesin” (step one) "and alive to God in Christ Jegs$8p two). In Ephesians he says, "Put off the old
feman" (step one), "and put on the new" (step twbpsE are not widely differing things; they are the
vilkame, but put in many different figures so thatalll understand. A walk consists of two steps, one
with each leg, repeated again and again. So theiwghe Spirit is achieved when every demand life
makes on us is met by taking up the cross, sovileatmight experience the resurrection. It can
happen dozens of times a day.

ngAII this has an effect far beyond one individu& IiThe apostle says to the Corinthians:

So then, death is at work in us, but life is at kvior you. It is written: "I believed; therefore hhe
irspoken." With that same spirit of faith we alsoidet and therefore speak, because we know that the

one who raised the Lord Jesus from the dead vedl edise us with Jesus and present us with you in
this presence. All this is for your benefit, so tthe grace that is reaching more and more peopje ma

toause thanksgiving to overflow to the glory of G(@ICorinthians 4:12-15).

abandon trust in the flesh and lean wholly on thieitSf Christ.
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This passage is a recognition that the gloriouscesfof the life of Jesus may not always be see
the full in a single believer's life. Sometimes teath is felt by one, and the resulting life byther.

Paul feels this is the case with him. "Death isnvatk in us, but life is at work in you." Thg
Corinthians were experiencing the benefit of thatidéo which he was daily being delivered. He W
content with this, being willing to be sacrificeat their faith so that they might understand arahgr
in the grace of Christ. His quotation is from Psdli6:10 where the writer speaks of being sor

n tBaul states plainly that what we are going throngtv is only preparing us for something yet to
come--something so glorious and so different frotmatvwe have known that it is "beyond all
comparison." In the words of Robert Browning's "BiaBen Ezra"--yet in a way far more true than

aBrowning ever intended--Paul is saying:

bly

afflicted and not knowing quite why, but he had extlveless believed in God and so had spoken @row old along with me!

deliverance even before it came, saying, "For @UWORD, have delivered my soul from death, n
eyes from tears, my feet from stumbling" (Psalm:&8L6Thus Paul, too, is confident that God w
strengthen him along with the Corinthians and btivegn all together into the fullness of glory.

The closing sentence in the passage above is aifinaghstatement of the unity of believers

members of one another. What affects one affettBat though there are suffering, death, al
tears, yet it is all working together for good, aasthe new covenant is understood by more

more believers, it will result in a great outbus§fpraise and thanksgiving to the glory of God. W
can help but praise a God who can bring joy ous@fow, life out of death, and liberty out d
bondage? That is the new way of life which the chuis called upon to demonstrate beforg
watching world.

But even that is not the whole story. This presexerience only points the way to somethi
beyond, which is so breathtaking, so glorious, that apostle is at a loss for adequate words
describe it. That is the adventure that awaitsiubé next chapter.

Chapter 9
TIME AND ETERNITY

Ever since the publication of H.G. Wells' The TiiMeachine in 1895, people have been captiva
by the idea of traveling in time. In that book, Gestist builds a time machine, travels far inte t
future, then returns and tells his astonished disewhat the world will be like in 800,000 year
What most people fail to realize is that we dor&eha machine to travel through time. The truth
we are all time travelers. We are all traveling aosvthe future at a rate of one second per sec
and there's nothing we can do to stop ourselves fime traveling.

And at the end of our journey through time is atidaion we can scarcely imagine--a destinati
called Eternity.

Everything in Scripture points to Eternity, and mpieing within us cries out for it. As Solomo
observed in the Old Testament, God "has also sehist in the hearts of men; yet they cann
fathom what God has done from beginning to endtigsiastes 3:11). God designed us to live
Eternity. His work with us is not finished in tHife.

We have already seen that authentic Christianitfaismore than a "pie in the sky, by and b
religion. It is magnificently designed for life @arth, right now, with all its pressures and protse
its joys and tears. But there is yet more for useiperience. God has prepared someth
incomprehensibly beautiful for those who love Hinddrust Him--something that lies beyond tim|
something so beautiful and vast and breathtakiagdhly Eternity is big enough to contain it. T
Apostle Paul tells us about the wonders of Etermit? Corinthians 4:16-18--and his description
eternity gives us grounds for confidence and caarag we face the trials and pressures of
present time:

Therefore we do not lose heart. Though outwardlyaveewasting away, yet inwardly we are bei
renewed day by day. For our light and momentarylties are achieving for us an eternal glory tl

far outweighs them all. So we fix our eyes not dmtis seen, but on what is unseen. For what i

seen is temporary, but what is unseen is eternal.

]?/The best is yet to be,
The last of life,

asfor which the first was made.

nd

and

NOThis is the Christian hope. It is more than metebking on to life beyond the grave. It declarestth

f everything which happens to us in this life is dilgrelated to what is coming--in fact, is getting
aeady for it. Nothing, then, is purposeless oréuith our present experience. It is all necessaté
ultimate end.

NdThe increasing beauty within

t?‘he apostle suggests three aspects of our prespetience as believers which indicate that
something much greater is coming. First, theréhésdaily inner renewal which we experience as
Christians. "Though outwardly we are wasting aw#agul says in 2 Corinthians 4:16, "yet inwardly

we are being renewed day by day." The sharp cdriteadraws is between the effects of aging upon
the body--particularly our lessening physical poveed approaching death--and the increase of
wisdom and the mellowing of love which mark therisgf one who walks with God. There is a
beauty about godly old age which youth knows nghof The spirit broadens and grows serene

ethough the body trembles and feels increasing pain.

=

L) What is happening? The outer man is losing thdebatte strength of youth falters and fades, the

i'spight is coming on. But the inner man is reaching to light, growing in strength and beauty; the
pday is at hand. This inner renewal is another whydescribing the new covenant in action.
"Everything coming from God, nothing from me." Tlesv of sin and death is destroying the body;
the law of the Spirit of life in Christ Jesus isesving the spirit and also the soul "from one degre

DMylory to another.” To see this happening in oneseif another is to be convinced that something
wonderful lies ahead.

' The authentic Christian view of trials
t
ifFurthermore, the apostle stoutly declares thas ibur very trials and hardships which actually

produce the glory to come! "For our light and motaen troubles are achieving for us an eternal
glory that far outweighs them all" (2 Corinthiand 7). Surely there is a twinkle in Paul's eye when
Y"he writes, "our light and momentary troubles," iew of what he at a later time describes.

[=]

né:ive times | received from the Jews the forty lash@nus one. Three times | was beaten with rods,

e once | was stoned, three times | was shipwrecksgeht a night and a day in the open sea, | have

gbeen constantly on the move. | have been in dafnger rivers, in danger from bandits, in danger

Lffrom my own countrymen, in danger from Gentilesgdamger in the city, in danger in the country, in

thdanger at sea; and in danger from false brothehave labored and toiled and have often gone
without sleep; | have known hunger and thirst aadehoften gone without food; | have been cold
and naked. (2 Corinthians 11:24-27).

g{rhat is what Paul calls "our light and momentagubles.” But he was not complaining. He made
i jight of it simply because he was aware of somethire often forget. He knew that these painful

h

trials were actually preparing the "weight of glowhich was coming! Notice he does not say that

25



these trials were preparing him for the glory. WHihat was true, it wasn't what he said here.
trials were creating the glory!

Perhaps this throws some light upon a strangenséatewhich Jesus made to his disciples in

upper room. In saying that he was going away, ldead"l go to prepare a place for you" (Jo
14:2, KJV). This cryptic statement seems to sugtiegtheaven was not yet ready and needed s
additional work before any guests arrived! But & link it with the further explanation which Jes
gave them ("but if | go, | will send him [the HoBpirit] to you," John 16:7), we have the stro
suggestion that his way of preparing a place fenthvas to send the Holy Spirit to them. The Spi
when he came, would give them the power to hamdigtessures and pains of life ("hard pressed
every side, but not crushed; ... struck down, mitdestroyed") and in the mystery of redemptid

transmute each trial into a corresponding gloryusThthe trials were preparing the glory; the

hardships were preparing "the place" for them.dess doing it by means of the Spirit.
Valuable chains

There is a moving story which comes out of the garson of the Christians in the third and fou
centuries. One aged saint had spent many yeardarkeand gloomy dungeon, bound by a great
and chain. When the emperor Constantine ascendedtiriine, thousands of Christians were relea
from imprisonment, and among them this old man.ifd&sto recompense him for his years

misery, the emperor commanded that the ball anihdba weighed and the old man given t
equivalent weight in gold. Thus, the greater théghieof his chain, the greater was his reward wh
release came.

But the reality Paul speaks of is even greater thesn He says the weight of glory will be beyoriid
comparison. The Greek expression is, literally, utatance upon abundance." It is such
abundance that it constitutes a great "weight."sp&ak of the "weight of responsibility” not alway
as a burden but often as a challenge. Here is ribat ghallenge of a weight of glory, offerin
indescribable opportunity to those for whom itiegared.

It seems clear, then, that something tremendoakdad. Not only does daily inner renewal sugg
it, and our present affliction is preparing it, ¢ very nature of faith itself guarantees it. V@®fix

our eyes not on what is seen, but on what is undeenwhat is seen is temporary, but what
unseen is eternal" (2 Corinthians 4:18). Paul'sment here is very simple. The visible things i tl
life are but transient manifestations of abidinglitees which cannot now be seen. If the transig

form can exist, surely the reality behind it existke truly important thing is not the passing form
but the eternal reality; consequently, the impdrtdaing in life is not to adjust oneself to the

changing form, but to relate always to the abidigh. It is the argument of Hebrews 11:8,10, &
27--

By faith Abraham ... [looked] forward to the cityittv foundations, whose architect and builder
God. ... By faith [Moses] left Egypt, not fearirfgetking's anger; he persevered because he sa
who is invisible.

The best is yet to be

Well, what is it, that is coming? Like a good ch€faul has been whetting our appetites &
stimulating our anticipation by veiled referencassbme breathtaking experience yet to come.

now he grows specific. In chapter five he descrtheswveight of glory in more explicit terms:

Now we know that if the earthly tent we live indsstroyed, we have a building from God, an eter]
house in heaven, not built by human hands. Meaewhé groan, longing to be clothed with o
heavenly dwelling, because when we are clothedwillenot be found naked. For while we are
this tent, we groan and are burdened, because wetdeish to be unclothed but to be clothed wi
our heavenly dwelling, so that what is mortal maystvallowed up by life. (2 Corinthians 5:1-4).

"A building from God"? "Not built by human hands"®ur heavenly dwelling" What do thes

"hpresent body of flesh and bones. But before we @atleser look at these phrases, note how definite
and certain Paul is. See how he begins: "We kndWlhere is nothing uncertain about it at all.

hé/lany today, as in the past, are trying to guess Vs beyond death. Some have supposed that the
nspirit of man departs, only to return in some ramation of life as another human being. The
breeidence used to support this is usually the testimof certain persons (often given through a
smedium or in a hypnotic state) who apparently tesable episodes from their previous existence.
gBut it must be remembered that the Bible consistemarns of the existence of "lying spirits" or
itdemons who have no compunctions about represettiEmgselves to be the spirits of departed
opersons and who take delight in deceiving humans.

"Others have suggested that knowledge of such tigngst beyond us, that the only proper approach
to life is to view everything as tentative, nothiogn be depended on for sure. But Jesus and the
apostles never speak that way. Christ said thaahe to tell us the truth, that we might know. The
Apostle John underlines this point again and agsging, "These things are written that you might

thknow." So Paul says here, we know certain thingsiglife beyond death.

aWell, what do we know? First, says Paul, we knoat the now live in an earthly tent. Twice he calls
seithe present body a tent. Tents are usually temypaokaellings. Once | visited a family who lived in a
bf tent in their yard while waiting for their new haus be finished. It wasn't very comfortable, but
nethey were willing to put up with it until they calimove into their real house. This is the case| Pau
ersays, with Christians. They are living temporaiilyents.

Further, he says that in this tent we both groahsagh. Do you ever listen to yourself when you get
h up in the morning? Do you ever groan? It is quitglent that the apostle is right, isn't it? These i
arthe groan of daily experience. Perhaps the tebedggnning to sag. The cords are loosening and the
spegs are growing wobbly. There may also be the aigixpectancy. "We groan and are burdened,”
g says the apostle, "because we do not wish to bbthed but to be clothed with our heavenly
dwelling." No one wishes to be disembodied (whishwhat "unclothed" truly means), but

o Qevertheless, we do long sometimes for something than this body offers. We feel its limitations.

Have you ever said when invited to do somethingyish | could; the spirit is willing but the flese

iS‘weak"’? That is the sigh of anxiety, longing to betfer clothed.

The heavenly house

ln[n contrast to this temporary tent in which we rloxg, the apostle describes the permanent dwelling

waiting for us when we die. It is "a building fro®od, an eternal house in heaven, not built by
I,]Cpuman hands."

This is the indescribable "weight of glory" whick mow being prepared for us by the trials and
hardships we experience. If the present tent issadhly body, then surely this permanent dwelling

rsl”llﬁ,]the resurrection body, described in 1 Corintkian

i
So will it be with the resurrection of the dead.eThody that is sown is perishable, it is raised
imperishable; it is sown in dishonor, it is raisedjlory; it is sown in weakness, it is raised ower;
it is sown a natural body, it is raised a spiritbady. If there is a natural body, there is also a

ndpiritual body. (1 Corinthians 15:42-44).

3% the apostle can describe our physical body aeng then it is surely fitting to describe the
resurrection body as a house. A tent is tempoeahguse is permanent. When we die, we will move
heffom the temporary to the permanent; from the tenthe house, eternal in the heavens. This
Ur resurrection body is further described:

rt]hFor the perishable must clothe itself with the inigleable, and the mortal with immortality. When

the perishable has been clothed with the imperlshamd the mortal with immortality, then the
saying that is written will come true: "Death haseb swallowed up in victory." "Where, O death, is
e your victory? Where, O death, is your sting?" (¥iGthians 15:53-55).

expressions refer to? They are obviously set iactlicontrast to "the earthly tent we live in," o

pr

26



When we compare this passage with the one we adaing in 2 Corinthians 5, we note that t
word for "clothed" ("longing to be clothed with obeavenly dwelling") is exactly the same Gre
word as the one translated put on in 1 Corinthithq"the perishable has been clothed with
imperishable"). This present perishable body oSonust be clothed with imperishable life, and th
present mortal nature must be clothed with immibytalt is at that time, says Paul, that "death
swallowed up in victory." Compare that with thetstaent of 2 Corinthians 5, "that what is mort
may be swallowed up by life." The two passageschrarly parallel and the "house not made w
hands" is the resurrection body of 1 Corinthians 15

But this poses a serious problem with some. They %&ell, if the building of God is the
resurrection body, then what does a believer livevhile he is waiting for the resurrection body
Resurrection won't occur till the second comingJesus. What about the saints who have d
through the centuries? Their bodies have been ¢lacethe grave and won't arise until t
resurrection; what do they live in during the ime"

To this problem three widely varying answers hagerbposed. One is that departed saints hav
bodies until the resurrection. They are with thed_but as disembodied spirits, incomplete un
regaining their bodies at the resurrection. Bug théw ignores Paul's words, "Meanwhile we grog
longing to be clothed with our heavenly dwellingchuse when we are clothed, we will not be foy
naked. ... We do not wish to be unclothed but toch®hed with our heavenly dwelling.
Furthermore, the language of both 1 Corinthiansahf 2 Corinthians 5 seems to imply 4§
immediate donning of the resurrection body. Thenea hint of any waiting period.

A second answer to the problem is that of soulpsl@éis theory says that when a believer dies

soul remains asleep within the dead body. Whenbtiéty is raised at the resurrection, the s¢u

awakens. But because it has been asleep since déwth no knowledge of the intervening time a|
no awareness of having been asleep. This concémssthe problem of the missing bodies b
directly contravenes such Scriptures as the Lavd'sls to the thief on the cross, "'l tell you th
truth, today you will be with me in paradise" (LuR®:43), and Paul's declaration, "We are confidg
| say, and would prefer to be away from the body anhome with the Lord" (2 Corinthians 5:8).

Still a third group proposes to solve the problgmsibggesting that the house not made with hand
not the resurrection body at all but an intermediaidy which God gives the believer to live in Lin
the resurrection. Presumably, at that time, therinédiate body is dissolved and only t
resurrection body exists. But it is difficult tousare that with the description of the house noten
with hands as being "eternal in the heavens." Suichiew also destroys the parallelism of
Corinthians 5 and 1 Corinthians 15. Since themoiint anywhere in Scripture of the existence
an intermediate body, the view seems hardly tenable

The problem disappears

The problem these strange answers propose to sofeally no problem at all. It arises only when

we insist on projecting the concepts of time intergity. We constantly think of heaven as
continuation on a larger and perfect scale ofdifieearth. Locked into our world of space and tin
we find it very difficult to imagine life proceedinon any other terms. But we must remember §
time is time and eternity is eternity and nevertiliain shall meet. We experience something of
same difficulty in dealing with the mathematicahcept of infinity. Many people imagine infinity td
be a very large number, but it is not. The diffeeens that if you subtract 1 from a very larg
number, you have one less, but if you subtracoih finfinity you still have infinity.

Dr. Arthur Custance, a Canadian scientist who $® @ remarkable Bible scholar and author 0|
series of biblical-scientific studies called DoognMAapers, has written something very helpful
this:

The really important thing to notice is that Timarsls in the same relation to Eternity, in one sgr
as a large number does to infinity. There is omeseén which infinity includes a very large numbe
yet it is quite fundamentally different and indegent of it. And by analogy, Eternity includes Tim

neand yet is fundamentally something other. The rédnof Time until it gets smaller and smaller is
bkstill not Eternity. Nor do we reach Eternity by extension of Time to great length. There is nodlire
hepathway between Time and Eternity. They are diffeategories of experience. (Doorway Paper
isNo. 37. Published by the author)

SThe thing we must remember in dealing with thisteradf life beyond death is that when time ends,
theternity begins. They are not the same, and we nmatstnake them the same. Time means that we
are locked into a pattern of chronological sequenicieh we are helpless to break. For example, all
human beings sharing the same room will experiancearthquake together. While there are varying
feelings and reactions, everyone will feel theleprake at the same time. But in eternity events do
?not follow a sequential pattern. There is no padtture, only the present NOW. Within that NOW
iedll events happen. An individual will experiencejsence, but only in relationship to himself, and
e events will occur to him on the basis of his spaltreadiness. No two individuals need, therefore,
experience the same event just because they happertogether.

D

> rfdl this may sound quite confusing, and it is titieontains great elements of speculation. Butitet
tilreturn to the Scriptures and the problem of whaipkas to the believer when he dies. Holding
nfirmly to the essential point that time and etermite quite different, then when a believer stags o
naf time, he steps into eternity. What was perhafas-aff distant event in time is suddenly present

eternity if one is spiritually prepared for it. 8nthe one great event for which the Spirit of @God
annow preparing believers here on earth is the comindesus Christ for his own, that is the event

which greets every believer when he dies. It magldéeades or even centuries before it breaks into
higime, but this particular person is no longer mei He is in eternity. He sees "the Lord is coming

ith thousands upon thousands of his holy onest'as Enoch did when he was permitted a look

qd”to eternity, and at a time when he was the séviEom Adam and the population of the earth was
Lty small (Jude 14).

e Where the ages meet

ntBut what is even more amazing is that in the expee of that believer he does not leave anyone

behind. All his loved ones who know Christ are ¢h&o, including his Christian descendants who
s wgere not even born yet when he died! Since thermipast or future in heaven, this must be the
ti case. Even those who, in time, stand beside hiegmad weep and then go home to an empty house,
heare, in his experience, with him in glory. Dr. CGarste carries this even further.

igThe experience of each saint is shared by all athiaits, by those who have preceded and those who

oftre to follow. For them all, all history, all inteming time between death and the Lord's return is
suddenly annihilated so that each one finds toahimzement that Adam, too, is just dying and
joining him on his way to meet the Lord: and Abmahand David, Isaiah and the Beloved John, Paul
and Augustine, Hudson Taylor and you and I--abbie wonderful experience meeting the Lord in a
single instant together, without precedence andiowit the slightest consciousness of delay, none
abeing late and none too early. (Doorway Paper Npp38)

e This truly astonishing quality of eternity is theason Jesus could promise his disciples with atesolu
hatertainty, "And if | go and prepare a place for ybwill come back and take you to be with me that
hgou also may be where | am" (John 14:3). That psemiot only applied to that generation of
Christians, but would apply to all, directly andgmnally, through all the intervening centuriesisTh
ealso explains the strange promise at the closeebiréivs 11. Speaking of Abraham, Moses, David,
Jacob, Joseph, and others the writer says, "These all commended for their faith, yet none of
them received what had been promised. God had @iasomething better for us so that only
r?ogether with us would they be made perfect” (Helr21:39-40).

To be "made perfect" is to be resurrected, sopassage specifically states that the saints ofvdld
not be resurrected without us. Either they arendismlied spirits waiting for the resurrection (which
we have already seen is not likely) or there isesaray by which we can leave time one by one and
yet participate together in one glorious experienEaesurrection. The proper understanding of
eternity supplies the answer.
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Eternity invades time

There are other references in Scripture that ptebensame phenomenon of the apparent eclips
time. For instance, in Revelation 13:8, Jesus fiermed to as "the Lamb that was slain from t
creation of the world." Now the cross occurred @irecise moment of history. We know when t
Lamb of God was slain. But the Bible says it ocedrbefore the foundation of the world. How ¢
an historical event, which occurred at a certaot s earth, in the biblical reckoning be said &awén
occurred before the earth was even made? The gadeag not say that the Lamb was foreordai
to be slain before the foundation of the world, bbsays He was actually slain then. Surely it nsea
that the cross was an eternal event, taking platie ib time and eternity. In time, it is long paist;
eternity, it forever occurs.

The same is true of the resurrection and evenebensl coming of Christ. When any Christian dig
he passes from the realm of time and space inteléssness, into the NOW of God, when the f
effect of these timeless events is experienceditoytth whatever degree his spiritual state requir
But the Lord's return is an event yet to take pladastorical time when the Church is complete a
the end of the age has come. Perhaps this is thaingeof the Lord's words: "l tell you the truth,
time is coming and has now come when the deadhedlr the voice of the Son of God and thg
who hear will live" (John 5:25).

A problem passage for some, in this respect, has Bevelation 6:9-11 where John sees the sou
those who had been slain for the Word of God uttterltar in heaven. They are crying out to G

"How long, Sovereign Lord, holy and true, until yjudge the inhabitants of the earth and avemg%

our blood?" In response they are told to be patelittle longer until the full count of martyrs i
complete. This seems to indicate a sense of tinfeaven and a need to wait for something in
future. How do we explain this in the light of whet have just seen regarding time and eternity?

The explanation, of course, is that John, who adidhis, is still a man living in time and space
earth. It is necessary, therefore, that what he sebheaven be communicated to him in the symh

spirit is willing and the flesh is equal to its demds. Let's go!" Perhaps a quote from C. S. Lewis
X V\fi” help us understand this point:

heThe command Be ye perfect is not idealistic gas. illégt a command to do the impossible. He is
hegoing to make us into creatures that can obeydbatmand. He said (in the Bible) that we were
an"gods" and He is going to make good His words. & Mt Him--for we can prevent Him, if we

choose--He will make the feeblest and filthiestusfinto a god or goddess, a dazzling, radiant,
einmortal creature, pulsating all through with sectergy and joy and wisdom and love as we cannot
Annow imagine, a bright stainless mirror which reffeback to God perfectly (though, of course, on a

smaller scale) His own boundless power and debgldt goodness. The process will be long and in

parts very painful; but that is what we are in fbiothing less. He meant what He said. (Mere
SChristianity, p. 171)

ullYes, something more is coming--something so diffefeom anything we have known up to now

pghat it defies description. Yet it is somethingsgdendid and glorious that, even whispered, it send

ncchills of expectation down the spine of the unieer®hillips' version of Romans 8:18-19 is

a beautifully expressive of this: "In my opinion whaéer we may have to go through now is less than

senothing compared with the magnificent future God imastore for us. The whole creation is on tiptoe
to see the wonderful sight of the sons of God cgnmito their own."

s @he courageous life

d est we become so enraptured with this splendidréuthat we lose all interest in the present, the

apostle wisely reminds us that the key to thisriuta in our present experience.

h&low it is God who has made us for this very purpasd has given us the Spirit as a deposit,
guaranteeing what is to come. Therefore we areyalwanfident and know that as long as we are at
home in the body we are away from the Lord. We kiydaith, not by sight. We are confident, | say,
OIgnd would prefer to be away from the body and atédwith the Lord (2 Corinthians 5:5-8).

and language of earth. This is a common phenomenthre Book of Revelation. In the first chapter Twice in this passage Paul says that a clear vietheocoming glory should mean that our present

John sees Jesus in heaven. Does he really havenuitgy hair and feet like burnished bronze a
does a sharp sword come out of his mouth? No,Igldase are symbols which convey to John
power, wisdom, and glory of the Lord Jesus in hisified, risen estate. The truth conveyed by t|
vision of the souls under the altar is evidentlgithidentification with and concern for their bregh
who are still on earth. They express themselvesrims of time and space in order that John (3
we) may understand.

Creation on tip-toe

Perhaps this also indicates a further conditiothefeternal experience: those who have stepped o o

of time into eternity can, if they so choose, dbegk into time again, though remaining invisibl
That is, of course, exactly what Jesus did rep&athding his forty-day post-resurrection ministr

To those in eternity, time may be like a book on ldrary bookshelf. If we choose, we can pick Ui

and browse through it at random. We can enterithe sequence found in the book at any place
desire, follow it through for as long as we likadahen lay it down to reenter (in consciousndss)
time sequence in which we normally live. In similashion those in eternity may select some pe
of history which they would like to live through dstep back into that time, living out its even
though invisibly. This, of course, is pure spedolaand may not prove to be true at all, but itdlae

least fit the suggestion of Scripture that in aurescted state we will be free from many of the

limitations of our present body of flesh.

One thing is clear. Paul looked forward with eagicipation to the day when he would put off h
earthly tent and move into his heavenly dwellingwbuld be, he says, a "spiritual" body, n
meaning, as many have supposed, a body made ppribfsomething rather ghostly and immateri
--but rather a body fully subject to the spiritsimed expressly for the spirit. In this life, wee a
forced to say, "The spirit is willing, but the flegs weak." But in the life to come, we can sayy"N

ndife is marked with good courage. Surely that meaase than keeping a stiff upper lip. Rather, it
heneans to be full of encouragement, to be joyfupeetant, confident. There are two reasons given
hefor this. First, in preparing us for the glory tonge God has given us the Holy Spirit as his guasant
We do not need to doubt that the resurrection ofbadly is ahead, for the presence within us of the
n@pirit of resurrection makes it sure.

Remember that in 2 Corinthians 4 the apostle séessause we know that the one who raised the
Lord Jesus from the dead will also raise us wisude (vs. 14). The Spirit knows how to resurrect

dead bodies, for He has already done it once. Al&oSpirit has not only effected the resurrectibn

e body of Jesus but he has also been resurrexiingpirits every day since we became Christians.
""Though outwardly we are wasting away, yet inwardly are being renewed day by day." How

' many times has the Spirit brought you back fronelse of death and darkness to renewed life,

pinterest, and vitality? That power to renew is guarantee that God will bring us to glory.

we

t The operative principle
o

e

c}he second reason for confidence in the presentibdlbiat though the resurrection life will be mind
‘blowing beyond description, it is nevertheless tthat we are learning how to handle the
resurrection body by the way we handle our presmuty now. Though resurrection will be
something new, it will not be entirely new; evewugh it will be strange, it won't be that strange.
Somewhere C. S. Lewis has said that these presdigsbare given to us much as ponies are given to
isEnglish schoolboys--to learn to ride “the ponias'bider to be ready for the glorious stallions that
btare even now arching their necks and pawing the flothe heavenly stables.

al

[

What is it we are learning now that will be so resagy then? It is to walk by faith and not by dlight
f That is the operative principle of eternity, and mast learn it here. Certain hymns have reflected

the idea that when we get to heaven we will no éongeed to walk by faith but can then walk by
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sight. It is true that we will then "see" the Lokt that in no way will eliminate our need to resg

to him. In fact, it will increase it! Faith is tHeiman response to a divine offer. As we live by mse
of Christ now--by faith in Him--so we will need live by means of Christ then, by responding to

life and love.

It is for this reason that Paul uses the term tahéi' to describe both our present experience in
earthly body and the coming experience when wé\ita the Lord." We are now "at home" in th
body, though away from the Lord. Then we shall tyafrom the body, but "at home" with th
Lord. In either case, we are "at home."

All our tenderest associations gather around thelWoome." It is where we feel relaxed, at ea
natural. And when we step into the stunning glomaiging us, we will feel the same way--at hom
relaxed, at ease, because we have not changedsiarrbethod of operation. At home, here in t
body, we are learning to walk by faith in a wayttfeels natural and comfortable. At home with t
Lord, it will be the same.

This was Paul's own experience in that strangedpite recounts for us in 2 Corinthians 12. Th
he says he was caught up in the third heaven,gheRaradise of God. But twice he says he did

know whether he was in the body or out of it. Thotige experience was beyond description and
heard and saw things he could not utter, yet it m@sunnatural. Paul was simply not aware of

body.

He was too much at home to notice.

Chapter 10
OUR HIGHEST MOTIVATION

A nobleman's son once complained that he didn'tvkwhat to do with his life. "Father," he sai
"what should my ambition be? What should | makeng$elf? What should | do in life?"

"When | was your age," said the nobleman, "l woadeabout the very same questions. But over
years, I've learned something which may be of telyou. | have that if you want to have g
interesting life, just become a friend of the kitigen wait and see what happens."

Those are wise words for us as Christians. Manys@dns are looking for their calling, their gran
ambition, their great motivation in life--when #iley really need to have a great, adventure-flifed

is to simply become a friend of the King, then waid see what happens. God does not want
people standing on one foot, agonizing over howwitediscover His will. He has made His wil
very plain in Scripture. He just wants us to goiata the world and start doing it!

"So we make it our goal to please him," writes Rad Corinthians 5:9, "whether we are at home|
the body or away from it." Pleasing God is the propccupation of the Christian both for time al
eternity. We are learning to do it here on earth;skall perform it perfectly there, in Eternity. T
please God always requires faith, for "withoutHattis impossible to please him" (Hebrews 11:
As we have already seen, to walk by faith is te lon the basis of the new covenant, continug
accepting the judgment of the cross as to the fesh choosing to act in dependence upon
resurrecting life of the Spirit. "For it is we wilaoe the circumcision, we who worship by the Spifit
God, who glory in Christ Jesus, and who put no idemice in the flesh" (Philippians 3:3).

It is helpful to us to learn that the will of Gochish many Christians are seeking to fulfill is rsot
much concerned with what we do as it is with howdeeit. God does direct us at times to cert3
activities or places, though often he will leave tthoice up to us. But what he is continual
concerned about is the resource we are counting €gosuccess in whatever we do. To depsg

To do even a simple task (sweeping the floor, istance), counting upon "everything coming from
h God" is to be infinitely pleasing to him. This isywJesus was pleased with the widow's mite and
higvith the offer of the loaves and fishes. Each ekthincidents was a presenting of a simple obgect t
God with the expectation that he would do somethiith it. That is faith. That is what pleases God.

awhat will move me?

i But the real problem of the Christian life is nowhto discover the will of God. We have known that
” problem, to one degree or another, all our livége fieal problem is to want to do it! It is the deoh

of motivation. That problem remains, even afterhage discovered what it really is that God wants.
5e| can know a great deal about the Christian lifeah know that the true purpose for my life is to
e,please God; | can even know just what it is thdlt pléase him (faith); and | can remember in times
hepast the pleasure it gave me to please God arnlléksings which followed. Yet, confronted by the
helure of the flesh, the pleasure of sin, and the edith which it could all be justified (a veil),clan
deliberately choose to disobey God. | have dongity times. And so, I'm sure, have you.

eréVhen the soul swings in the balance between tmuthearor, good and evil, what will tip the scale in

nahe right direction? That is the real problemsilthe issue of motivation.

“h/ﬁs with everything else in the Christian life, Glods not left us without help at this point. There a
Jwo powerful forces which act upon us to stabil@e wavering wills and draw us back from the
alluring brink. They are like motors to move usoimight action. The word "motor" comes from the
same root as motive. Now, to choose is our inhdrantan function, but to choose rightly demands
that a force operate within us that will firmly tuus and propel us in the right direction. Paul
describes these forces to us. The first, perhapsrraurprisingly, is fear.

For we must all appear before the judgment se@hoist, that each one may receive what is due him
for the things done while in the body, whether goodad. Since, then, we know what it is to fear
the Lord, we try to persuade men. What we areaspb God, and | hope it is also plain to your

conscience (2 Corinthians 5:10-11).

, Somehow the idea has grown among Christians thatgean improper motive; that if it be accepted

at all, it is base and inferior. But Scripture netakes that position. Everywhere, from Genesis to
thg&evelation, and especially in Genesis and Revelatiee fear of the Lord is extolled as a very prope
and highly desirable motive for living. In fact,istregarded as foundational. "The fear of the LORD
is the beginning of knowledge, but fools despissdwin and discipline." (Proverbs 1:7). The
psalmist exhorts us, "Fear the LORD, you his saiististhose who fear him lack nothing." (Psalm
d 34:9), and declares that a man reaches a stageatf dpnger when there is "no fear of God before

his eyes" (Psalm 36:1). It should not surprisethiefore, that Paul speaks first of fear whenets s
Hisefore us the great motives of life.

n

But what comes to mind when we think of fearing &dsl it some abject, cringing, expression of
terror like a dog crawling in fear to his offend@éster? Such fear is inspired by guilt, and guik h
inabsolutely no place in a believer's relationshigGtd. Is it the fear which is born of hate which
ndstrikes back at God with defiance and anger wheliviae demand is faced? No, hate, too, is no

0 longer a viable motive in the life of a Christidhen perhaps it is the fear that God will let us/de

b)--a lack of trust which makes the heart anxious waittiout peace. No, these are unrealistic and

Ilyinhealthy fears. The fear of which Paul speaksiiseshing that is still there when a believer stands

thas a son before his loving Father, with a bold @dfident spirit, making his requests known to him.
It is a fear which finds its focus at the judgmseat of Christ.

This judgment tribunal is presented in Scriptureaasiting the believer when he steps out of time
into eternity. "Therefore judge nothing before #mpointed time; wait till the Lord comes. He will
irbring to light what is hidden in darkness and itbose the motives of men's hearts. At that time
lyeach will receive his praise from God" (1 Corintisa4:5). It is a time when "each one may receive
navhat is due him for the things done while in thelyaowhether good or bad" (2 Corinthians 5:10).

upon "something coming from us" is to be displegdm God, no matter what the activity may b

€. These verses seem to suggest an occasion whentwarearthly life passes in review before us and
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we learn--often for the first time!--what has bepleasing to God and what has not. It w
undoubtedly be a time of great surprises. Manygthive felt were acceptable to God and profita
to us will be found to be spoiled by improper oromgful dependence. At the same time, mg
forgotten or seemingly insignificant acts will begled out by God as greatly pleasing to Him.

The secrets of the heart

In line with what we have seen in the last chaptere is a sense in which this judgment is goimg|o

in our lives right now. "But if we judged ourselyege would not come under judgment. When
are judged by the Lord, we are being disciplinethsd we will not be condemned with the world"
Corinthians 11:31-32). Eternal life has alreadysgssed our spirits and is gradually reclaiming
souls. Consequently, the judgment seat of Chrisigiwis part of Eternity, has already begun.

As we progress in the Christian life, we learn @agingly to understand that "what is highly valu
among men is detestable in God's sight" (Luke )61h8reasingly we judge ourselves on this bas
We learn to obey the words of Jesus to pray artdafes give alms in secret, knowing that the G
who sees in secret will grant a reward. But if veetiings "to be seen of men," we already have
the reward we will get.

Paul also speaks of this in 1 Corinthians 3:11-15:

For no one can lay any foundation other than theaready laid, which is Jesus Christ. If any m
builds on this foundation using gold, silver, cpsttones, wood, hay or straw, his work will 4
shown for what it is, because the Day will bringaitlight. It will be revealed with fire, and thief
will test the quality of each man's work. If what has built survives, he will receive his rewafdt |
is burned up, he will suffer loss; he himself v saved, but only as one escaping through
flames.

Wood, hay, and straw are highly combustible andyadlv from the earth--an apt figure for tho
works of the flesh which arise out of our natuitd &nd are therefore rejected by God. Gold, sijly
and costly stones, however, are noncombustible thodgh found in the earth, are not a part of

another apt figure, but this time it is a figuretioé deeds done of the Spirit, which alone are &bl
survive this test of fire and are acceptable ineyes of God.

The "fear of the Lord" which Paul connects withsteobering judgment comes from an awarenes|
the nature of God which realizes that He canndbbked or deceived in any way. It springs from t
fact that God views us with stark and naked realemd that since He is no respecter of persons
cannot count on privilege or favor for some speca@isideration before Him. He is not swayed

our emotional pleas nor moved by our tears to chahig evaluation. Our explanations al
justifications made so easily before ourselves tbemmen will die unuttered on our lips in th
presence of Christ's immutable majesty. His judgmaihbe inescapable and without appeal. Befd
the white light of those loving eyes, all pretenaésfall away and we shall see ourselves as He

always seen us: "Then shall | know even as also ksown" (1 Corinthians 13:12 KJV).

Don't waste it

It is this truth--the certainty that he will oneydéace the searching gaze of his Lord and Savi
which motivates Paul to serve Jesus and persuadehheedoes not wish to waste his life. He kno
that with his keen mind, his strong and dominamseality, and his powers of persuasion he co

easily achieve a record of influence and accompiestts that would impress the world and other

Christians. He might easily become very wealthgain great prestige and fame. He had the nat
gifts to take him to the top of whatever heap heutthdecide to climb. But what would it all mean

the judgment seat of Christ? Nothing! A sheer was$téme and effort! It would only be what Payl

describes to the Galatians as "a good showingenflésh," nothing but wood, hay, and stubb
consumed in a flash by the eternal fire of God.

To him, life is a great race, an endurance comeésth he is running, not against others but agal

Il the resurrection glory which awaits him there. Tdigect of the race is to take each step in
blelependence upon the Spirit of God and not upomtieegy of the flesh. "To me to live is Christ," is
mhis passion.

Once, after a Billy Graham crusade meeting, | slipmto a seat on a bus beside a young man who
had gone forward in the meeting that night and mivis heart to Christ. | spoke to him of what his
new life would mean and, among other things, meetibthat he could now be free from all fear of
death. He turned and looked me in the eye andwgttidall sincerity, "I have never been much afraid
of death. But I'll tell you what | am afraid ofr'afraid I'll waste my life."

<
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ul believe that fear is deep within each of us.ds lbeen put there by our Creator. No one wishes to
waste his or her life. When we understand the tdayynghich the value of that life is measured, we
Jénd it to be a great force to help us choose itgktrand reject the wrong. "What we are is plain to
s od, and | hope it is also plain to your consciérigeCorinthians 5:11). Thus Paul seeks to persuade
Emthe Corinthians to walk as he walked with the brigiht of the judgment seat of Christ on his path.

D

allThe supreme motive

But there is a motive even greater than the matifear. Another force is at work in our lives whic
has power to move us even when the fear of wastimdives leaves us unmoved (as it sometimes
anwiII). Paul now goes on to declare that greatestliafotives:

eWe are not trying to commend ourselves to you gadaihare giving you an opportunity to take pride
in us, so that you can answer those who take prigéhat is seen rather than in what is in the heart
If we are out of our mind, it is for the sake ofd3df we are in our right mind, it is for you. For
th€hrist's love compels us, because we are convitizgdne died for all, and therefore all died. And
he died for all, that those who live should no lentive for themselves but for him who died for
ethem and was raised again. (2 Corinthians 5:12-15).

erPaul's behavior as a Christian was a source ofebaht to many at the church in Corinth. They
t--could not understand his approach, and his motiere forever being questioned. He explains the
e reason for their perplexity in his first letter: rihers, | could not address you as spiritual lsut a
worldly--mere infants in Christ" (1 Corinthians 3:His actions seemed strange to them because
| they didn't understand the new covenant. They @ggdddm to act and react to situations just as they
:e id--and they were confused and baffled when hendicconform. It is clear from the above passage
Waend others in the Corinthian letters that they etgahim to boast of his exploits on behalf of Ghri
byand to find subtle ways to commend himself befbesrt, for this is what they did. But now he insists
dhe is not doing this, though it might at first app be the case.
e Rather, he explains that the force which prompts tei act contrary to the usual ways of the world is
renot arising from a secret ambition for position., M@riginates from Christ within: "For Christeve
hacompels us," urges us, drives us (2 Corinthiang)5Because of what Paul says in this chapter, we
know that some people actually claimed Paul waanesbecause of his intense devotion to the
ministry of Jesus Christ and because of his uneggddoehavior. Paul repeats some of the charges
that have been leveled at him--but he declaresthiea¢ is a "method in his madness," as the current
r-saying goes. "If we are out of our mind, it is fbe sake of God," he says in verse 13. "If we @are i
vsour right mind, it is for you."

JI%ven though many people found it hard to explaiol'BPactions, Paul could state clearly that his

QN objective was right. All of his behavior, whettcrazy or sane, was focused on serving Christ
5ttand influencing people for Christ. Paul's goal doé anticipated when it was understood that the
love of Christ urged him on. His actions were thices of love, directed to the glory of God and th

service of men, never for the advancement of self!

@

e,
Now, that is always highly suspicious behavior! Peeson who has no axe to grind, no angle for his
own profit, is behaving very strangely. The worlgects people to "look out for Number One." The

"Svorld also knows that everyone who is smart hidesshlf-interest until the last possible moment.

himself. The goal he sees drawing ever nearesisi¢ath or departure to be with Christ; the préze i

He always appears to be concerned for the welfacthers, even while he is trying to manipulate
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the situation to his own advantage. That is why foequently hears, "Okay, what's your angle?"
"All right, what's the catch?" Most Christians alegflect this view, despite their high-soundin
"God-words" in church.

Finding someone who consistently, in varying cirstamces, behaves contrary to this basic hu
principle may cause some to be perplexed and wvielj. What is the answer? "Love is th
explanation," Paul says in effect. "It is the l@feChrist which presses us, urges us on, takesdfol
us and overpowers our natural self-interest, andesais act contrary to nature." A death ang
resurrection have occurred, he argues. "We areirmcey that one died for all, and therefore
died." When Christ became what we are, he died, thedefore, we who are in Christ have died w
him. The natural life has been shown to be worthlestally unprofitable.

But there is more. "And he died for all, that thedwo live should no longer live for themselves b
for him who died for them and was raised againC{2inthians 5:15). If we died with him, we alg
rose with him, and the risen life we now live igfelient from the old life. It is no longer self
centered, loving itself supremely. It is outwardedied. It reaches out to others naturally andawuith
self-consciousness. It is not a put-on but realekéver we yield to the love of Christ, says Pdua t
is the way we act, and His love is the reason weéhat way. Once we have yielded to that love
cannot help being self-giving, for that is the wdig love is. The love of Christ controls us.

An article which appeared in Christianity Todayuanber of years ago described the Christlike Ig
of Christians who were undergoing persecution amatisonment for their faith. A former criminal
Kozlov, converted to Christ and became a leadehénpersecuted church. In the article, he wr
this about life in a Soviet prison:

Among the general despair, while prisoners like elfysvere cursing ourselves, the camp, t
authorities; while we opened up our veins, or domschs, or hanged ourselves; the Christi
(often with sentences of twenty to twenty-five y®atid not despair. One could see Christ reflec
in their faces. Their pure, upright life, deep Ha#ind devotion to God, their gentleness and t
wonderful manliness, became a shining exampleaiflife for thousands. (Christianity Today, Ju
21, 1974)

That is authentic Christianity. You find it und@etworst, most horrifying circumstances imaginab
We should certainly be able to find it in our horaesl our churches today.

A trinity of love

Some people wonder, "What does Paul mean whenyse ‘S&e love of Christ controls us'? Is
Christ's love for Paul, Paul's love for Christ, @hrist's love flowing out of Paul to others?" T
question is a valid one, and we are not given ningtp from the Greek text. It will allow any of th
above meanings. But a verse in John's letter seages guide to interpreting Paul's meaning
suggests where love begins. "This is love." say®hn 4:10, "not that we loved God, but that
loved us and sent his Son as an atoning sacriiceur sins."

Love begins with God, not with us. Christ lovedfiost; even, says Paul in Romans 5, while we w
yet sinners and enemies of God. His love for usgpted by faith, awakens our love for him so
Peter can write, "Though you have not seen him,lgee him" (1 Peter 1:8). Paul agrees with th

"God has poured out his love into our hearts byHleé/ Spirit, whom he has given us" (Romans

5:5). When our hearts have been stirred and awdkiepesod's love, we are ready to reach out
love to our fellowmen, disregarding our own intéses'We loved you so much that we we
delighted to share with you not only the gospeBofi but our lives as well, because you had becq
so dear to us" (1 Thessalonians 2:8).

It takes all three phases to fully manifest theel@f Christ. But the important point to see is t]
love, not duty, is the proper motive for Christiamctioning. "If you love me, you will obey what

!

orand fairly," etc., but never without a referencéh® motive that should urge them: "Out of reveeenc
gfor Christ," "For the Lord's sake," "As unto thertld

Love makes obedience easy; it is the delight o€ lay do what the loved one desires. Therefore,
nawhen the heart grows dull and obedience is diffidhle proper response of the Christian is not to
egrit his teeth and decide to tough it out but tmeenber who it is that asks this of him, and then fo
d his sake to do it. When a Christian responds tlag, we will find to his amazement that his own

attitude has changed. A new outlook is born withim. That is what Paul describes in 2 Corinthians
nl15:16-17:

thSo from now on we regard no one from a worldly poinview. Though we once regarded Christ in

this way, we do so no longer. Therefore, if anysnia Christ, he is a new creation; the old hasegon
utthe new has come!

° Perhaps the clearest evidence that the new covenianbperation is the change it makes in our view

| of others. No longer does position, caste, colex, ®r wealth matter. Everyone is seen to be of
infinite worth because he is made in the image @d @nd can be redeemed through Christ. Nothing

" else really matters. Paul seems to suggest her¢hdra was a time when he knew Christ "after the
Slesh.” Does that mean that he heard Jesus teachraach and perhaps had even met him? It seems
likely that he had. If that is the case, a drasiange had occurred in his outlook.

v .
eI'he new view

bté British Bible teacher and evangelist, Major lahomas, has described that change so brilliantly
that | want to reproduce it.

nePaul, the Apostle says, "There was a time wherSad of Tarsus, | made my own reasonable
ainestimate of this man called Jesus Christ, aboutnwhbad heard so much. When | did so | wasn't
ednkind; | wasn't even prejudiced. | applied all tt@mal, reasonable methods of evaluation of my
eiown day and | came to my own conclusions aboutsJ€suist. This was what | found:

€*EAMILY BACKGROUND? A nobody! | had to agree withyrtheological colleagues that he was
the illegitimate son of a faithless woman who wasonly faithless but a liar.

Ie"FAMILY BREEDING? In common with all my comradescéuldn't help coming to the conclusion

that he was worth precisely nothing. He had abshluto standing in his community.

"PROFESSIONAL STANDING? | went into that pretty tbaghly. | discovered that he had no
it formal education; he was brought up in a peas&wt’se; he was an apprentice at a carpenter's
ebench; eventually he got through his apprenticeahghbecame a carpenter. In terms of professional
e status, | came to the reasonable, logical conaiutiat he was worth absolutely nothing!

hg'THEOLOGICAL BACKGROUND? He professed to be a pteac but | discovered that, by all

reasonable human estimates, here again he amdomething. He hadn't been to college; he hadn't
been to seminary; he hadn't had any instructionteviea from the ecclesiastical dignitaries of our
erelay; he had sat at nobody's feet. Professionallywde nothing. He was but a tub-thumping rabble-
atouser and an incorrigible street preacher. In seohthe ecclesiastical situation of my day and
s.,generation he was simply a nobody.

"MONEY? He was born in a borrowed stable; when la@ted to give an illustration he even had to
'borrow a coin; he rode around on a borrowed donkdyen he wanted to celebrate the Passover he
ent on a messenger and managed to persuade sgniebmdke his home available; he always
Mied in other people's homes. He was, on all ti@sonable human basis upon which we can

justifiably come to a conclusion, an incorrigibleraunger. He even died on a borrowed cross and
atwas buried in a borrowed tomb. In terms of propertyvealth he was worth absolutely nothing.

@

command” (John 14:15), says Jesus. It is not theratay around: "If you keep my commandm

"Husbands, love your wives," "Wives, submit to ybusbands," "Masters, treat your servants ju

ent
you will love me." This is also seen in Paul's freqt exhortations to very practical dutié]‘s

"But something happened to me, Saul of Tarsushemdad to Damascus. Breathing out threatenings
and slaughter, | was going to throw into jail araVé put to death anyone who dared to perpetuate
tl’);he myth that this incorrigible nothing was the i§hof God.
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"Then, suddenly, there was a light brighter thanghn at noonday. | was blinded. | fell to my fdcg

was helpless. And | heard a voice, saying, 'Saalil,Svhy do you persecute me?' 'Who are y
Lord?' | said. 'l am Jesus, whom you are persegutin

"Then | learned that the one | had thought to kihing, was NOTHING BUT GOD, MANIFEST IN

THE FLESH. By my human evaluation he was nothind as Saul of Tarsus | was everything. B

on the road to Damascus | discovered that he beeasargthing and | became nothing.

"Now | have such knowledge of him that | no longaow him from a human point of view whic
once | considered to be valid. Now, to me, to Is/€hrist." [Used by permission.]

Yes, life as a Christian is totally, radically, fdifent. Impelled by the twin motives of the fearGidd
and the love of Christ, it goes counter to the r@rimpulses of life. It is that new creatiof
envisioned by the prophets, already begun! Righhémidst of the decay of the old creation, t
new is rising. Eternity is invading time. Urged aniven, and mastered by love, we will continue
swim against the current of this darkening age timti day breaks and the shadows flee away.

Chapter 11
THE GLORY OF MINISTRY

Sharing the good news of Jesus Christ with otteeasviery simple matter. It has been beautifully g
simply described as, "One beggar telling anotheerevthe can find bread." That is so true! | an
beggar. You are a beggar. Every human being alivéhis planet is a beggar! Whether we ¢

Christians or nonChristians makes no differencer @un righteousness is like the filthy rags of|a

starving beggar (see Isaiah 64:6), and we areqallly lost in our poverty and sin--apart from Go

A Christian beggar differs from a nonChristian beagig only one respect: He has found the Bread cfp
Life, Jesus Christ. When we, as Christians, witrzdmsit Jesus, we do not do so from any position

superiority or self-righteousness. We are simplgrpgoeggars telling other beggars where they
find the same Bread we have found!

Sharing Christ does not require a formal or stgipeesentation, nor does it require a special pbac

time. It is not restricted to those who are orddioe are "in the ministry." Every person who has

experienced true Christianity is already in the istig because he or she possesses what of
desperately need.

The authentic Christian life is essentially andically different from the natural life lived by aan
or woman of the world. Outwardly, it can be veryahuhe same: involved with making a living

. All this is from God, who reconciled us to hims#irough Christ and gave us the ministry of
bureconciliation: that God was reconciling the wottd himself in Christ, not counting men's sins
against them. And he has committed to us the messfagconciliation (2 Corinthians 5:18-19).

Four times in this brief statement Paul stressesmbrd "reconciliation.” Since man was designed to
utbe indwelt by God, nothing could be more damagingur humanity than to be estranged from the
God who made us. Alienation from God is the fundataesickness of humanity, and it breaks out in
such hurtful expressions as guilt, hostility, déispand even addiction (twelve step treatment
programs for alcoholism and drug addiction are thasethe fact that people use these substances to
fill the God-shaped void in their lives).

n

! The best news men could ever hear is that someswgaraconciliation with God has been found. It

h’eis the great privilege of Christians to declares tgpod news to those by whom it is desperately

tc)needed and who are willing to listen because ofhilmés and holes in their own lives. Effective
witness almost always begins at the point of né€bme to me, all you who are weary and

burdened," says Jesus, "and | will give you regidtthew 11:28).

Certain elements of this ministry are underscongaul to indicate its greatness and its relevance.
To review these is to become aware of the immemsélege of proclaiming such a message to
hurting--and even hurtful!--men and women.

The ministry of reconciliation originates with GJd@ll this is from God," says Paul. The offended
n®ne, God Himself, initiates the way of reconcibiati We, the offenders, only respond.

r:The good news does not originate with man; it issimply another way man has invented to find
his own way back to God. The very nature of thedgaews is such that it couldn't have been
4.invented by man. It begins by postulating nothimgnian except weakness, failure, and rebellion. By
at one stroke, all competition is eliminatedhe guest for salvation. No one can properly thifk o

imself as any closer to God than other peoplertdpam Christ. Those who pride themselves on

eir moral and respectable lives are no closebad than the murderer or the sex pervert, for in
reality, pride of respectability is just as muclmanifestation of alienation from God as murder or
debauchery.

; This element of the good news irritates and offemdsy people. Those who count on their good
haporks to save them are put off by this proclamatibney want God to take them on their terms.
However, their offense is only further confirmatiohthe apostle's claim that "all this is from God.
No flagrant sinner would dare dream he has sometwatand before God; no self-righteous person
would imagine he needed anything to make himseigpimble. The good news of reconciliation

, could never originate with man. It comes whollynfré&od.

going to school, getting married, raising childremwing lawns, buying groceries, getting alo
with neighbors, and so on. But inwardly, the basisving is dramatically different. Christ is apa
of all these things! Life is lived by means of Hikhe is the motivator of every wholesome action, {
corrector of every wrong deed or thought. He isgiver of every joy and the healer of every hu
He is no longer merely on the edges of life, ackedged on Sunday but absent through the we

Christ is the center of everything. Life revolvesund him. As a consequence, life comes it

proper focus, a deep peace possesses the heamgtktgrips the spirit despite outward trials, al
kindness and joy radiate abroad. This is reallipgV

gThe ministry of reconciliation is personally exgerted. The Christian who witnesses to the new
h&ovenant does not speak academically. He is abdetdify fully with the hurt and darkness of those
1 to whom he speaks, for he has (as the saying goeeh there, done that" himself. But he has found
eiéomething else, something so satisfying and completto make him eager to share it with others.
d1e doesn't speak of "the plan of salvation” as ghoiti were all theological doctrine, requiring only

n intellectual grasp in order to receive it. Rgthe gives witness of a personal Lord who is @eon
the Savior and sustainer of his life. He does woivey the impression that when he surrendered to
this Lord he was immediately and completely defeefrom all struggle with evil, guilt, hate, and

n

Once we truly understand and appreciate what Jglstist has done for us, it is impossible to keep ifear, but he makes it clear that the initial sudemproduced a permanent change at the centes of hi

a secret! The wonderful story of new life in Chrisolutely shouts within us, demanding to
shared with others who still struggle with guilespair, shame, and hostility. Whenever we

another hurting human being, we know we have amppity for sharing. This is our ministry--a
abundant ministry, available to all, as simple aadhatural as breathing. It is this ministry thestie

Paul describes in these words:

bebeing. And power continually flows from that centwr enable him to conquer--gradually,
esuccessively, day by day, step by step--the artassdife yet dominated by evil and failure. He

W freely acknowledges his present failures but reim the certainty that they too shall succumb to
the authority and power of a resurrected Lord. "$torshall not be your master, because you are not
under law, but under grace" (Romans 6:14).

The ministry of reconciliation is universally insive. "[God] gave us the ministry of reconciliation

... God was reconciling the world to himself in Ghf' One of the wonders of true Christianity & it
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universality. Though the church was originally Jawiit was quickly embraced by the Gentilg
Christianity spread from the Holy Land into Euroged Africa, to Asia and the Americas. It h
proven to satisfy the spiritual hunger of peoptarfrevery culture and ethnic background, from ev
class--rich, poor, and in-between. Jesus is woeship the penthouses and in the ghettos, by thios
the political right, left, and center. Men find tithe message of Jesus speaks to their need as
and women find that the message of Jesus fulfild eompletes their femininity. It brings th
wholeness of God to the whole need of every pergbysically, spiritually, and emotionally.

The silly idea has arisen somehow that Jesus ardl t® Father have different and opposi
personalities. According to this idea, Jesus isléerand compassionate toward lost mankind,

stands protectively between us and a vengeful,yaBagd the Father. Paul disposes of this fau
concept forever with his clear statement, "God masnciling the world to himself in Christ." It wal
the Father who initiated the work of redemption. gdé&e His only Son, sending Him into the wo

to bring about our redemption and reconciliatiorotiyh cruel death and subsequent resurrection

was the Father who "did not spare his own Songaué him up for us all" (Romans 8:32).

s.man. When the prosecutor had concluded his spekehinnocent man leaned over to his own

sattorney and whispered, "He was very convincing.d&while there, he even had me believing | was

eryguilty!”

© 8atan is much like that prosecutor. He accusesaising us feel guilty even after our sins have been

men - -

|, completely washed away by the sacrifice of Jesuen efter God has pronounced us innocent

I~ because of the cross. As Christians, forgiven by,Gee may at times experience shame, we may
feel unworthy--but those emotions come from ouraec, Satan. They do not come from God. Our

hgloving heavenly Father has already forgiven us wads only for us to acknowledge our sin and

anthank him for the restored relationship that igadly ours through Jesus Christ.

[tyrhe ministry of reconciliation is personally delied. "And he has committed to us the message of

dreconciliation." The good news does not come byrmaed angels. It is not announced from heaven

y loud, impersonal voices. It doesn't even compdiyng over dusty volumes from the past. In each

" generation it is delivered by living, breathing nerd women who speak from their own experience.
Incarnation, the word become flesh, is forever &adly of truly communicating with people. It

v

So it is the Father and the Son who, by meanseoShirit, reach out to a hurting, lonely world andcomes always at the cost of hunger and thirst,opaishardship borne for Christ's sake--blood,

offer pardon, peace, and joy to all who will conNo one is excluded by virtue of race, colg
condition, or class. The door is wide open to all.

The ministry of reconciliation is without condemioat "Not counting men's sins against then
Because of the cross of Jesus, the problem whiotahtevil raises before God is totally eliminate
God does not require anything but the honest acletmment of evil to eliminate its degradin
destructive results in human experience. No penangemanded, nor will any be accepted. No s
chastisement is required. Any attempt to resorthgse is but proof that the individual has n
believed what God has plainly said. This is notydnlie when a person first comes to Christ, bu
remains true throughout his entire life.

The penalty of death for any or all of my sins blsady been fully borne by Christ--and that mea
death in all its varied forms. | only bear my sinsny experience when | refuse to believe God g
seek in some way to justify them before God. Betekperience of death ends the moment | beli
Him: "Therefore, there is now no condemnation farse who are in Christ Jesus" (Romans 8:1).

This is the element that especially makes recatidh such good news. All God ever requires of
is that we acknowledge our evil and be willing ® delivered from its power. The actual work

deliverance is accomplished by God for us on treisbaf the death of Jesus. The cross has alrg
set us free; it is only waiting for us to believéni order to make it real in our experience.

Of course, certain natural consequences of ourvellilstill remain in our experience. Sin alway

leaves its scars. The person who repents fromeatyie of sexual sin and turns to Christ will he

forgiven--but forgiveness doesn't erase the nattwakequences of that lifestyle, such as bro
relationships, emotional scars, or sexually trattsohidiseases. The person who repents from a
of criminal behavior and turns to Christ will bedoven--but forgiveness doesn't erase the podyibi

of punishment for those crimes and the need to medtéution. The consequences of old sins, eye

though forgiven, often remain. But those sins catonger produce spiritual death in us, because
resurrection life of Jesus now pulsates within Tise mistakes and rebellions of our past will
turned into instruments of grace to mellow and esofus and make us clearer and brigh
manifestations of God's redeeming love.

We should never hesitate to return to God whenimeHe is already fully aware of our sin. In fag
He expects us to fail, because He knows us bétéerwe know ourselves. Like the loving father
the prodigal son, He is not ashamed of us, nor #t@eseject us. He waits for our return, and wh
we do, He welcomes us with a father's kiss and apign arms.

An innocent man was once on trial for his life ioaurt of law. After the evidence was presented
both the prosecution and the defense, the prosecatiorney rose to give his summation to the ju

r,sweat, and tears.

Some today have claimed to come to Christ apant fiee aid of others, having read the good news
."in the Scriptures without the aid of teachers. Bigy have forgotten the labors and hardships
d.endured by those who have given them the Scriptarteeir own language, often at the cost of their
y, lives. No one who reads the Bible in English shoeler forget that Tyndale, Wycliffe, and
clfCoverdale, the early translators, were all bittpdysecuted men who labored at the risk of theim ow
otlives.

'Et is easily demonstrable today that only a fewi§ttams are able to read the Scriptures and grow by
direct obedience to the precepts stated there r@steof us seem to require models and mentors to
ngollow. Only a few have the gift of faith, daring thallenge the accepted norms and traditionsen th
nahurch which violate God's Word. But when those fead out and exemplify in their lives the
bvblessing that comes from obedience to the Scripfwthers are able to follow. Love and faith must
somehow become visible, embodied in human livefgreethey can be caught and emulated by
others. "We loved you so much that we were deljbeshare with you not only the gospel of God
bt ut our lives as well, because you had become aotdeus" (1 Thessalonians 2:8). There is a strong
a&)ersonal element about the gospel which cannotilmnated without diminishing and harming its
ect.

c

The ministry of reconciliation is authoritativelgaedited. "We are therefore Christ's ambassadors,
as though God were making his appeal through usCdénthians 5:20). Ambassadors are the
e(r%ﬁ‘icial spokesmen of a sovereign power in a fanestate. Their word is backed up by the power that
Iifsent them out--but only when the word of the amddsstruly represents the mind and will of the
gending state. So Christians everywhere are amtftbEpokesmen for God, "God making his appeal
through us," but only when they are living autheaity as Christians. Whenever that is true, God
{rdonors their word by making visible and realistaoges in the lives of those who respond to their
)ewitness. It is the mark of undeniable reality whied saw in Chapter 2.
tein John 20:22-23 the risen Lord Jesus gave histl@sog@nd us, through them) the authority to
declare the forgiveness of sins or the retentiosired, depending upon the response of listendtgeto
message of the gospel. To those who believe arepgose may authoritatively declare, "Your sins
are forgiven." To those who disbelieve, we havéauty to say, "Your sins are yet retained.”

S

t,
of
enThis is part of that "priesthood of every believatiich Scripture teaches so clearly but which has
been opposed by much of the institutional churcbugh the centuries. Martin Luther recovered the
btruth briefly during the Reformation, but it wasosolost to sight again. Yet nothing is more
by ncouraging to a servant of Christ than to seelitvel honoring his ministry by radical and

He spoke at great length and with persuasive elaggeciting all the evidence against the accu

eermanent changes made in the lives of those wivesche touches.
P
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The ministry of reconciliation is voluntarily acded. "We implore you on Christ's behalf: B
reconciled to God" (2 Corinthians 5:20). Throughthis passage the apostle uses words wh
underscore the noncoercive nature of the gospaea," "beseech," "entreat." Since, as he says
make our appeal "on behalf of Christ" or, literallin place of Christ," it is important that we he

more coercive than Jesus was when He ministertgeeifiesh on earth. In fact, authentic Christian

There is a remarkable absence of pressure in #septations which Jesus made to people. He o
himself repeatedly to them. He invites them to oesh He warns them of the consequences if t
refuse. But he does not harangue them or use embtstories to sway them. When they seq
reluctant to respond, He neither prolongs the donasor makes the invitation easier. In fact, He
forever sending men away and thinning the rankdistisciples.

is Christ, by the Spirit, speaking through us todagannot be otherwise and still be of the Spift

As we have already noted, the proper approachesdhvant of Christ is by the open statement o

truth to commend ourselves to every man's conseignthe sight of God. Appeal is made to the
to respond, and if it does not do so, the mattégfisvith God to work further in His will and time
This is true not only for the evangelist, but aleo the pastor-teacher or anyone who imparts
truth of the new covenant. "A man convinced agamstwill is of the same opinion still," says
wise old adage. Truth must find a willing respofigen the heart or it is of no value. Contrive
responses are a waste of time.

The ministry of reconciliation achieves the impb#si "God made him who had no sin to be sin

us, so that in him we might become the righteousmésGod" (2 Corinthians 5:21). Here is th
supreme glory of the new covenant. It actually eebs what could never be achieved by fallen m
righteousness (worth) before a holy God! It seempossible even for God. How can a God

justice justify the unjust? How can a righteous @Ggtiteously declare a sinner to be righteous® |
a puzzle that staggers the angels. But it was aetlidHe who knew no sin, Jesus the Righteous G
was made (on the cross) to be sin on behalf ofvh®, knew no righteousness, in order that {
righteousness of God might be forever ours!

Righteousness is not only our unchanging standefgre a holy God; it is also our present stg
whenever we are walking in the Spirit. The crolsrefore, is forever the ground of Satan's defea
was the ace up God's sleeve which Satan couldavet énticipated. The great accuser can never
any ground by which he can turn a righteous Godhagas, for all our evil was forever cut off fror

us in the cross, and we now have a totally newtifeiWe are one spirit with Jesus himself. "But he

who unites himself with the Lord is one with himspirit" (1 Corinthians 6:17). No wonder Pa
shouts in Romans 8:31: "If God is for us, who canadgainst us?" The inevitable outcome
righteousness is freedom. The righteous man iesit all his internal tensions and problems

solved. He is not anxious about himself but is feegive his attention to others. That is the glofy
the new covenant. "So if the Son sets you free,witibbe free indeed" (John 8:36).

The ministry of reconciliation is experienced momaeyrmoment. The opening verses of
Corinthians 6 continue the apostle's argument:GAd's fellow workers we urge you not to recei
God's grace in vain. For he says, 'In the time pffavor | heard you, and in the day of salvatio

e regained. Let us run the race of life seekinguwe #ach moment in the power and grace of the Spirit
icbf Christ, for any time spent in the flesh is timavhich we have accepted the grace of God in vain.

WFnis, then, is the ministry of reconciliation whibks been entrusted to us by God. He does not send
1 US forth alone, but goes with us Himself to be kb#h Author and the Finisher of our faith. Perhaps
Yit would help to summarize:

ers
fn¥he Ministry of Reconciliation . . .
isOriginates with God, not man;
Is personally experienced;
i"rs universally inclusive;
Is without condemnation;
ah?s delivered by men;
d Is owned and accredited by God;
Is voluntarily accepted;
grAchieves what otherwise is impossible; and

Aarns experienced moment-by-moment.

of

Li

N&Vhat a powerful and challenging opportunity Hisagrministry affords us! The apostle Paul is can't

hehelp being caught up with the glory and wondert @fsi he writes. He now closes this section of his
letter dealing with the new covenant by relating ¢wvn experience of the ministry of reconciliation.

td1e does so with incredible power and intense bedntgoing so, he presents the story of his own
. life as Exhibit A.
ind
A
Chapter 12
! EXHIBIT A

of
arédVir. Smith sat in his attorney's office and begaratoout the case. "It all revolves around a verbal
agreement between Mr. Johnson and myself," he imgola"We agreed to go into a business deal
together, but we never set our agreement downeridim of a written contract. So my question to
,You is: Are verbal agreements binding?"

e"Technically, yes," said the attorney. "Accordiigthe law, a verbal agreement is as binding as a
Iwritten contract. The problem comes in proving tihat verbal agreement actually took place. If one

helped you.' | tell you, now is the time of Goddsdr, now is the day of salvation" (2 Corinthiansside denies that such a conversation ever toole plemv does the other side prove it? For example,

6:1-2).

It is possible to accept the grace of God in vdihat is, it is possible to live much of life if

dependence on the resources of the flesh ratheraihahe power and riches of the Spirit. Then,
course, for such moments or hours or days Chrisphafited us nothing. We have Him, but we li
as though He were not there. The grace and pow@bodfare ours, but they do us no good.

Since we must take God's grace by faith (or depw®)eand it comes to us moment-by-mome)
then it is the present moment we must be concesitbd "l tell you, now is the time of God's favo
now is the day of salvation." The fact that we vealkn the Spirit a few moments ago is of no val
to us now; the intention we have to walk in theriBpi just a few more minutes does not redeem
present. If we choose to act in the flesh nows ivasted time, gone forever, never to be retrace

did either you or Mr. Johnson take any notes duyiagr conversation when this agreement was
made?"

of'No," said Mr. Smith. "No notes were taken."
e"WeII, then," said the attorney, "were there anjnesses to the conversation?"

"None," replied Mr. Smith. "Mr. Johnson and | wehe only persons present when the agreement

ntWas made."

Ue'And, of course, I'm sure no recording was madgoofr conversation," said the attorney.
h

! gRecording?" said Mr. Smith. "You mean, like thise@" He reached into his pocket and produced

an audio cassette.
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The attorney snatched it and held it up triumplyarifou mean the entire conversation between y
and Mr. Johnson is recorded on this tape? Thisoisderful! This is Exhibit A! You have him righ
where you want him! We'll take him to court andcihim to abide by your verbal agreement!"

Instead of joining in his attorney's enthusiasm,. @mith hung his head in despair. "This
horrible!"

"Mr. Smith," said the attorney, "don't you undensta With this tape as Exhibit A, there's no w
you can lose in court!"

"No, you don't understand!" Mr. Smith wailed. "Thape--Exhibit A, as you call it--is going to co
me thousands of dollars! | don't want to enfor@ewarbal agreement--1 want to get out of it! That"
copy of a tape Mr. Johnson made of our conversatind he's going to use it against me in co
Because of Exhibit A, there's no way | can win!"

When we think of the term "Exhibit A," we think evidence that can't be denied, evidence t
persuades and convicts, evidence that clinchesase. In this final chapter of our examination
authentic Christianity, we turn to Paul's "ExhiBit' his incontrovertible, incontestable, undeniah
evidence for the validity of the new covenant, Gadnclad "verbal agreement" with the hum
race. The evidence Paul presents as Exhibit Atisimg less than the story of his own life.

We began this book with Paul's great declaratiohi®fown experience of the new covenant: "B
thanks be to God, who always leads us in triumphatession in Christ and through us spred
everywhere the fragrance of the knowledge of hith'Cprinthians 2:14). Now we have come fu
circle, for the words with which we close are takesm the sixth chapter and are, likewise, t
apostle Paul's own description of his experiendghirist. But there is a difference. At the begimni
of this account Paul spoke in glowing terms of ¢neat principles he had found in Christ whi
governed and empowered his life. But here, at titg be speaks more specifically of deeds 4
experiences and final results.

How we look to others

This is as it should be, for principle must alwayak itself out into practice. "Faith without degds
says James, "is dead" (James 2:26). Thus an uadéirsj of the new covenant that does T
drastically alter the way of life is a useless thiPaul's primary concern in this final sectiortds
address the problem of communication with othero wdlo not yet know this great secret
godlikeness, whether they are new Christians thustiegenerate. The new covenant cannot be li
in isolation but must bring us into contact witthets, both Christians and non-Christians, becal
authentic Christianity is designed for the worldig. Therefore, the apostle says: "We put
stumbling block in anyone's path, so that our nipiwill not be discredited. Rather, as servants
God we commend ourselves in every way" (2 Corim$ié3,4).

There follows then a most remarkable list of vergatical ways by which the new covenant may
commended to others. We shall look at this in saleiil in a moment. But first, it may seem
contradiction for Paul to say here: "as servanSad we commend ourselves in every way," after|
has said in 5:12, "We are not trying to commendselwes to you again." The commendation
speaks of in chapter 5 is that of words: boas#lff@ommendation which seeks to impress othg
Here in chapter 6 it is the commendation of deedssadtitudes which speak for themselves.

There are three major groupings of thought:
In great endurance:
ISin troubles,
i)/n hardships,
in distresses;
5t
rdD beatings,
in imprisonments,

hah riots;

of

le

anin hard work,

in sleepless nights

ut
gl hunger;

I

:eBy means of:

hpurity,

nﬂnowledge,
forbearance,
kindness;

ot

Lf the Holy Spirit,

edincere love,
U

n
othe power of God;

se
ruthful speech,

be
aWith the weapons of righteousness:

hén the right hand and the left,
e
rdn glory and dishonor,

=y

in bad report and good report.

ohe translators have obscured, in part, the dinssiwhich the apostle indicates in this paragraph.

We shall look now at this impressive list to diseowhe right way Christians can comme

! dit is obvious that the first group deals with tliverse pressures which a Christian can encounter in
themselves and the teaching of the new covenanh#os:

life. The second group describes the charactemtinat be displayed in the midst of these pressures.
s,And the third group deals with the results prodydsath good and apparently evil. And Paul fully
ngxemplifies all these things! The apostles weréepatChristians, chosen to experience the full eang
nnOf pressures and possibilities in order that wehtnigave in them (and supremely in the Lord Jesus)
h&n example to follow. It is not likely that we wile called upon to endure all these experiencés, bu

we will surely be asked to endure some of them.usatemember that the world around is watching

us and only the manifestation of what Paul listeheill commend us to those who are watching our

lives.
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Rather, as servants of God we commend ourselvesdry way: in great endurance; in troublg
hardships and distresses; in beatings, imprisorsremd riots; in hard work, sleepless nights g
hunger; in purity, understanding, patience and tés3; in the Holy Spirit and in sincere love;
truthful speech and in the power of God; with weepof righteousness in the right hand and in
left; through glory and dishonor, bad report anddjoeport; genuine, yet regarded as impostor
Corinthians 6:4-8).




Endurance which endures

The key word to the first group is "endurancerhitans far more than simply toughing it out. Eve
non-Christian can endure hardness in that senses@nd take great pride in their ability to do g
Athletes, marines, commandos, frontiersmen, anérstloften glory in their ability to confron
hardship with fortitude and endurance. But thisasmerely a reference to passive resignation wh
is content to wait with bowed head till the troubleve run their course.

The Greek word used here, hupomone, goes far beymtdRather, it is the courageous trium
which takes all the pressure and emerges with archienot only refuses to be broken by th
pressure but is actually grateful for the oppotyutd endure, knowing it will bring glory to God|
"The apostles left the Sanhedrin, rejoicing becathsy had been counted worthy of sufferi
disgrace for the Name" (Acts 5:41).

Paul endured triumphantly everything on his lisg aften many times over. There were "affliction
or, literally, "distresses.” There were pressuted bore heavily upon his spirit--cares and inte
anxieties that seldom let up in his life. There evéinardships"--the inescapable discomforts of li
And there were "calamities," or to be more exasttj¢tures," narrow places which seem to close

in on every side, offering no escape. In each ekehcircumstances the triumphant endura
produced by the new covenant commends Paul to thibseare watching his life.

Next, there were troubles that stemmed directlynflftuman opposition. There were "beatings"
"stripes." Further on in this letter Paul saysv&-times | received from the Jews the forty las
minus one. Three times | was beaten with rods, dneas stoned" (2 Corinthians 11:24,25). The
painful beatings left their scars upon him so tietould write to the Galatians, "Finally, let noeo
cause me trouble, for | bear on my body the mafkiesus" (Galatians 6:17).

Often accompanying the beatings were "imprisonme@iement of Rome tells us the apostle W
put into prison seven times, though only four afsth are recorded in the Scriptures. At least {
imprisonments were for more than two years, so Bpeiht at least five years in prison and perh
much more.

But that was not all. There were also "tumults.'ISTis a reference to the riots and mob violer
which he sometimes provoked by the sweeping satiahges his preaching produced. Perh
nothing is more frightening than an angry mob, afutontrol, bent upon venting its rage upon so
hapless victim. But Paul was enabled by God to endli of these encounters and trials wi
triumphant courage.

The last category of events calling for endurame®lived, first, the "labors" he assumed. The wq
he uses here describes hard, unremitting toilhéopbint of exhaustion. Paul doubtless spent m
long hours at his tentmaking in order to presemst ¢ospel without charge! There were al
"watchings"--sleepless nights, spent in prayer aratlitation. These were not a matter of mg

convenience to Paul but required grace and commitriiéen there was "hunger." The referencsq is

probably to periods of fasting, some deliberatehpsen and some enforced upon him by
circumstances in which he found himself. These daake their toll of his physical and emotion
strength, but through them all he was enabled doientriumphantly.

The secret described

What was the secret of such endurance? It was tgvarclenching of his fists, a jutting of his ja
and a determination of his will to show the worldwhmuch he could take for Christ. Such
approach would soon have left even Paul brokerdafehted, as he actually was in the early day:
his Christian life. No, the secret of triumphantierance was the new covenant--"everything com
from God, nothing coming from me"!

There was a certain kind of character he possesbith saw him through his troubles. It had to
invariable, or nearly so, for he never knew whemauld be required. It consisted of four elemen

flesh or spirit. Paul never allowed himself to learid in a compromising relationship with anyone.
He carefully guarded not only his behavior, butthisught life, for he knew that is where defilement

egins. Whenever he found himself toying with inirhe immediately brought it to the Lord
‘Jesus and obtained His cleansing and forgiveness.

n

o

ichlext there was "knowledge." His mind was delibdyaset upon truth, as he had learned it from the

Scriptures and revelations of the Lord. He judgépersons and events, not from a human point of
)hview, but from the divine viewpoint as revealedtbg Spirit. The doctrine of Scripture was always
ehis guide.

Third came "forbearance." The Greek word, macrothumeans patience, especially with regard to
gpeople. By nature Paul was impatient and hardmfyivBut he learned by the Spirit to wait for others
to catch up, to be understanding about their wesdes and to wait quietly for the Lord to do the
work of correction that was needed, for "to his anaster he stands or falls" (Romans 14:4).

=

s€&inally, there was "kindness." The original wordsHzeen described as meaning "the sympathetic
ekindliness or sweetness of temper which puts othetiseir ease and shrinks from giving pain." This
nettitude was to be shown without respect of persehsther to a slave or to the emperor himself.

“Fhese four marks of Paul's character were what ledabim to endure. Anything other than

momentary failure in any of them would have meafedt. His pressures would have overwhelmed
orhim, and he would have failed dismally to displhgtttriumphant endurance that would commend
efim to the watching world.

S(?Deeper yet

But there was something deeper even than thesefollecharacteristics of purity, knowledge,
aSforbearance, and kindness were visible to otheplpedhey lay in the realm of Paul's soul, his
W(():onscious experience in life. Deeper still, in tiepths of his spirit, were the forces that undeegir
ap%nd kept on making possible the display of the faracteristics just listed.
Behind everything else and at the root of it allswéhe Holy Spirit." The Third Person of the
CeGodhead is the gift of both the Father and the Serving as the guarantee of all else to come,
b0 welling permanently in Paul's heart, was the wastexd source of all that sustained Paul. It was the
a pirit's constant delight to release to Paul atimlkes "the life of Jesus." Jesus Himself, by tpei
th‘?ived in Paul and upheld and empowered him, just@dives in us and upholds us and empowers us
through all our trials and tribulations. That "lid¢ Jesus" invariably consists of three elemeiige|
truth, and power. This "life of Jesus" was contilyusupplied to Paul through the Spirit, explaining
rcall that He was and did. This was the "sincere loVteuthful speech," and "the power of God" Paul
hntalked about. No wonder he could handle life thg tva did!
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But Paul isn't through yet. Though the new covermadesigned to make us strong, it is designed so
hat we might affect others. There is always thatching world before which we must be
commended! So Paul's final category speaks offfeetef "the weapons of righteousness." He sees
he worth and value he has in God's eyes--worthveahge that is based on the righteousness of
Christ, not any righteousness of his own--as a kihsword or spear by which we attack the forces
of darkness. With these weapons, we set free tiwvbsehave been held bondage by Satan. Hence,
the term "weapons of righteousness." Righteoustess, is a summary term gathering up the four
distinctives Paul listed in the previous sectioarity, knowledge, forbearance, and kindness. These
1’nfour "weapons of righteousness" have a powerf@atfbn others in two ways:

h
Al

dfirst, such righteousness affects both "the rigimichand the left." This saying probably goes back t
ngesus' statement in the Sermon on the Mount: "Rdenhgour left hand know what your right hand
is doing" (Matthew 6:3). By this He refers to thebpic and private life. The right hand is the pabli
life, the left hand is the private. Thus, the effea righteous life will touch both the publictans

igof others (their social relationships) and theivae lives as well (changing their attitudes). 8ru

First, there was "purity." This refers to the catedvoidance of all sin which defiles or stains t

1eChristianity does not make superficial changeshinges people within and without.
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Second, the effect of such change is also twoftadhonor and dishonor.” Those freed by Chr
will be placed in varying positions before the vdorBome will occupy positions of honor, such

Manaen, a member of the court of Herod, the tetrarentioned in Acts 13, and Sergius Paulus,
converted Roman proconsul described in the samgtehaDthers will be obscure men and wom
about whom the world knows or cares nothing. Benethese will find a varying acceptance. So
will be of "bad report" and others will be of "goaoéport." Jesus himself had predicted th
"Remember the words | spoke to you: '‘No servagtéster than his master." If they persecuted

they will persecute you also" (John 15:20). Butetiier honored by the world, or dishonore
whether held in good or bad esteem, all are equallgd and owned by God, all are equa
empowered by the Spirit (if they choose to drawruptim), and all are expected to live before t
world in such a way as to commend the gospel tpeaiple.

The paradoxical Christian

In his book That Incredible Christian, A.W. Tozezsdribes some of the many paradoxes one fi
in authentic Christianity--and in authentic Chasis:

At the heart of the Christian system lies the cris€hrist with its divine paradox. The power
Christianity appears in its antipathy toward, neweits agreement with, the ways of fallen men. T|
truth of the cross is revealed in its contradiction Simply observe the true Christian as he iptts
practice the teachings of Christ and His aposiese the contradictions:

The Christian believes that in Christ he has dyetlhe is more alive than before and he fully ekpe
to live forever. He walks on earth while seatetiéaven and though born on earth he finds that g
his conversion he is not at home here. ... He lbsekfe to save it and is in danger of losingf ihe
attempts to preserve it. He goes down to get upelfefuses to go down he is already down,
when he starts down he is on his way up.

He is strongest when he is weakest and weakest hdénstrong. Though poor he has the powe
make others rich, but when he becomes rich histyakbdl enrich others vanishes. He has most a
he has given most away and has least when he pessegst.

He may be and often is highest when he feels loaedtmost sinless when he is most consciou
sin. He is wisest when he knows that he knows ndtkeaows least when he has acquired the gres
amount of knowledge. He sometimes does most bygdoathing and goes furthest when standi
still. In heaviness he manages to rejoice and kkispseart glad even in sorrow.

He fears God but is not afraid of Him. In God'sserece he feels overwhelmed and undone, yet th

is nowhere he would rather be than in that presdfeeknows that he has been cleansed from
sin, yet he is painfully conscious that in his fiesvells no good thing.

He loves supremely One whom he has never seenthaogh himself poor and lowly he talk]
familiarly with One who is King of all kings and ka of all lords, and is aware of no incongruity
so doing. He feels that he is in his own right gdtiher less than nothing, yet he believes with
question that he is the apple of God's eye andféhdtim the Eternal Son became flesh and died
the cross of shame. ...Incredible Christian! [A. YWozer, That Incredible Christian (Wheaton |
Tyndale House, special edition, undated), pp. 11-13

These words of A. W. Tozer echo and expand upons#rees of magnificent paradoxes P3
describes in his depiction of the authentic Chaistin 2 Corinthians 6:8-10. He says that he and
fellow authentic Christians are genuine, yet regdrds impostors; known, yet regarded as unkno!
dying, and yet we live on; beaten, and yet noteHillsorrowful, yet always rejoicing; poor, ys
making many rich; having nothing, and yet possessirerything.

Clearly, authentic Christians present an enignthd@ovorld, because their lives consist of a sefeg
paradoxes. Only the man or woman who stands pdietdeen two worlds can qualify for such
description. The authentic Christian is in a highlynerable position, stretched between God 3
man. We must be content to be called impostersdoyes to be thought of as unknown, to

stthreatened and punished, to be poor and have gethihthe while knowing that, before God, the
asvery reverse is true! As God sees us, we are hes ¢hildren, known to all heaven, living and
theejoicing in the spirit when the flesh is perishieger imparting the unsearchable riches of Chuwist
ermany, and being heirs of all creation when timentites into eternity.

n. s it not fitting, therefore, that the apostle shibdlose this great discourse with an earnest dppea

rising out of the depths of his heart:

7]

m
d;We have spoken freely to you, Corinthians, and edewide our hearts to you. We are not
lywithholding our affection from you, but you are mhblding yours from us. As a fair exchange--I
hespeak as to my children--open wide your hearts @s@orinthians 6:11-13).

Love, truth, and power all require response toutlg dperative. Each will grow to infinite expangio

if it is met by faith, though it be as small asraig of mustard seed. The Corinthians were notgein

0Eeld back by Paul. He had opened his heart to tivahtold them everything he had learned from the
ord. Their present weakness was due to only ong:tla failure to respond to the truth they knew--

a reluctance to act on what they had been toldhiSappeal comes as a father to his children:

f "Widen your hearts!"

n

heI'he present low state of the church in the worldueely due to the same cause. Christians do not
really believe what they sing about and profes®yTiave lost the consciousness of the greatness of
God and his ability to act today. Dr. D. Martyn {ibJones, noted pastor of Westminster Chapel in
c London, England, has made an appeal similar toathaaul's:

m?rspeak especially to those of us who are Evargsli®Ve must not continue with our religious life
3U:'f‘lnd methods precisely as if nothing were happerungd and about us, and as if we were still living
In the spacious days of peace. We have loved nartathods. And how delightful they were! What
could be more enjoyable than to have and to enjoyaligion in the form with which we have for so
ttong been familiar? How enjoyable just to sit amsteh. What an intellectual and perhaps also
teemotional and artistic treat.

But alas! How entirely unrelated to the world inigthwe live it has often been! How little has idha
db offer to men and women who have never knownl@aokground and our kind of life, who are
tesntirely ignorant of our very idiom and even oueguppositions. But in any case how detached and
hoself-contained, how removed from a world that igtsimg in trouble with the foundations of
everything that has been most highly prized rockamgl shaking. [D. Martyn Lloyd-Jones, The

ePeIight of Man and the Power of God, p. 11.]

hié/hat possibilities lie before us as Christiansnfyowe are worthy of them! How little the world
realizes the treasure that lies in its midst in ¢haerch of Jesus Christ. But how little the church
realizes it, too. Think of what 300 million "quadil ministers of the new covenant" could
accomplish around the world if they began to fuoretas Paul lived. | invite you, as you close this
?ook, to bow your knees before the Father of oudLI@sus Christ, and in His Name, pray: "Father,
0make me a qualified minister of the new covenaper©my eyes to the full meaning of the truth that
. Hesus lives in me, by the Spirit. Make me hungerthimst after His righteousness, so that according
" to your promise | might be filled. Amen."
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